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PREFACE. 



In preparing the Second Part of this work for the Press, 
the Author feels assured that all who discern the signs 
of the times must be convinced that the controversy with 
Rome requires more than ever a direct and systematic 
examination of the Decrees of the Council of Trent, and 
also that the Truths hidden under those Decrees should 
be sought out and duly honoured ; so that Protestantism 
may appear in its true character of witnessing for Truth 
as well as protesting against its perversion. In this 
conviction he has been confirmed by those writers who 
reviewed the former part of this work, and also by less 
public notices, with which he has been favoured. 



Newton Rectory, 
June, 1850. 
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FOURTH ROMISH ARTICLE. 

ORIGINAL SIN AND JUSTIFICATION. 

" / embrace and receive all things and each one of tliem, 
which have been defined and declared in the Holy 
Council of Trent corwemmg OHgirml Sin and Jus- 
tification." * 

As die doctrine of Justification necessarily involves that 
of Original Sin, it seems more convenient to consider 
the former in the first place; and as the Tridentine 
Decrees on these subjects are prolix and much confused, 
especially in the metaphysical statements, it seems also 
desirable to prefix to their investigation the Scriptural 
doctrine of Justification, and then review each section 
of the Decrees. The Immaculate Conception of the 
Virgin Mary, involved in the Decree on Original Sin, 

* Omnia et singula, quae de Peccato Originali et de Justificatione 
in Sacro-sanct& Tridentin& Synodo deiinita et declarata fuerunt, am- 
plector et recipio. , 
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^ FOURTH ROMISH ARTICLE OF 

supplies a Trentism, which will be treated, as well as the 
remaining Articles peculiar to Rome, upon the plan of 
the first part of this work. 

PRELIMINARY DISSERTATION ON JUSTIFICATION. 

1. It is necessary to attend to the derivatives of A/x>j 
used in the Greek Testament, and thus to correct their 
undistinguished use in Latin and English translations. 
A/x)j is Right, which, as Christians, we know must be 
the will of God, in whatever way revealed. A/x)j is used 
in four passages of the New Testament; and though we 
cannot expect that any language of fallen man can do 
more than approximate to absolute truth, and can only 
by accommodation interpret abstract Theology, yet we 
shall find in these four instances sufficient traces of that 
simple meaning of AUrj given above, which it is neces- 
sary to keep in mind in order to see the doctrinal dis- 
tinctions of its derivatives.* In Acts, xxv. 16, Festus 
tells King Agrippa that the Jews desired judgment (ilxvjv) 
against St. Paul. Here we may trace the primary mean- 
ing, by interpreting that the Jews charged St. Paul with 
transgressing what they conceived to be right, or the will 
of God revealed in their dispensation. In Acts, xxviii. 
4, the barbarous people of Melita considered that the 

* It is interesttng to trace in the progress of language how the 
sanction of the Divine will was superseded by human custom ; it is 
well marked in Liddell and Scott's Lexicon, where they give the primary 
meaning of ** a^d, Right," but add, "as in early times right was thought 
to rest upon usage, the original signification of Amd was cuHom, usage; 
2. Good custom or law; 3. Judgment or sentence. 
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viper fastened on St. Paul's hand in retribution for some 
murder which he had committed, and that Alxvj permitted 
him not again to escape. It matters little whether the 
creed of this people was to personify A/xij into a goddess 
of justice ; such titles are merely the formulas of a cor- 
rupted tradition, kept from utter corruption by the sug- 
gestions of the moral sense. Aix)j was their saored law 
of Right fortified by power. In the two remaining 
passages A/xjj is used as satisfaction or penalty. In 2 
Thess. i. 9, the transgression of Right, by rejecting and 
disobeying the Gospel, is measured by a penalty of 
" everlasting destruction." In St. Jude, 7, the trans- 
gression of Right by Sodom and Gomorrha is measured 
by a judgment of fire, whether it be called " eternal" 
from the duration of its effects throughout the whole 
age or generations of men, or to show its miraculous and 
unearthly origin, and its similarity to that fire, which shall 
never be extinguished. 

2. Before we proceed to the derivatives from AUyj, we 
may observe, whatever witness, internal or external, God 
has given of His will to mankind, whether to Adam or 
his descendants, to Jews or Christians, — whatever He has 
written on the heart of man, or morally revealed to their 
senses of hearing and seeing, may all be comprehended 
under A/x>j. The A/xij known to the Jew is the letter 
and spirit of the law of Moses, in addition to the patri- 
archal witness of Right; the A/xij known to the Christian 
is this whole Jewish revelation perfected in Christ, with 
the addition of whatever is revealed to the higher 

b2 



4 FOURTH ROMISH ARTICLE OF 

spiritual creation of the manhood in Christ. To the 
Christian the moral sense is so enlightened, so spiritual, 
so " partaking of the Divine nature,"* that to him any 
transgression of 'Ayav^j or Love is a transgression of 
Right. His moral sense is that of the Mystical Body, 
of which the Lord Jesus Christ is the Head, whose union 
with the members is by One Spirit. The dispensations 
from Adam to Christ, the last Adam, the Lord from 
Heaven, are progressive developments of A/xij, until at 
last in Christ it becomes 'Ayaw^j, Love, loving the will of 
God as perfect happiness. Between the commandment, 
" Thou shaJt not eat of the tree of the knowledge of good 
and evil," and the constraining love of Christ, the life of 
the Spirit, is a varied discipleship, of which we all of us 
are in one class or other; — few, perhaps, attain unto the 
highest class,f where perfect love casts out the fear, 
which A/x)j, in its lower sense of punitive retribution 
against the sinner, has so universally instilled. 

3. The unrighteous person (adixog) has transgressed 
Right, and is not at one with it. In Holy Writ the 
Apostle is permitted to declare that " God is not un- 

. * 2 Pet. i. 4. 

t " Serene will be our days and bright, 

And bappy will our nature be, 
When Love is an unerring light, 
And Joy its own security. 
And they a blissful course may hold 
Even now, who, not unwisely bold, 
Live in the spirit of this creed ; 
Yet find that other strength, according to their need." 

Wordsworth's Ode to Duty. 
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righteous." In Heb. vi. 10, the Apostle urges Christians 
to persevere in acts of love, by reminding them that 
God, the unchangeable fountain of Right, cannot fail 
to reward them, having pledged Himself in the covenant 
of grace and by the word of His Incarnate Son, that no 
Christian, ministering to the saints even a cup of cold 
water, shall lose his reward; that if God were not to 
reward them. He would supersede His own revealed will 
by another will opposed to it, and thus destroy the stan- 
dard of Right, which is impossible. In the other passage,* 
the Apostle argues the impossibility of God's acting un- 
righteously, from the truth that He will judge the world; 
which judgment would be impossible, if by any unright- 
eousness God set up a new standard of Right. They, 
who do not now understand in detail some of the ways 
of God, are thus directed to let their faith rest in the clear 
general truth " that God is true, and that there cannot 
possibly be unrighteousness in Him." In another pas- 
sage,f the Apostle declares the impossibility of there 
being unrighteousness with God, and that whatever He 
does by way of election must be essentially and neces- 
sarily right. In the 22nd and following verses he suggests 
a train of argument, by which our clouded understand- 
ings may apprehend the perfect righteousness of God in 
all His dealings : not, however, that the truth itself is to 
be dependent on our apprehension of it. 

Men, as children of Adam, are all unrighteous (a8«xo»), 
'^ unjust,":}; in a state of " unrighteousness" {ahxU),^ 

* Rom. iii. 5. f Rom- i^- ^^- 1 1 Pet. iii. 18. § Rom. i. 18 
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which they work out.* This native unrighteousness, and 
the several works of unrighteousness, make men debtors 
to, and amenable to, the punishment of Right, which 
then appears as vengeance. The whole world is " guilty" 
{xmiliKOi) before God,f or " subject to the judgment of 
God ;" and when the judgment is passed and the punish- 
ment inflicted, the award is agreeable to Right, hhnov. % 
The Lord, who will have Right vindicated and all un- 
righteousness brought to a strict account, is therefore an 
Avenger (lx5»xo^), clearing Right by justice and giving 
it free course;^ and this vengeance is said to belong to 
Him,|| and the days, in which He thoroughly clears Right, 
are called "the days of vengeance (i5fte/3«i lx8ix)J(rscoj).5[ 

Satan is called our adversary (ay7/5»xo^),** because he 
brings the children of Adam, as it were, into the court 
of God's justice and accuses them of their transgressions 
of Right. In this sense he " had the power of death,"f f 
(before the great Sacrifice for transgression was consum- 
mated,) by being able to plead the primal sentence of 
death against the whole sinful race of Adam. 

4. We have now to consider the scriptural account of 
God's justifying, or making righteous and at one with 
Right, unrighteous and guilty man. This Justification is 
an eternal work, and must not be confounded with its 
forensic reckoning. He sent His Son, who took upon 
Him flesh of the substance of a Virgin Daughter of the 

* Luke, ziii. 27. f Rom. iiL 19. % Rom. Hi. 8; Heb. ii. 2. 
§ 1 Thess. iv. 6. || Heb. x. 30. f Luke, xxi. 22. 

♦* 1 Peter, v. 8. tt Heb. ii. 14. 
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first Adam, and thus became perfect man, related to all 
mankind. The Person of the Son of God did not unite 
Himself to a human person or individual, but by a new 
generation upon the seminal elements of flesh there was 
begotten- in the Virgin's Womb the "prepared Body/' 
the whole Human Nature of Christ, which Manhood from 
conception shared the Personality of the Eternal Son 
of God. The relationship of the Son, not to one man 
nor to one distinct class of men represented by that one 
Man as surety, but to the whole mass of mankind,* 

* << ' The Word/ saith St. John, ' was made flesh and dwelt in us.' 
The Evangelist useth the plural numher, men for manhood, us for the 
nature whereof we consist, even as the Apostle, denying the assumption 
of angelical nature, saith likewise in the plural number, * He took not 
Angels, but the seed of Abraham.' It pleased not the Word, or 
Wisdom of God, to take to itself some one person amongst men, for 
then should that one have been advanced, which was assumed, and no 
more ; but Wisdom, to the end she might save many, built her house 
of that natnre, which is common to all ; she made not this or that man 
her habitation, but dwelt in us. The seeds of herbs and plants, at the 
first, are not in act but in possibility, that which they afterwards grow 
to be. If the Son of God had taken to himself a man now made and 
already perfected, it would of necessity follow, that there are in Christ 
two persons, the one assuming and the other assumed ; whereas the 
Son of God did not assume a man's person into his own, but a man's 
nature to his own person ; and therefore took semerif the seed of Abra- 
ham, the very first original element of our nature, before it was come 
to have any personal human subsistence. The flesh, and the conjanc<- 
tion of the flesh with God, began both at one instant, (« Xn^tia-a ^uo-tc 
ev iTftiuini^x'^ '^f \n4'»^* Theod. Dial.) His making and taking to him- 
self our flesh was but one act, so that in Christ there is no personal 
subsistence but one, and that firom everlasting. By taking only the 
nature of man, He still continueth one person, and changeth but 
the manner of His subsisting, which was before in the mere glory of 
the Son of God, and is now in the habit of our flesh." — Hooker^ b. v. 
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was thus most wondrously provided for and established. 
All mankind are related to the first Adam, and partake 
of his sin and languishing death : we may trace an ana- 
logous relation to the Incarnate Son of God in the mode 
of His Incarnation and in the Name of the "Last 
Adam/' who is the "Lord from Heaven," the New Head 
of Mankind, the Resurrection and the Life. And all men 
shall one day show that relation and its victory over 
death : even the spendthrifts of their regeneration shall 
show it by " the resurrection unto damnation," by being 
" twice dead," by " dying the second death." 

How works this New Head of Mankind in His new 
relationship ? He himself is without sin, and yet He is 
united to a mass of manhood, which has transgressed 
Right. The accuser cannot charge Him with transgres- 
sion : He keeps himself. His own Manhood, so that the 
wicked One cannot touch Him; yet, in co-operation with 
the Father's Will, He has identified himself with his 
fieshly brethren. He is not ashamed to call them brethren. 
He heads them all. He takes them as they are, He is 
treated as their Head, He is made sin for them, and One 
with them, and for them He offers up His human life as a 
sacrifice for sin, a propitiation for the sins of the whole 
world. In the first Adam we see all mankind by their 
head sinning and dying : in the last Adam we see all 
mankind by their new Head becoming objects again of 
God's well-pleasedness,* offering an accepted sacrifice 
for sin, destroying death, plucking out its sting. 

* According to the angelic hymn, "good will towards men/' h 
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And this process of making mankind righteous, this 
work of justifying, is completed by the Resurrection of 
the last Adam, the New Head, from the dead. Having 
become One with all mankind, and being made sin for 
them, if any portion of mankind had been too deeply in 
debt to A/x)j for such a sacrifice to liquidate, — if the cor- 
porate sin. had been greater than the sacrifice in the 
eternal ethics of the Divine Government, if the guilty 
headship of the first Adam had been more vicarious and 
comprehensive than the sinless Headship of the last 
Adam, the redeeming Head could not have risen again 
from the dead : He had become One with all, and any 
portion of mankind remaining unredeemed and guilty 
would have weighed Him down and detained Him in 
death, the penalty of sin. But He rose again; the 
atonement was perfect and complete; man was at one 
again with Right. The Apostle sets fortli this completed 
work of justifying in Romans, iv. 26, " He was delivered 
for our offences and was raised again for our justifying" 
(8«)ca*w<r*y).* And in another passage he makes this 

avhfivo^c ivioKia, the well-pleasedness of God in men, as, " This is my 
Beloved Son, in whom I am well pleased, h S ivioKna-a, It is to be 
lamented that Mr. Keble, seduced it seems by earthly music fin his 
Christian Year, Ode on Christmas Day) should altogether suppress this 
great effect of the Incarnation, and prefer to the hymn of the heavenly 
host in its praise, the little leaven of congruity introduced into the 
vulgate alteration. In a note he adds : " I have ventured to adopt the 
reading of the Vulgate, as being generally known through Pergolesi's 
beautiful composition, '* Gloria in excelsis Deo et in terr^ pax hominihus 
bona voluntatis" 

• It will be seen that any doubting of the justification of man, 
whether arising from false humility or other unbelief, doubts to the 

b5 
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process of justifying manhood^ by a New Individual 
Head acting corporatelyy exactly analogous to the process 
of the subjection of mankind to sin and death by their 
first individual head, acting, as we all feel sensibly 
enough, corporately also. He writes in Romans, v. 18, 
" As by the offence of one (judgment came) upon all 
men to condemnation; even so by the righteousness 
(hxaloofidhi) of one (the free gift came) upon all men 
unto justification (Sixa/wtriv) of life. No word could 
better express the perfect justifying work of the Son of 
Man than the preterite-formed word (8/xa/cojxa), which is 
translated righteousness in this verse. Our Lord's per- 
fected work of our justification carries with it its own 
judicial acquittal, its entire conformity with Right, its 
active and passive obedience ; we find the word therefore, 
in the wonderful reasoning of the Apostle in this chapter, 
in antithesis with> condemnation in the 16th verse, and 
also with Adam's offence in the 18th verse. Nor must 
we pass over, in striving to apprehend thi^ reasoning, 
how this justifying work of Christ magnifies and illus- 
trates the grace of God. Sad was it that the offence of 
one man should bring sin and death and pass into con- 
demnation upon all ; but out of their innumerable trans- 
gressions the far more abundant grace of God in Christ 
Jesus has retrieved them all unto a perfect acquittal. 
There is the grace of God in this work of His Incarnate 
Son, and there is also the gift in this grace, by which the 

same extent Christ's Resurrection from the dead ; if the douhter will 
examine himself he will probably find this relation of unbelief exact. 
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offence of the first Adam is, with all its multiplied con* 
sequences, most abundantly covered ; and sin reigning in 
death is blotted out by a reign of grace, by means of a 
state of justification,"* which extends unto eternal life, 
by Jesus Christ our Lord. 

This process of justifying the many sinners of mankind, 
by " the salvation-bringing"f grace of God in his In- 
carnate Son, is the great fact registered in Heaven by the 
symbol of " the Lamb slain," and yet is but the first of 
the eternal melodies, of which the Song of the Lamb is 
composed. The work must not be confiised j; with man's 
reception and use of this transcendent gift of God. The 
wondrous and most gracious justification itself must be 
seen and pondered per se, as Luther saw it objectively^ 
shining like the sun through all the mists of self-justifi* 
cation by subjective righteousness. Whether men, who- 
ever they may be, recognize Christ as the Head of every 
man or not, has nothing to do with the eternal fact, that 
He has become the Head, and has transacted the ever- 
lasting business of mankind. Whether few or many 
understand the mystery of " Christ in them the hope of 
Glory," — whether in few or in many it has pleased the 
Father " to reveal His Son," He has committed all judg- 
ment unto Him; because He is the Son of Man, all 
mankind are under Him their Head, the whole captivity 

• Aix«««rwyi)C, V. 21. f 'H X«P*C " «rtM^9(, Tim. iL 1 1. 

X As it so incessantly has been by controversialists, who confound 
the original words, which set forth the work and its effects in the New 
Testament, with unphilological translations. 
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captive to Him ; to Him alone must we look as the Orb 
of Light and Life, from His rising with healing in His 
wings to the meridian glory of His mighty work. We 
must shake off all subjective theories whatever, if we 
would be delivered from the confusion and infidelity of 
the last times, and really with our hearts echo the hymn 
of grateful and adoring love, "Worthy is the Lamb that 
was slain to receive power and riches and wisdom and 
strength and honour and glory and blessing." 

5. Looking away from all human theories to these 
great facts of God manifest in the flesh, — looking unto 
Jesus, the prime agent and finisher of the Faith, we shall 
be delivered also from the miserable confusion of those, 
(unhappily a large class) who mistake the meanings of the 
word faith. They make no distinction between faith, 
the Creed, and faith, the credence of the man. Faith, as 
the Creed, is the " One Faith," " the Faith once for 
all delivered to the Saints," " our most holy Faith," — ^ 
the Apostles' Creed, the sound or healing form of words, 
the good news of " God and of Jesus Christ, whom 
He hath sent," — of man taken up into union with God, 
justified from sin, ransomed from death, by a new and 
living Head. This Creed is unchangeable, the Catholic 
faith whole and undefiled; and the peculiarity of the 
martyrdom of the Apostles, as Bishop Pearce observes, 
was, that whereas men, in pride and vanity, are ready to 
die for their own opinions, they, the Apostles, were 
martyrs for witnessing to the facts, the great Articles of 
the Creed. Justification is not mentioned by its name 
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in the Creed, because it is mentioned in detail in all the 
facts of Incarnation and Redemption. It is the result 
of those facts ; it is their primary meaning. Faith, as 
the Creed, is unchangeable, and they, who hold its 
Gospel, are infallible in their faithfulness ; whereas faith, 
a^ credence, or man's belief and reception of the Faith 
once delivered to the Saints, is as variable as the obedi- 
ence and spiritual apprehension of a multitude may be 
expected to be. This last subjective faith has appropriated 
almost all the passages in Scripture, which treat of the 
objective faith, and the consequence is, that it idolizes 
itself; and in some forms of Puritanism, as in Popery, 
it subtilly supersedes the justifying and regeneration of 
mankind in the last Adam, by an idol of individual jus- 
tification, while at the same time professing in words the 
doctrine of Christ crucified. 

6. But let us trace the perfect work of Christ as it 
affects each dispensation ; let us see how the objective 
Faith has met the subjective belief, how the Creed has 
met the credence, at sundry times and in divers manners ; 
and, first, in some Patriarchal instances. The Gospel was 
preached to Adam; he had in his measure the enjoy- 
ment of the good news, that the destiny of man was far 
greater than anything he had experienced, and that out 
of the fall of the creature would come forth the sole sta- 
bility of the creature in the Creator; that the truth would 
be known and felt, that " there is none good but one, that 
is God;" that man must be justified from transgression 
by God manifest in his flesh, and that his righteousness 
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must be " the righteousness of God." Adam's enjoy- 
ment of objective redemption unto life more abundantly 
must have been in proportion to his apprehension of the 
mystery of sacrifice,* And therefore it was by faith in 
this promised justifying of man that Abel offered a 
more excellent sacrifice than Cain; he worshipped in 
the mystery of sacrifice, and enjoyed the worthiness of 
the Lamb slain from before the foundation of the world. 
Abel was called righteous (8/xaiof, at one with S/xij) by 
receiving and obeying that measure of the revelation of 
God's process of justifying man given in his day; in the 
sacrifice, which he offered, he believed in Him, who 
should taste death for every man. He offered up gifts 
according to that revelationj and thus laid hold of the 
promised redemption; he substantiated by faith the 
thing hoped for, and obtained witness that he was 
"righteous," by God's accepting the gifts offered in 
testimony of his belief in that work of the Seed of the 
woman, which already had the eflicacy of an everlasting 
covenant. 

The world just before the Flood had generally fallen 
away from the traditionary hope of redemption; and 
their apostasy, bringing forth its natural fruits, was made 
the occasion of describing, by the type of an Ark 'rising 
above the deadly waters of the deluge, the efficacy of 
the fixture resurrection of the promised seed of the 

* How many lessons of eternity are contained in the Mystery of 
Sacrifice; and yet how many content themselves with its witness of 
expiation, and that in a superficial and forensic sense. 
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woman. Noah, being warned of God, believed in this 
mystery, faithfully prepared the appointed type,* and 
thus condemned the world, and became heir of the 
righteousness {hKon&rvwiSf the state of being righteous, 
the result of the hKoiiaxn$) then prospectively offered to 
the belief and for the consolation of the faithful. 

Abraham realized the promised redemption ; and we 
learn from the expositions of our Lord and his inspired 
Apostles, how much more is contained in the condensed 
history of Moses than could have been gathered from its 
letter. Abraham " believed on Him that justifieth the un- 
godly ;" he believed that God had arranged a sure method 
of making ungodly and unrighteous man at one with 
right; he saw "the Lamb slain from before the founda- 
tion of the world," justifying by that sacrifice the chil- 
dren of Adam, whether living before or after the actual 
slaying ; he saw " the day of Christ afar off, and was 
glad;" and by this faith he appropriated the eternal 
sacrifice, he enrolled himself under the new Head of 
mankind ; he treated as a strange country the land of 
promise itself while clothed with the curse of the first 
Adam, and while under the bondage of corruption, and 
looked for it in the glory of " Immanuel's land," with 
the city which hath foundations, whose builder and 
maker is God.f 

* 1 Peter, iii. 21. 

f The theological reader will observe, that our Lord's reproof of 
the Sadducees (St. Matt xxii. 31, 32) establishes the promise that the 
risen Abraham would enjoy the laud of promise; of him, and Isaac 
and Jacob, the heirs with him of the same promise. God is not 
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If we keep firmly fixed in our minds the eternal justi* 
fying work of the Lord from Heaven, we shall enter 
into the fervid appeals of the Apostle Paul against mix- 
ing up something of the law or self towards appearing 
righteous before God, attempted by certain members of 
the Galatian and Roman churches. Nor shall we need 
the elaborate efforts of writers, who profess to reconcile 
St. Paul and St. James, as if there were any even appa- 
rent difference in their statement of the justification of 
Abraham. He by faith realized the righteousness of 
God before its justifying act was solemnized; what 
matters it, whether we regard with St. Paul the mental, 
or with St. James, the more illustrative, and as it were 
manual, obedience of his faith? His faith and works, 
and use of circumcision, and his life and death, may all 
be elements of his subjective appropriation of the great 
gift of God, but affect in no degree whatever the objec- 
tive justification itself. His faith was tried, as the faith 
of the early Christian martyrs was tried, and it was 
found living and genuine, strong enough to enable him 
to obey God when calling him to interrupt by sacrifice 
the most natural, and, apparently to the fleshly mind, the 
only lineage of that Seed, in whom all the nations of the 

ashamed to be called their God ; and when they shall enjoy the land of 
promise, their country, in its better and heavenly state, then will their 
faith in the new creation of the last Adam, and in the power of His 
resurrection, be fully recompensed and glorified, and the covenanted 
meaning of the title of "the God of Abraham, of Isaac and of Jacob," 
be thoroughly understood. 
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earth were to be blessed. Faith, says the Apostle,* is the 
hypostasis or substance of things expected or hoped for, 
and Abraham's faith laid hold of the substance of being 
justified by the promised Seed, and was reckoned to 
himf for being in a state of righteousness. For in the 
divine computation of the eternal work of the Son of 
God, time has no effect: "God calleth those things which 
be not, as though they were." J Abraham reckoned the 
Seed promised to his own lineage to be the Atoner, and 
he reckoned right. The Apostle, therefore, in applying 
this faith of Abraham to the Christians of his own times, 
tells them it was not written for Abraham's sake alone, 
"that it was imputed to him," (as if Abraham believed in 
any other justification than our own,) but for our's also, 
to whom it shall be imputed. And then he plainly sets 
before them the great finished work, which Abraham 
anticipated, and they fully enjoy: ^^ifwe believe on Him 
that raised up Jesus our Lord from the dead^ who was 
delivered for our offences, and raised again for our justi- 
fying/* in this resurrection of the Son of Man is found 
the substance of the parable of Abraham's receiving 
from a dead womb, and recovering as from a consuming 
altar, the promised Isaac.§ 

7. The next point to consider is the relation, which the 
law of Moses bore to the Divine work of Justification. 
St. Paul, in the 3rd chapter of the Epistle to the Romans, 

* Hebrews, xi. 1. 

f Romans, iv. 22, quoting Genesis, xv, 6. 

X Romans, iv. 17. § Hebrews, xi. 11, 19. 
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quotes the Psalms in proof that Jews and Gentiles were 
all guilty (uTTohxoi) before God, that there was none 
righteous, no not one, and that by the deeds of the law 
no flesh could be justified in His sight. He makes men- 
tion, however, of " righteousness which is of the law," 
and some who were under the law are described in 
Scripture as righteous (8/xa*oj), e. g. Joseph,* Zechariah 
and Elizabeth,t and others. By bearing in mind the Lamb 
slain from before the foundation of the world, the " ana- 
logy of the faith" is easily explained. Persons ^were 
righteous under the law when they obediently observed 
those ceremonies, which represented the everlasting sacri- 
fice and righteousness of Christ. So that upon the 
coming of Christ, the Righteous One (6 8ixa*of),J every 
faithful Jew, who received Him and His Atonement, re- 
ceived the present reality of that Justification, which he 
had been prospectively enjoying in the typical blood- 
shedding of the law. The faithfiil Jew, feeling his 
natural unrighteousness and his inability to obey the 
moral law, washed daily in the ordained purification and 
humbly rested under the shadows of the coming sacrifice 
of the Lord our Righteousness \ and when He came He 
was "the end (ji>ji() of the Law, for a state of Justification 
to every one that believed." § They who were of the cir- 
cumcision advanced from one degi*ee of faith to another, 
not like the Gentiles in their Justification, having to pass 
through all their darkness of ignorance and vitiated tradi- 

* St. Matt. i. 19. t St Luke, i. 6. 

X Acts, xvii. 52, and James, v. 6, which see. § Rom. x. 4. 
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tion and corrupted truih; this difference the Apostle ex- 
presses* by the Greek prepositions, which exactly describe 
the progressive faith of the Jew and the entirely fresh re- 
velation to the Gentiles.t Moreover they, who had died 
in the typical Justification and in the promise of its iulfil- 
ment, enjoyed the completion of their faith when the Lamb 
of God was actually slain, and were perfected in the in- 
visible world, where they live "the spirits of just men made 
perfect." % 

On the other hand the self-righteous, and therefore 
unbelieving Jews, who utterly mistook the mystical 
unity, with multiplicity of members, of the one Seed of 
Abraham ^ and the pre-christian discipline of the Law, || 
rested in their fleshly descent from Abraham, and made 
to themselves a spurious Justification out of their trifling 
obedience to the ceremonies of the Law, instead of wait- 
ing for the consolation of Israel in the substance, which 
those ceremonies shadowed. " They (says St. Paul IT) 
being ignorant of God's righteousness, and going about 
to establish their own righteousness, have not submitted 
themselves unto the righteousness of God." The more 
thoroughly the Law was understood in the conscience, 
the more earnestly was felt the necessity of the better 
sacrifice. The Law was a schoolmaster making known 

* Rom. iii. 30. 

f It does Dot interfere with this exposition if we translate vtfirofAh 
f» mmmf as " circumcision faithfully used/' and paraphrase "who will 
justify the Jews, if they advance from the faithful use of circumcision 
to its fulfilment in the Christ, and the Gentiles hy the same ohjective 

: Heh. xii. 23. § Gal. iii. 16. H Gal. iii. 24. f Rom. x. 3. 
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transgression with one hand, and pointing to the Christ 
with the other; and St. Paul found out at last how 
superficial the knowledge of the Law must be, how great 
the ignorance of the spirituality of its morals and the 
extent of its bloodsheddings, in all those who, like himself 
when Saul of Tarsus, counted a Hebrew lineage and a 
conventional opinion of their legal righteousness to be 
" gain to them,"* and zealously persecuted the true seed 
of Abraham, and rejected the righteousness, of which the 
Law was a testimony. Blessed were they who, at our 
Lord's Advent, were hungering and thirsting after the 
true Justification, for they were on the point of being 
filled with a righteousness exceeding all that the Scribes 
and Pharisees were resting in, — their house was not built 
upon the sand, but upon the Rock. 

It will tend to illustrate the foregoing observations, 
if we examine more in detail some of those passages of 
the New Testament in which persons are described as 
righteous under the Law. Joseph f is called a just or 
righteous man (Sjx««oj). In this verse two things are 
stated, viz. that Joseph was righteous, and also that he 
was kindly disposed to take the more lenient course per- 
mitted by the Law. In the 20th verse Mary is called 
his wife, and for adultery he might have exposed her to 
being publicly stoned to death ; but he might also pri- 
vately send her away by writing her a biU of divorce- 
ment. J As a righteous man, obeying the Right prescribed 

♦ Phi], iii. 7. f St. Matt. i. 19. J Beut. xxiv. 1. 
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by that dispensation of God under which he was living, 
he was called upon to put away his betrothed wife 
publicly or privately ; and his righteousness was not, as 
commentators fancy, because he was kindly disposed to 
take the more lenient course (though this was certainly 
a fruit of righteousness), but because he obeyed the Law, 
and here was a trial of his obedience. Independently 
of the strict requisition of the Law, we, as Christians, 
know what mysteries were typified by marriage and by 
divorce for adulteiy ; and we can therefore more clearly 
apprehend why no Jew could have possibly maintained 
the ordained righteousness of the Law, if he disobeyed its 
plain commandments concerning matrimony and chastity. 
Our Lord announces,* that He had not come to call 
righteous persons but sinners to repentance. It is an 
unworthy supposition that self-righteous persons are 
ironically condemned in this passage. Our Lord was 
taking up, as " a minister of the circumcision," the mes- 
sage of John the Baptist,t and calling those, who were 
neglecting the holy life of righteousness under the Law to 
legal repentance, as the best preparation for the evange- 
lical kingdom now about to be opened to all believers. 
They, who had set themselves humbly to obey the requi- 
sitions of the typical righteousness of the Law, must have 
been living in a constant discipline of repentance, and, in 
endeavouring to fulfil all righteousness revealed to them, 
would readily have acquiesced in St. John the Baptist's 
baptism of repentance, coming as he did in the spirit and 

* St. Matt. ix. 13. t St. Matt. iv. 17. 
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power of Elias to restore the pious discipline of the Law; 
and these would faithfully have received the evangelical 
announcement of repentance with remission of sins. Like 
Simeon and Anna, humbly awaiting the consolation of 
Israel^ they required no fresh call to repentance. But there 
were many^ like those publicans and sinners with whom 
our Saviour was then communicating^ who required to 
be called to the state of such righteous persons; the dis- 
obedient* required to be turned to the wisdom of the 

justf 

In the parable of the Pharisee and the Publican,;}; 
the latter is described as going down to his house jtisti- 
fied rather than the former, because he exhibited more in 
his confession of sinfulness of the true work of the Law 
humbling the sinner to a state, in which he would be 
more likely to receive the righteousness of God. 

Cornelius is described § as a just or righteous man; 
but as this description is given by his messengers, the 
word is used perhaps more conventionally than doc- 
trinally. The expression, however, " one that feareth 
God," is the title of a Jewish proselyte, || and the right- 
eousness of a proselyte would consist in his humble 
obedience to the means of the prospective justification 
then made known. In the words of the Apostle,ir he 

* St. Luke, i. 17. 

f The expression " U <pfwhau iaieUm" exactly expresses tbe spiritual 
apprehension of those fidthfiil Jews, who were minding the prospective 
means of Justification under the Law, and were living accordingly. 

X St. Luke, xviii. 9. § Acts, x. 22. 

Ij See Campbell' t Dissertations, f Acts, x.35. 
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made righteousness his work, and would therefore hum- 
bly and gladly receive that perfect righteousness, which 
conveyed remission of sins.* 

The distinctive meaning of righteous elucidates the 
argument used by St. Paul in Romans, v. 7. The love 
of God is commended, in that Christ died for men when 
they were "without strength," "ungodly," "sinners;" 
there was nothing in them to engage such love. They 
were so far from being positively goody that they were 
not even righteous, recti in curi^ before God. How 
different the loving self-sacrifice of Christ from what 
would be seen among men ! Who does not know the 
ready Pharisaic condemnation passed upon every de- 
tected transgressor by the worldly minded, even while 
themselves are guilty of equal or greater undetected 
transgressions ? Who of men would lay down his life 
for a condemned criminal ?•!• Scarcely for a righteous 
man, a man guiltless of any known transgression, will 
one die; yet peradventure for a good man, the pre- 
eminently good man, some would even dare to die. 
Perhaps Howard, the philanthropist, might, by his posi- 
tive goodness, have so touched the heart of some ad- 



• Acts, X. 43. 

t See how Mr. Carlyle schools his numerous disciples to estimate 
criminals in his Latter Day Pamphlets, No. 2, Model Prisons. They, 
who treat criminals as they are treated by the corporate, and perhaps 
very injudicious, philadikanthropy of the day, are described by the 
sage as "harrowing in wheat upon the sea-shore;'* "investing their 
benevolence in scoundreldom/' and shewing they belong to " ages 
surely with such a length of ears, as was never paralleled before.' 
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mirer, that he would have been ready to die for him, 
under the influence of feelings, which St, Peter too 
boastingly trusted in, when he declared himself ready to 
die for his Master. Those friends recorded in profane 
history, who were ready to die for each other, were reci- 
procally looked upon, out of the abundance of their 
loving friendship, as invested with the engaging charms 
of goodness; they were not far from the kingdom of 
Love, and tasted its victory over the selfishness of sin. 
Never, however, would there be found an admirer with 
enthusiasm to die in behalf of one, of whom it could 
only be said, that the laws had no charge to bring 
against him. But " God commendeth this love toward us, 
in that while we (so far from being positively good, and 
not even righteouSy) were yet sinners (below Right, guilty 
of transgressing it), Christ died for us." 

We find a similar antithesis*, where " the good" and 
the "just" are mentioned with the "evil" and "the 
unjust;" the good surpassing ihejust in active goodness, 
as the evil exceed the unjust in laborious wickedness.^ 

If we were to substitute aya&ov for IUoliov*, where St. 
Paul enjoins children to obey their parents, J we should 
weaken the injunction; it is a worse state of transgression 
to neglect what is right than what is good. 

Joseph of Arimathea is described § as "a good man 
and a just," " vir bonus et Justus :" he wB,sjust, so using 

• St. Matt. V. 45. 

X Eph. vi. 1. § St. Luke, xxiii. 50. 
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the law as in it to be "waiting for the kingdom of God;" 
and one instance of his goodness is here mentioned^ that 
" he boldly went to Pilate and begged the body of Jesus/' 
and lovingly provided for its honourable burial. 

While, however, we strictly attend to these philolo- 
gical distinctions, and the doctrines connected with 
them, we must not forget that the means of appropri- 
ating Christ's justification in each Dispensation would 
produce good fruits ; and therefore the epithet righteous 
would pass into a wider and more general meaning. 
The exact proportions of the foundation may be traced 
throughout the superstructure of every goodly building, 
whose perfection is its unity. We have seen* to what 
height the perfected Christian, justified from sin, is 
raised ; but it is essential to a clear apprehension of the 
Objective work of Christ, and the sinner's justification 
before God, if we would not confuse the Righteousness 
of Christ with our own appropriation of it by faith, that 
we trace every step from the lowest depth of sin, step 
by step up the everlasting Rock unto Salvation, so 
wondrously traced out for our pilgrim guidance in the 
inspired language of Holy Scriptures. 

8. Next to the Dispensation of the Law, and in con- 
nection with it, we must again refer to the Coming of 
the Lord our Righteouness, " the Just," " the Righteous 
One," &c.t It is a Dispensation of itself, the Temple 
of which was that Body prepared for Him. That we may 
understand the righteousness of His human nature we 

* Preceding section 2, p. 4. f o iUawq, 

C 
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must endeavour to ascertain what was the will of God or 
Right revealed to Him^ and the corresponding obedience 
required therefore unto Justification. The most myste- 
rious and affecting parts of the Psalms intimate to us the 
feelings of the Humanity of the Son of Man^ in apprehend- 
ing and obeying the Right or Will of God revealed to Him 
alone^ above all His fellows. We, who have the Gospel 
of a finished justification proclaimed to us, know but 
little of the dread and awful form of A/xij presented to 
His mind, exacting justice upon all the unrighteousness 
of His disobedient kinsmen, and claiming the sinless sa- 
crifice of that Flesh which He had assumed. To Him 
was assigned the agony of the hKalexxng, to us the en- 
joyment of hKonoa-owi, While we faithfully hold the 
One Pereonality of our Lord Jesus Christ, we must not 
confound His Divine and Human natures, and we must 
bear in mind that the initiation of the latter in the 
great work of the Redemption must have been progres- 
sive, and at every step opposed to the natural disposi- 
tion of Humanity to avoid suffering and sorrow. To 
the Human nature of Christ sin and death must have 
been inexpressibly horrible from its own sinlessness, and 
its freedom from the sinful taint of sexual generation. 
What child of Adam can unfold the sufferings of His 
bloody sweat, and the anguish intimated in the ago- 
nizing appeal, " My God, my God, why hast Thou 
forsaken me?"* and in all the touching confessions 
and supplications of the 69th Psalm, in which the 
burden of sin is so humbly sanctified by zeal for God. 

• Ps. 22. 
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Who can appreciate such expressions as "My soul is ex- 
ceeding sorrowful, even unto death?" "Not my will, but 
Thine be done ! " " Who in the days of His flesh, when 
He had offered up prayers and supplications, with 
strong crying and tears, unto Him that was able to save 
Him from death, and was heard (not by virtue of any 
earthly priesthood, but) in that he feared," for His 
piety ?* We have the victorious result mainly presented 
to our minds in such expressions as " made sin for us," 
" whom God hath set forth to be a propitiation;" — but 
all the particulars of this agony, the learning obedience 
by suffering, the initiation into not only the perfectness 
required in that obedience, but into its ineffable value in 
the eternal plan of redeemed creation, " the unknown 
sufferings" of the Greek litany: — well might these 
things make the disciplined Apostle, who felt the mem- 
bership of the body of Christ by cheerfully enduring 
what " was behind of the sufferings of Christ in his own 
flesh,"t yearn " to know the power of His resurrection, 
and the fellowship of His sufferings, being made con- 
formable to His death." J He was in all points tempted 
as we, and in no point, in thought, word or deed, was 
there sin, or want of entire obedience to the will of God 
revealed to His human nature. One single indulgence 
of this nature, one yielding to any temptation to evade 
or resist the wondrous work assigned to Him, would 
have been victory to the powers of darkness. " He was 
" near who was justifying Him;" and though despised, 

♦ Heb. V. 7. t Coloss. i. 24. J PhUip. iii. 10. 

c2 



28 FOURTH ROMISH ARTICLE OF 

rejected and reviled, made sin, and treated as the chief 
of sinners,* this very treatment was but the proof of 
His justification; patient under the penalty of His 
assumed sinfulness in the sight of God, He was perfectly 
holy and just, " He was justified in the Spirit:" He was 
manifesting God's purpose and grace given in Christ 
Jesus to His Church before the world began;^ abolishing 
death, J and bringing life and immortality to light; and 
true to this everlasting mission, each faithful execution 
of it was His justification, and ^' therefore the world 
hated Him." St. Paul traced his own sufferings^ to his 
faithfulness in bearing witness to the finished work of 
his Master. 

Furthermore, this justifying work of the Lord Jesus 
is also the bringing in to the creature the Righteousness 
of God. It is His righteousness, because the justifi- 
cation of man was arranged in the eternal counsels of 
Him, who is Love, the Father, Son and Holy Ghost, 
the One God, before the foundation of the world : then 
was the Lamb slain. This was the appointed Propitiation, 
and the work of Christ is implicit obedience to this 
eternal counsel. Thus is the foundation of God's ever- 
lasting Temple laid deep below the superficial commo- 
tions of sin and evil, and the gift of the righteousness of 
God, thus conveyed by Christ's redemption, is the pledge 

* He was numbered with the transgressors and the thieves at His 
crucifixion, which did but represent the relationship He had assumed. 
See Dr. Barrow's Sermon upon the Passion. 

X 2 Tim. i. 10. § 2 Tim. i. 12. 
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of the fulfilment of all the other wonders of Grace : tlie 
superstructure will be as surely perfected as the founda- 
tion. This righteousness of God is, therefore, in perfect 
harmony with all the unchangeable principles of His 
Almighty government : no attribute is dimmed, Justice 
approves the justifying work of Christ, conferring on 
fallen man the righteousness of God, and glorifies Love. 
" All have sinned (says St. Paul * ), and come short 
of the glory of God ; being justified as a free gift by 
His grace through the redemption that is in Christ Jesus : 
Whom God hath set forth to be a propitiation + through 
faith in His blood." And this gift of God's righteous- 
ness, the Apostle tells us, is manifested by Christ's 
propitiation ; and that the forbearance of God, in winking 
at past sins and times of ignorance, and accepting 
typical sacrifices without compromising His justice and 
essential Right, is now accounted for ; and that whoever 
believes in Jesus can see manifestly that God has jus- 
tified him in a just and righteous manner ; and that it 
was most just and loving in a faithful Creator to provide, 
that as by one head of mankind sinning, sin and 
death j;, a state of unrighteousness and its effects and 
penalty, came upon all men, so by a new Head graciously 
appointed, and by His perfect obedience, a state of 
righteousness, its effects and recompence, should be 
freely given. And this is also another reason why it is 
called the Righteousness of God. He justifies the un- 

* Rom. iii. 23. f See also 1 John, ii. 2, & iv. 10. 

X Rom. V. 12. 
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godly in a just and righteous manner : it is seen that He 
is just to His love as a faithful Creator, in helping an 
earthy and infirm creature; and just to His justice, in 
helping him righteously. This view of the Righteousness 
of God the Apostle seems to express, when he writes 
'^to declare at this time His righteousness: that He 
might be just and the justifier of him that believeth in 
Jesus." * 

This expression of Holy Scripture, " the Righteousness 
of God," applied to the justifying work of Christ, re- 
minds us, in the next place, that it was the work of no 
mere creature, but of God Himself, manifest in the Flesh. 
The Lord Jesus consecrated His humanity a Temple of 
the living God, by the same means by which His 
brethren in the flesh were also to be sanctified, viz. by 
the Third Person of the blessed Trinity, By the Holy 
Spirit, given to Him without measure, the Son of Man 
sanctified Himself, and setting God always before His 
Soul and Spirit, He was "the Firstborn of every creature," 
in the only true and everlasting position of the creature, 
i.e. made righteous and kept righteous by the Creator, 
made partaker of the Divine Nature. When we ponder 
the stupendous dignity of man, whose nature has been 
ordained for the eternal manifestation of God, and also 
for the visible Headship of all creation +, we may 
humbly meditate whether rebellion against this Human 
glory of the Son of God on its announcement to the 
Hierarchy of Heaven, may not have been the sin of the 

* Rom. iii. 26. f Coloss. i. 15. 
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fallen angels^ founding hopes of their success on their 
mistake of condescension for infirmity.* Whereas 
the elect angels enrolled themselves under the wondrous 
Head of Creation, and recognised in Him "seen of 
angels " the provision made for everlasting loyalty and 

• 

loving subjection in the creature, seeing that the Head 
sanctified himself by the Spirit of God, yielded a per- 
fectly holy Ufe to the will of God, and became "the 
first-begotten from the dead," and the archetype to 
creation of the Life of God. The First of all creatures 
cannot possibly rebel, because His creature manhood 
subsists in the personality of the Son of God ; and being 
the eternal Benefactor, with all power in Heaven and 
Earth, of all redeemed creation, rebellion is utterly at an 
end. Complete indeed will appear " the Righteousness 
of God " when cometh the end, when God Himself shall 
of all beings be only excepted not in subjection to the 
Incarnate Son ; when the Son of God shall have put 
down all rule, all authority, all power, and shall crown 
His vicarious obedience and everlasting Headship by 
delivering up the Kingdom to God, even the Father, 
and Himself be subject unto Him that put all things 
under Him, that God may be all in all. Then will every 
redeemed creature begin to apprehend in increasing 
adoration the ineffable generation of the Son, and the 
uncreated and un-begotten procession of the Holy Ghost, 
thus symbolised for their instruction by th^ Divine Head- 
ship and gracious Sanctification of creation. 

• 2 Cor. xiii. 4. 
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9. We have next to consider the justification of 
Christians, the faithful of the dispensation established 
since the accomplishment of the work of Christ, since 
" God was in Christ reconciling the world unto Himself, 
not reckoning to them their trespasses;" and since He 
gave to the Apostles the ministering of this reconciliation, 
committing unto or placing in them the Word, or whole 
account and reckoning of this reconciliation.* Very 
diflFerent is the form of A»x>j, the will of God revealed 
to Christians for their justification; their work is to 
receive the Cup of Salvation, and to enjoy the abundant 
feast of mediatorial mercy. This is the will of God to 
them, that they should believe in Him, whom He hath 
sent. By believing in Christ's finished work, exactly 
and unchangeably reported from generation to genera- 
tion in the sound or healing words of the faith once 
delivered to the saints (by holding fast which form a 
church lives),t Christians at once find out that mankind 
has been redeemed and justified, that they themselves 
are redeemed and justified ; that a new Head of man- 
kind has become Incarnate, a new life and consociation 
of humanity manifested;— that, called to lay aside, as 
if really dead to it, their relationship to their old head, 
his disobedience and his death, they are called to put 

* 2 Cor. V. 9. 

f It is therefore called " the mystery of the faith," 1 Tim. iii. 9 ; 
because under the form of words of the Gospel is contained the power 
of God unto salvation to every one that believeth. The development 
is by the Holy Spirit, and as each article of the faith is spiritually 
realised, its power in producing a proportionate conformity to Christ 
is experienced. 
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on their new Head, His obedience and life, and to be 
found in Him. And as we hold this, passing from the 
old Adam estate to that of the last Adam, how pregnant 
with consolation and victory are our Lord's own words, 
which the Church so wisely and lovingly presents, as 
sounds of health and life everlasting amidst the groans 
of sickness and death to her children, in the Communion 
of the sick: "Verily, verily, I say unto you, he that 
faeareth My word, and believeth on Him that sent Me, 
hath everlasting life, and shall not come into condem- 
nation, but is passed from death unto Ixfey 

God's righteousness, so wondrously inwrought into 
human nature by Christ, the Son of Man, is proclaimed to 
them : will they, every man in his own order, enrol them- 
selves in the mystical body of Christ ? The regeneration 
of man has been accomplished by Christ : will they follow 
Him in the regeneration, or remain languishing in death 
among the perishing descendants by generation from 
Adam? Christ's obedience, by which the many were 
made righteous, was the sole agonistic obedience of 
merit: their obedience is to be the child-like and 
grateful obedience oi faith,* Nor is this so strange a 
call from the first earthy to the last heavenly Adam : 
there is dormant in all mankind a mysterious and 
created relation to the Word, who is the Light that 
lighteth every man that cometh into the world; the 
Head of every man is Christ, as the Head of Christ is 
God, however men have wandered in headless anarchy. 

* Rom. i. 5. 
c5 
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This hidden loyalty was now no longer to be dormant 
in men : it pleased God "to reveal his Son in them;" 
and they who now reject Him are profaners of their 
own spiritual birthright, and must take their part with 
the rebels of creation. 

The justification or righteousness of the Christian, 
then, is conformity to the will of God revealed to him, 
or that which is right in harmony with all other revealed 
right ; and that will is, that he should be a very member 
incorporate in the mystical Body of Christ, which is the 
blessed company of all faithful people. That Body is, 
like all other bodies, regulated by its Head ; that Head 
has justified the whole Body with the Righteousness of 
God : the Christian believing in that accomplished Work, 
and incorporated in that Body, enjoys and is made the 
Righteousness of God. It is called "justification by 
faith ;" first, because the " faith " is the name for what 
Christ is, has done and suffered and revealed, the 
credenda of salvation ; and, secondly, because the faith, 
or child-like belief of the faithful, believes the finished 
justification of man by Christ, and subjectively appro- 
priates the objective Righteousness of God. 

As the Holy Spirit, in measure proportioned to the 
revelation then of Christ before His Incarnation, was 
the Divine Agent, by Whom the pre-Christian faithful 
prospectively realised this righteousness set before them, 
so also is the Holy Spirit, in the fuller measure of the 
assumption of the manhood into God, the same Divine 
Agent, whereby Christians are incorporated in the Body 
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of Christ, and enjoy the unimpeded circulation (com- 
munion) of the same righteousness. The two Sacra- 
ments are the symbols and means of this incorporation 
and new life, as they are also the memorials of the 
finished work of Christ's justifying man. In Baptism 
the child of Adam lays aside his relationship to Adam, 
dies to it by a sinless and meritorious death, even the 
death of Christ,* " being buried with Christ by Baptism 
into His death," and rises from the waters of Baptism 
in a renewed humanity, justified and headed by Christ 
The death is unto sin once, the new life is unto righteous- 
ness, and the children of wrath arise the children of 
grace. By natural generation they are members of a 
manhood, whose head was guilty, whose guilt and 
carnal mind of enmity towards God's law pervade the 
whole body ; by sacramental incorporation into Christ, 
they are bom again members of a manhood, whose 
Head was righteous, whose justification and whose 
Spirit of life belong to the whole Body. In the Eucharist 
the same justification, the same sinless and sacrificial 
death, the same resurrection to life, is shown forth ; the 
Christian's same incorporation with the Head is verified 
and renewed, the Righteousness of God is lived upon, 
the goodness of the Divine nature is partaken of, and 
that blood, which was typically sprinkled over every- 
thing to make the Jew prospectively righteous, is given 
to the Christian, freely flowing as the Blood of the 
New Testament for the remission of sins, and the ever- 
* 2 Cor. V. 15, " If one died for all, then all died." 
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lasting Life's Blood of the One Body throughout every 
member. 

Do doubts and disputes from the Babel strife of 
tongues arise; are faithful Christians tempted in hope- 
less zelotism to transact the awful work of atonement 
with A/x)j for themselves, to seek justification in "in- 
herent sanctification," or some other subtler self-right- 
eousness, mediating for themselves, with absolute Deity 
and His eternal justice, while naming the name of the 
merit of Christ ? — all such doubts and disputes are re- 
ferred, under the eloquent teaching of the Sacraments, 
to the Head of the Body ; His office is to justify the 
Body : incorporation and abiding in Him is the member's 
peace and assurance for ever. The sacramental answer 
of the Apostle is ready against every tempter of the 
member of Christ's Body : " Who shall lay any thing 
to the chaise of God's elect? It is God that justifieth : 
Who is he that condemneth ? It is Christ that died, 
yea rather, that is risen again, (for He rose again for 
our justifying,) who is even at the right hand of God, 
who also maketh intercession for us.*" And by thus 
holding the Head, which is the only possible way of 
being righteous, and at one with the will of God in this 
Dispensation, His justifying Work is always in mind ; 
and while many are lost in disputes about individual 
justification, arguing from analogical terms in the physics 
of generation, of which all are confessedly ignorant, 
applied to the metaphysics of regeneration, of which 

* Rom. vui. 33, 34. 
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they are therefore most profoundly ignomnt, the believer 
steadfastly holds the justification of mankind by Christ, 
and himself washed in the ordained Layer of Regenera- 
tion, realises his sacramental incorporation with Him, and 
foretastes the blessed destiny prepared for the Body. 

That destiny is seen in the present position of the 
Head only,* and at last there is given to the Christian 
who is "found in Christ," having the righteousness, 
which is through the faith of Christ, the righteousness, 
which is of God by faith — who has fought the good 
fight and kept the faith — the Crown of Righteousness, 
which the Lord, who is the Righteous Judge (faithful on 
His part to all His revelations of Right,) will repay to 
him in that day of Christ, when the marriage of the 
Lamb is come, and His wife will have made herself 
ready. And this unchanged title of "the Lamb," in 
connection with the final glory of the mystical Eve, is to 
remind us that the justifying Work of Christ is essential 
from first to last, that He is present in righteousness unto 
the end, that the faithful will have looked unto Jesus as 
the Finisher as well as Leader of the faith, and will have 
used the Blood of Sprinkling in the Laver of Regenera- 
tion to their final entrance into the holiest of all. " And 
to her was granted that she should be arrayed in fine linen, 
clean and white, for the fine linen is the righteousness 
of saints."+ What righteousness is expressed here? It 
is not hxaleoart^y or the justifying process, nor $ixaio<rt;yi}^ 
or the means of becoming, and the state of being, 

* Heb. 11. 9, comp. with Ps. viii. f Rev. xix. 8. 
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righteous, but ^ixaicoftala, the plural of the same word, 
which is used* to express the righteous obedience of the 
Holy One of God. His was single, entire, and un- 
failing ; and therefore His whole life and death, all His 
thoughts and words and works, form one continuous act 
of triumphant obedience. Not so the obedience, though 
it be the obedience of faith, of the saints, even the most 
devoted. Their many '* righteousnesses '* are desultory 
and intermittent ; and some, perhaps, of their works, most 
glorious in the eyes of men, not done heartily in the name 
of the Lord Jesus to the glory of God, are expunged 
from the record, and interrupt instead of augmenting 
the sum of their " righteousnesses." But the word re- 
minds us that the saints are clothed with, and bear about 
them, the use they have made of their union with iheiv jus- 
tifying Head ; their fine linen is washed white and made 
clean in the Blood of the Lamb ; in all their temptations 
to fall back to the flesh of the old Adam and its evil 
world, the cross of Christ Jesus their Head was borne 
by His strength ; tempted to doubt and accused of un- 
fitness for the eye of the Holy God, they overcame the 
accuser by the Blood of the Lamb ; if they sinned, they 
had an Advocate with the Father, Jesus Christ the 
Righteous J and He was the Propitiation for their sins ; 
every tear of penitence for dishonouring the Body of 
Christ (taking his members and making them the members 
of an harlot world), every reception of a righteous man, 
of a prophet, in the name of a righteous man and prophet, 

♦ Rora. V. 18. 
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every cup of cold water given in the name of a disciple ; 
all that they thought and spake and suffered by the 
Spirit of Christ acting out their incorporation with the 
Righteous One: — these are their righteousnesses, their 
obedience to Christ,* in His easy yoke of subordinate 
membership, whereas He obeyed the Father in the 
dread and awful satisfaction of unatoned justice : — ^these 
are their righteousnesses, their realised Baptism, their 
spiritually digested Eucharist, their renewed acquittals, 
their principles of eternal Right, their instinctive ab- 
horrence of all evil and love of all good ; " by grace 
always most thankfully receiving the inestimable benefit 
of Christ's sacrifice for sin, and also daily endeavouring 
themselves to follow the blessed steps of His most Holy 
life ;" — and those endeavours prevented, continued and 
sanctified by Him, cleansed and purified. Hence at the 
last appear their hxamiuaictj the happy use made in 
Christ's Body of the Righteousness of God. And this 
points out another reason why it is called ''the Right- 
eousness of God," because, like all from Him, it is living 
B.ud potential, positive in producing good, as well as exact 
in redeeming from evil : — because it is love to God and 
love to man, and he that doeth righteousness is righteous 
even as He is righteous.^ A truth well commented on by 
St. Chrysostom : J " Man's righteousness is separate from 
mercy ; but not so with God, but mercy is intermingled 
with righteousness ; and to such a degree, that righteous- 

• Heb. V. 9. t 1 John, iii. 7. 

X On Ps. cxliii. quoted 2 Cor. ix. 9. 
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ness itself may be called Philanthropy." The righteous- 
nesses {hxoncofAalci) of the saints are thus the fruits of the 
Righteousness of God, which in the Body of Christ 
vivifies all the members. 

10. There is no difficulty in the many passages of the 
New Testament which contain the word righteousness 
(Sixaioo-ww)), if we keep in mind the objective righteous- 
ness of Christ and its subjective enjoyment, by " abiding 
in Him," so urgently enjoined by the beloved and aged 
Apostle. Every passage is radiant with consolation, and 
we may enter into the feelings of the early Christians, 
who could drink in a whole Apostolic epistle read as 
a pastoral letter in their assemblies, instead of depend- 
ing, as do the moderns, on divisions and subdivisions of 
a single text. It may not, however, be unprofitable to 
consider here some of the less obvious passages, in illus- 
tration of the foregoing remarks. 

Our Lord announced,* that when the Comforter came, 
He would call the world to account, and convince or 
reprove it of righteousness, because He would be gone 
to the Father, and would no more be seen on earth ; and 
the world out of the Church is thus reproved by the 
Church ; and the Church herself, being effectually con- 
vinced, finds no righteousness the wide world pver, but 
risen with Christ, she finds in Him the righteousness of 
God. The Righteous Head is with the Father, and the 
members enjoy righteousness by union with Him, having 
" their conversation (citizenship or civil naturalization) in 

• St. John, zvi. 10. 
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Heaven."* This human ascension of Christ to the 
Father was the symbol and proof of perfected justifica- 
tion and .righteousness ; and thus the Apostle writes of 
it,+ taking the word from Moses,J and perfecting its 
nearness to man in the Word Incarnate : *' The righteous- 
ness which is of faith speaketh on this wise, Say not in 
thine heart, who shall ascend into heaven ? (that is [as 
much as] to bring Christ down from above :) Or, Who 
shall descend into the deep ? (that is [as much as] to 
bring up Christ again from the dead)." The beUever is 
to have no misgiving in his heart that heaven is shut 
against unrighteous man, and that the deep imprisons 
his guilty and death-stricken soul and body ; he is not 
to wait to see with his senses heaven ascended and the 
deep explored. The word of the faith, the objective 
faith of Christ, who died and was buried and rose again 
from the deep, and ascended into heaven, is present ; and 
all that is required is, simply to receive this word of the 
faith, to confess with the mouth the creed of the Church 
of Christ, the Lord Jesus, that He died for our offences 
and rose again for our Justification, that for us and as 
our Head He entered into heaven, and therefore " entered 
by His own blood there to appear /or tis in the presence 
of God ;"§ and to believe in the heart that God raised 
Him from the dead, and the believer shall be saved. 
For with the heart, by therein entertaining and feeUng 
and actuating this blessed truth, is faith exercised unto 

• Phil. in. 20. t Rom. x 6. 

X Deut. XXX. § Heb. ix. 24. 
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justification or righteousness ; and with the mouth — ^the 
suffidenxy of this Justification is proclaimed, the effect 
of righteousness is peace and assurance for ever, even 
the remission of sins and the life everlasting, — confession 
is made unto salvation. 

In three passages St. Paul quotes the declaration by 
the Prophet Habakkuk,* that "the just shall live by- 
faith." In the first passage + he shows that in the Gos- 
pel of Christ is unfolded the righteousness of God for 
use and application by means of faith ; that life is en- 
joyed, even the " manifested life eternal," by proceeding 
from one state of faith to a higher, from the expectant 
faith of the Jew to the " fully assured " faith of the 
Christian. The just also, thus realising the life by faith, 
would keep alive his Justification and righteousness in 
the sight of God by believing increasingly in his oneness 
with Christ " the Lord his righteousness," and by deriving 
all incorporate life from Him. In the next passage j: the 
same prophetic adage is used to confirm, by the testi- 
mony of the Old Testament, that Justification before 
God was to be received by faith in Christ and living in 
Him. The third passage § sets forth the contintml life 
of feith ; the signs of this life are patience and confidence 
in God's rewards, whereas impatience and drawing back 
are signs of falling away back into the old Adam and 
losing the one hope of the one body of Christ. 

" Of God are ye in Christ Jesus, who is made (or 

• Hab. ii. 4. f Rom. i. 17. 

X Gal. iii. 11. § Heb. x. 38. 
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begotten or bom) to us Wisdom from God, and Justifi- 
cation and Sanctification and Redemption.* Here the 
divine incorporation of Christians in Christ, and all the 
objective t blessings in Him for mankind, are summarily 
stated. Christ the Head is the light to the body of God's 
wisdom, instead of our natural darkness ; justification 
instead of our sinfulness ; consecration to God, instead of 
our polluted alienation; and deliverance from our enemies, 
Satan, sin and death, instead of our thraldom and cap- 
tivity in Adam.:): 

In the following passage the oneness of Christians 
with their head, and their practical development of " the 
mystery of the faith," are both introduced into the Apos- 
tle's argument : " And if Christ be in you, the body is 
dead because of sin; but the spirit is life becaqse of 
righteousness." § The passage may be paraphrased — " If 
Christ be in you, if you be members of that mystical 
body of which Christ Jesus is the Head, and the Spirit 
of Christ is the life, you have then died with Christ 

♦ 1 Cor i. 30. 

f The same objectiveness of righteousness ^ seen in another paa^- 
sage (Phil. iii. 9) in the use of the preposition Iwi. 

X A simple quotation of Moehler*s words is sufficient to show the 
perverted use made of this passage ; the doctrine intended by the mis- 
quotation will be noticed in its place in the Tridentine decree. " St. 
Paul lays down the maxim, that it is not by the works of the law, that 
is to say, not by a life regulated merely by the Mosaic precepts, man 
is enabled to obtain the favour of heaven, but only through faith in 
Christ, which has been imparted to us by God for wisdom, for sancti- 
fication, for righteousness, and for redemption." — Moehler, by Robert- 
sorif vol. i. 239. 

§ Rom. viii. 10. 
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Jesus unto sin once for all ; you must reckon yourselves 
dead, being buried with Christ by Baptism into His 
death." But Christ has risen from the dead for our 
justification, and therefore with Him we have a new 
life, and by his Spirit we make the members of our 
body (raised as it were from the dead) instruments of 
righteousness. And then in the next verse (11) St. Paul 
further explains the mystery of the faith, " that if Chris- 
tians have the Spirit of Him that raised up Jesus (the 
Head of the Body of Christ) from the dead dwelling in 
them. He that raised up Christ from the dead (because 
Jesus was the Christ or anointed with the Holy Spirit) 
shall also make alive your mortal bodies by His Spirit 
that dwelleth in you'* (because it is the Spirit of the resur- 
rection, which having raised the Head raises also the other 
members of the Body of Christ). The force of this pas- 
sage is lost, unless we keep in mind the distinctive mean- 
ings of Jesus and of Christ 

The Law is called by St. Paul the ministration of the 
condemnation,* and the ministry of the Church of Christ 
is called the ministration of the Justification or righteous- 
ness. The more thoroughly the Law was known, the 
more clearly would it expose the condemned state of 
fallen man, and pass sentence on his unrighteousness and 
iniquity. So the more thoroughly the grace of God in 
Christ is known by the Holy Spirit, the more clearly is 
it found to minister the Justification of Christ for the 
remission of sin, and righteous strength in union with 
Him to bring forth the fruits of righteousness.f 

• 2 Cor. Hi. 9. f 2 Cor. ix. 10. 
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All inspired Scripture is declared by the Apostle to be 
profitable to Timothy, or any other " man of God" or 
minister, among other uses, for the training or instruction 
in righteousness. The passage* seems to intimate, that 
all the Scriptures (as we have found in examining Justi- 
fication under each dispensation) show forth, according 
to the analogy of the faith, the same righteousness ; they 
are profitable for explaining " the doctrine" of righteous- 
ness, for aiding the Holy Spirit's work of " reproving" 
of righteousness, also for " correcting" the natural un- 
righteousness of man, and setting him up again under 
"the Lord our righteousness," and, lastly, for training 
and " instructing" him in bringing forth in this renewed 
estate the fruits of the righteousnes of God.f 

The Hebrew Christians were not yet able to under- 
stand the great and glorious things of our High Priest, 
which were hidden under the expression, "After the 
order of Melchizedec ;" and the Apostle reproves this 
dull inability, requiring the milk instead of the strong 
meat of doctrine, as " unskilfulness in the word of right- 
eousness," J or in the whole divine process of Justification. 
To this same unskilfulness must we attribute the incessant 
controversies about the first principles of the doctrine of 
Christ and the very entrance of the Church, the for ever 
learning and never coming to a knowledge of the truth, 
which have occurred since the Apostles' days. Inexpe- 

• 2Tim. iii. 16. 
X Heb. V. 13. 
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rience of the blessed state of acquittal, rectitudo in curi^ 
Dei, in which Christ's work has placed us, and of the 
blessed privileges of righteousness and peace and joy in 
the Holy Ghost, which belong to that incorporate state, 
must cause dulness of hearing of the riches of Christ, 
which are set forth in the Epistles of the New Testament. 
If we would realise the revelations of these Epistles, we 
must see cleariy and hold firmly, — 1st, the distinct and 
finished Justification and new status of mankind in 
Christ ; and, 2ndly, our free calling by regeneration and 
sacramental incorporation into Him to enjoy all its bene- 
fits and blessings. We must turn away our eyes from 
beholding the subjective justice of the Romanist and the 
subjective metaphysics of the Puritan, and fix them 
steadily on the justifying work of Christ, and the incar- 
nate righteousness of God. ITie watchfiil care of our 
sacramental incorporation in Him is our work and pro- 
tection against Antinomianism. The members of Christ 
may not be the members of Antichrist. Abiding in 
Christ we can attain to some apprehension of the dignity 
of the mystical Eve and of the Apostle's prayer,* where 
the work first wrought in Christ is the pattern of the 
exceeding greatness of God's power in His members. 
The two great incorporate bodies are now manifested, 
viz. of the first Adam and of the last Adam. We are 
members of the first, inheriting his guilt and sinfulness ; 
we are members of the last, enjoying His Justification 
and holiness. Out of the first, which is a state of sin 
♦ Eph. i. 17—23. See Acte, iii. 15, 21 ; and Col. i. 9—14. 
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and«death^ we are graciously called into the last, which 
18 a state of holiness and Ufe. For sin does not belong 
to the regeneration, for " whosoever is bom of God doth 
not commit sin ; for His seed remaineth in him, and he 
cannot sin because he is born of God."* And though 
" in many things we offend all," and " if we say we have 
no sin, we deceive ourselves," — these offences and sins are 
of the flesh, and are the indulged desires of the old Adam. 
All the promises of God are made to man under the new 
Head.f Out of the Last Adam we are tempted by the 
law of sin, which is in our members, to fall away and go 
back into the first. The Spirit of the Last lusteth against 
the flesh of the first, and the flesh against the Spirit, and 
these are contrary the one to the other. If we sow to 
the flesh, and grieve and quench the Spirit of life, we die 
to our regeneration in the Last, we are " twice dead," we 
are "cursed children," we die "the second death," "our 
names are blotted out of the Book of Life." If we sow to 
the Spirit and mortify the flesh and our members, which 

♦ 1 John, iii. 9. 

How entirely the difficulty of this and similar passages vanishes, 
in which the description of the holy calling of a Christian to he holy 
and perfect, even as his Father in heaven, and to be in the world as 
Christ was in the world, is given, when we keep distinctly in mind the 
generation of Adam, the regeneration of the last Adam, and the mixed 
constitution of the Christian. The holy descriptions of the regenerate, 
however humbling, are tests for self-examination ; the standard is given 
in its perfection of holiness, and thus we are called, as with a voice 
from heaven, to live to the Spirit in membership with Christ and die to 
sin, and press towards the mark, so perfectly described, of a saint in 
Christ. 

t 2 Cor. i. 21, 22. 
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are upon the earth, we die to our relationship and gene- 
ration in the first, and we Hve the new Hfe, passed from 
death unto Hfe, and we shall not be hurt of the second 
death. They who deny regeneration in Baptism because 
many sow to the flesh, and live not the life of the Spirit, 
deny that a new Head of man has become incarnate and 
deny His eternal work of justifying man. Denying the 
objective blessings to the baptized, they deny therefore the 
subjective responsibilities of the baptized, the taking the 
members of Christ and making them the members of 
Antichrist, the destruction of destroying the Temple of 
God, which Temple they were. 

11. It is, indeed, most refreshing to turn from the 
mists of these human theories which have turned the 
august facts of Redemption, the sacred Articles of the 
Christian Faith, into a niggardly science of mixed doc- 
trines dimming to many the enjoyment of the rays of 
the Sun of Righteousness, Who has arisen with healing 
in His wings, and ponder the magnificence of the Work 
of Christ, and the comprehensiveness of the " common 
salvation." Beholding the Sun of Righteousness, we 
turn to the Heathen with greater hopefiilness in our 
Missionary zeal, as to the redeemed of the Lord, and 
to tell them the blessed news of the Faith, and that 
Christ is their Head and Light, though their darkness 
comprehendeth it not. It was the besetting self-deceit 
of the Jews to miscalculate their advantages. Even 
though they had a Court of the Gentiles to their 
Temple, with its Catholic meaning and ordinances for 
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proseljiies, they imagined they were exclusively the 
care of the living God. What advantage had the Jew? 
Chiefly, would have answered many of them, because 
they alone had any interest in God, then or hereafter. 
Chiefly, answers the inspired Apostle, because to them 
were committed the oracles of God; and the faithful 
among them would therefore be at peace in prospective 
justification, while the heathen had (well nigh) lost the 
tradition of the wondrous Seed of the woman. The 
Jews were witnesses of redemption, while the heathen 
were leflfc as witnesses of tJie fall. They mistook this 
calling to bear witness for redemption, as if it conferred 
exclusive possession of the blessing witnessed, and ima- 
gined that they were not involved, like the Heathen, in 
the fall.* But the Scriptures concluded all, both Jews 
and Gentiles, under sin, and the unclean beasts in St. 
Peter's vision, " which God had cleansed" were to be as 
clean as the electively clean. 

This besetting self-deceit of the Jews, and its exclu- 
siveness, are natural to man ; natural is the tendency to 
confound the mode of manifesting realities with the reali- 
ties themselves. To take another instance : Arians and 
Socinians confound the manifestations of the Godhead, 
the condescension of the Second Person, and the minis- 
tering operations of the Third, so mercifully adapted to 
the apprehension of the creature, with the eternal and 
essential equality of the Three Persons in the Blessed 
Trinity. The same besetting exclusiveness is found to 

• Rom. ii. 17—24. 
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prejudice Christians; and because to us is first made 
known the mystery of God, manifest in the Flesh, and 
to us fully granted the enjoyment of all its blessed effects, 
we are tempted, like our predecessors, to imagine that we 
exclusively are benefited by the work of Christ. The 
fallacy of " particular Redemption," which ignores the 
comprehensive mode of the Incarnation, has ever found 
place in the churlishness of the natural heart, and been 
gloried in as transcendental doctrine. We are not how- 
ever left; in doubt about the state of the Heathen, con- 
cluded with the Jews under sin, for they were "in times 
of ignorance which God winked at ;" but now, adds the 
Apostle, God commandeth all men everywhere to re- 
pent. That " now" is going on ; it is the mission of 
the Church to publish the "command," and to make 
all men see the mystery of Christ and reconciliation 
with God. And though nothing could be stronger than 
the expression " dogs, " applied to the heathen, who 
thus witnessed to the degradation of the fall — tliough our 
Saviour himself so termed them, and the Syrophoenician 
woman admitted the application of the term to herself, — 
yet when by loyal faith she seized intuitively on the 
lowliest privileges of the outcast animal, and with crea- 
ture yearnings towards the Creator, pleaded the analogy 
of the relation of the dog to its Mastery she was not 
rebuked by the Saviour, but commended for " the great- 
ness of her faith," for thus believing in God "as the 
God of the Gentiles, as well as of the Jews;" and she 

♦ Page 4. 
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was allowed, as her present reward, to anticipate the 
Dispensation of the Gentiles. If we see the compre- 
hensiveness of the Incarnation^ and the representative 
Headship of the last Adam, of this we may rest fully 
assured, that no Heathen will be condemned for the 
transgression of Adam: they all belong to the Re- 
deemer, and are a portion of that captivity which He 
has led captive. How this vast Redemption is to be 
reconciled with its partial manifestation, we are utterly 
unable to judge ; them that are without God will judge. 
Well would it be if all were to leave off the "inexcus- 
able" sin of judging their brethren, denying their bap- 
tismal regeneration, and nullifying the justifying extent 
of the work of Christ. We may well ponder the warn- 
ing words, " there are first that shall be last, and last 
that shall be first: many shall come from ihe east, and 
west, and north, and south, and shall sit down with 
Abraham and Isaac and Jacob, in the kingdom of 
Heaven, and the children of the hingdom will be cast 
out.'^ Readily in that day would those children, who 
shall be found in the outer darkness and remorse for 
having sinned unto death, weeping and gnashing their 
teeth, deny, if they could, the Regeneration of man, and 
receive "the fewer stripes" of those servants who had 
not, like themselves, the sad opportunity of polluting its 
Laver. 

It has by some been imagined, that Missionary efforts- 
would be languid, if the Heathen were supposed to be 
already in some beneficial connection with the Re- 

d2 
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deemer. But the Missionary function of the Church 
has its solemn commission to make disciples of the 
Heathen, irrespectively of all things but the loving com- 
mand, and auiliority and presence of the Lord Jesus; 
the Missionary may go in the fulness of the blessing of 
the Incarnation to his Heathen brethren, as to the " other 
sheep'* of the good Shepherd; and it is not the Heathen 
who will have to answer if they have too tardily heard 
of the Regeneration of Christ; and if the sons of peace 
among them have lost in this world its transporting joy, 
— if they have not been called by a brother's voice to 
arise from the death of sin, and array themselves in 
Christ with the Righteousness of God. 

It may also be argued, that if in Christ all men 
are made alive, and His justifying work is so Catholic 
and comprehensive, then are none unrighteous. But this 
is the condemnation, that light is come into the world, 
and men love darkness rather than light, because their 
deeds are evil ; so a Righteous Head is manifested, and 
a new or re-creation of mankind is established, and men 
prefer their generation in the first Adam, to their regene- 
ration in the Last. This was the state of the Roman 
heathen, who, after being evangelized with the good news 
of Christ, remained Heathens, and rejected Him;* and 
this is the state of all who will not have " this man" to 
reign over them as His members; their unrighteousness 
is, that they prefer the unrighteous Adam, and the un- 
righteous Mammon, to the righteous Adam, and the 

♦ 1 Cor. vi. 1. 
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riches of grace and glory ; their condemnation is, not 
that they were bom in unrighteousness and sin^ but that 
they prefer the dying life of that birth, to the hfe, holy 
and eternal, of the Regeneration. But by virtue of the 
Incarnation, and Christ's rising from the dead, all shall 
rise, the just and the unjust.'*' As for those Christians 
who profess to belong to the Lord our Righteousness, 
and yet " count the blood of the covenant wherewith 
they have been sanctified, an unholy thing; and trample 
and crucify the Son of God afresh :"f they are " the 
workers of unrighteousness;" they are not contrasted as 
aSixoi with the S/xaioi, but as aSixSvre^, as Rev. xxii. 11, 
^^He that acts unjustly, let him do it for a little longer, 
and he who defiles, he may defile a little longer also; and 
he that is righteous, let him be justified a little longer; 
and he that is holy, let him be sanctified a little longer:" 
"for behold the Lord cometh quickly, and His reward is 
with Him, to repay to every one according as his work 
shafl be." 

12. It is supposed by some that the Fathers had not 
clear views of the objective justification of man by 
Christ Jesus; and Mr. Alexander Knox readily quotes 
Milner as complaining, in his Church History, of their 
obscurity and confiision of this great Truth. A notion 
has latterly been very prevalent, that the Orthodox 
Fathers must be given up as witnesses of Justification 
by Faith ; and that Milner is an authority for the ne- 
cessity of surrendering them. But Milner's complaint 

* Acts, xxiv. 15. t Heb. x. 29. 
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is not so despairing as is imagined; he quotes several 
passages from the Fathers, which enabled him to con- 
fess that " they in substance held the true doctrine of 
Justification, and that it savingly flourished in the heart 
of Augustine, and in the hearts of many of his followers, 
though the precise and accurate nature of the doctrine 
itself seems not to have been imderstood by them." 
If we consult Suicer's Thesaurus on Aixaioo-tJvij, we may 
readily increase the number of the passages to which 
Milner refers. The fact, however, is, that the orthodox 
Fathers, particularly those most conversant with the 
Scriptures, and St. Paul's triumphant refutation of Justi- 
fication by any subjective works of the natural man, 
took for granted the Truth itself and lived in it. It was 
to them a new creation altogether; and they no more 
doubted or misunderstood their redemption by Christ 
Jesus, and the source of their Christian life, than the 
fact of their deriving their natural existence, burdened 
with sin and death, fi-om the root of the first Adam. 
It was their comfort not to have anticipated the crude 
metaphysics of modem theories. 

Mr. Knox readily admits this complaint of Milner, 
which confirms, as he thinks, the agreement of his own 
theory of Justification with the opinions of the Fathers. 
The style of Mr. Eaiox's writings is so very engaging, and 
there is so much in them of powerfiil thought, that we 
cannot be surprised that he should have exercised very 
great influence on his readers, and hastened the secession 
of some of them to the Church of Rome. We can trace 
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the Master in the writings of his disciples. It is fair, how- 
ever, to remark, that this unsound theory of Justification 
was written in a private letter, and has most probably in- 
jured others a great deal more, than it seemed to influence 
his own personal devotion. The theory is as follows: 
" What I ain impressed with is, that our being reckoned 
righteous coram Deo (before God) always and essenti- 
ally impUes a substance of Aixaioa-vvri (righteousness) 
previously implanted in us; and that our reputative jus- 
tification is the strict and inseparable result of this pre- 
vious efficient moral Justification. I mean that the 
reckoning us righteous indispensably presupposes an 
inward reality of righteousness on which this reckoning 
is founded."* 

Instead of the finished Justification of man by the In- 
carnate Son of God, and our laying aside our own per- 
sonality to become members of the body of Christ (as 
Luther urged, " abjicienda est persona*'), we have here 
proposed the vague metaphysics of a " substance of 
righteousness," " an inward reality of righteousness im- 
planted in us," with no definition or explanation of the 
nature and extent of that substance or reality. Plain 
and intelligible to all is " the substance" of the justifi- 
cation of Christ, consisting of His whole obedience, His 
life, and death, and resurrection. This substance of 
Mr. Knox's theory is the mere name which he is 
pleased to give to it, and that only. According to this 
theory, each member of the Body of Christ is to forget 

* Remains, vol. i. p. 278, Letter to Mr. Parkin. 
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the status of the Body which has been with such costly 
agony achieved by its Head, and to present its own in- 
dividual ^^ substance of righteousness" as his Justification 
before God. Each member has to transact for himself 
the awful atonement of fallen man with Right and 
eternal Justice, to isolate himself from the security, and 
peace and triumph of the Body; and to be reckoned 
with by himself as to the sufficiency of his substance of 
Righteousness for his Justification. Baptism, with its 
eloquent symbols, is silenced by this theory. Why need 
the Catechumen be baptised? He is made to receive, as 
an arbitrary gift, a substance in himself for Justification, 
which virtually supersedes the exactly holy and most 
elaborate obedience of Christ. If a Baptism were to 
be invented to symbolize such a theory, the Catechumen 
must be made to live, not die in its waters, but therein 
gifted with his own Justification to rise, not by virtue of 
Christ's resurrection, but by a distinct endowment of the 
natural man. 

The mistake of the opinion of the fathers upon Justi- 
fication made by Knox, and in some degree by Milner, 
may be traced, however, to a modem theory, which both 
of them had entertained, viz., the theory which divides 
Justification firom Sanctification, and making the former 
primal and perfunctory, makes the latter progressive and 
enduring. Milner's main object is the former : Knox, 
through his intimacy with the mystical writers, is so en- 
grossed by the latter, that he is disposed almost to make 
it supersede the necessity for the former, or rather to 
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constitute the former out of some elementary portion of 
the latter. But indeed this theoretical separation of 
Justification from Sanctification materially impairs the 
right knowledge and power of the former. When we 
look at the justifying work of the Lord Jesus and un- 
derstand His words uttered on the Cross, we are right 
in holding Justification to have an end as well as a be- 
ginning. But when we become incorporated into the 
mystical Body of Christ, His finished Justification is for 
our continual Sanctification and enjoyment; without it 
we could not bear the light nor walk in the light; if not 
blinded by self-righteousness or lulled by the narcotic 
influence of some human theory of what is called Divinity, 
we should be shocked in despair at finding, after an en- 
lightened examination of our works, such mixed motives 
in those which we must select as the best evidences of 
our sanctification. But the Justification of our great 
Head is truly our sanctification, for the Blood of Jesus 
Christ cleanseth from all sin, and ^^ we are come unto the 
Blood of sprinkling, which speaketh better things than 
that of Abel;"* and all that we think or speak or do, 
all that is called sanctification, requires the sprinkling of 
this justifying Blood, and that Christ should bear the 
iniquity even of our holy things. How little is the ex- 
ceeding sinfulness of sin considered, as want of con- 
formity to that Right or Will of God revealed to us : 
and now there having being given a Justifier, and the 

♦ Heb. xii. 24. 
d5 
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Righteousness of God, what must not be the sin* of 
systematically eliminating or faintly applying that ever- 
lasting fact? If we are sanctified by the will of God, 
it is " through the offering of the Body of Jesus Christ 
once for all/'f If the sanctified are to be carried on 
continually to perfection, it is " by one offering," J and 
it is the Blood of the Covenant which sanctifies.^ This 
Blood of the Covenant, consistently denied with its Cup 
to the communicants of Rome, this continuous realization 
of Justification in the Body of Christ, is a treasure 
eagerly watched by the great adversary, and by every 
possible device of false doctrine obscured and turned 
into licentiousness. It will not do to forget it one 
moment in our Christian course, if that course is to be 
run in the sight of God. Abiding in Christ we must 
continually make use of both, what may be called, the 
negative and positive senses of Righteousness ; the nega- 
tive, by which we are cleansed from all the evil of our 
own flesh and its works; and the positive, by which 
through power from Christ, our Head, we bring forth the 
fruits of the righteousness of God. Thus, Justification 
is not a single step, but it is " the way of righteousness ;" || 
and as Sanctification expresses our holy separation from 
every thing that defileth unto the service of God, as it 
describes the consecrated Body of Christ and sacra- 

* Our sin is non-conformity to our own peculiar Dispensation, of 
which the perfected Justification of man by Jesus Christ our Lord is 
the Magna Charta. 

t Heb. X. 10. t Heb. x. 14. 

§ Heb. X. 29. || 2 Peter, ii. 21. 
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mental membership in that Body^ so Justification and 
Righteousness describe the works and the life of the 
Body itself; on which account we find Sanctification 
introduced by the Apostle between Baptism and Justifi- 
cation, " but ye are washed^, but ye are sanctified, but ye 
are justified in the name of the Lord Jesus and by the 
Spirit of our God ;*'* where the name of the Lord Jesus 
represents the achievements and sacramental power unto 
holiness of His victory, and the Spirit enables the bap- 
tized members always to enjoy their Justification and to 
live the hmly life of the Body of the Christ, It is the 
making Justification but a preliminary to ' - Sanctifica- 
tion," which has deprived so many of tho triumphant 
preference of the Body of Christ to all other relationships, 
and of joy and peace in beUeving) and while it has 
made them covertly self-righteous, it has tempted them 
to take a lower measure of sin, to despise others, and 
almost virtually to adopt the dogma of a particular re- 
demption. It has by some been supposed that by the 
separate theory of Sanctification, we better illustrate the 
dispensation of the Holy Ghost; but the Comforter does 
not magnify Himself, but '* takes of the things of Christ." 
The separate theory leads also to Romanism, and con- 
tains its germ. 

♦ 1 Cor. vi. 11, 
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ON THE TRIDENTINE THEORY OF JUSTIFICATION. 

We may now proceed to consider the treatment of 
Justification by the Romish Synod of Trent. From the 
Introduction to the Decrees it might have been supposed 
that the members of this assembly had met together, 
like the ancient Fathers in the General Councils of the 
Church, for the purpose of bearing witness to some por- 
tion of the Faith once delivered to the Saints, which had 
been heretically impugned or corrupted. " The Synod 
intends," said they, ^Uo explain to all the -faithful in 
Christ that true and wholesome doctrine of the very 
Justification, which Christ Jesus, the Sun of Righteous- 
ness, the Author and Finisher of our faith, has taught,* 
the Apostles delivered, and the CathoKc Church at tlie 
suggestion of the Holy Spirit has ever retained, strictly 
enjoining that in future no one dare to believe, preach or 
teach otherwise than is appointed or declared by the 
present decree." 

Whereas the subject found them wholly unprepared, 
and the only clear view they had was of the effects pro- 
duced by Luther's statement of Justification by faith 
upon the whole system of Indulgencies, Supererogation, 
additional Sacraments and Purgatory. To counteract 
these effects was the constant effort of the presiding 
Cardinal, and of the favoured speakers in the meeting. 
In the preliminary address of the Theologians, read by 

* We may here remark that instead of a Work done, it is a doctrine 
taught by our Lord. 
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the secretary^ they openly complained that Luther had 
introduced his doctrine for the very purpose of superseding 
Indulgencies : ^^ he could not obtain his purpose^ except 
he destroyed the works of repentance^ in defect whereof 
indulgencies succeed." In treating Original Sin, there 
was a fund of ingenious disquisitions ready to their hand 
in the exercises of the Schoolmen ; but on Justification 
they had no similar material^ except from the later School- 
men, who introduced the Pelagian terms of congruity 
and condignity.* The ultra-protestant anxiety to protest 
against any truth or form of truth held by the Reformers 
was most conspicuous in the discussions on this subject, 
so as in fact to require frequent caution not to carry it 
too far. "The free speech of Catanea and the other 
Dominicans troubled them also, who knew not how to 
distinguish that opinion, which attributes Justification to 
consent, from the Pelagian ; and therefore they wished 
them to take heed of leaping beyond the mark by a too 
great desire to condemn Luther." — Sarpi, b. 2. 

There was an unceasing controversy between the 
Dominicans and Franciscans, which would get possession 
of the bone of Pelagianism. The Franciscans quoted 
St. Thomas for the merit of congruity : the Dominicans 
insisted that this was but his youthful opinion, and that 
he afterwards relinquished it.f Very adroit management 
was required on the part of Cardinal Santa Croce to 

* See Arch. Usher's Answer on Merits, p. 58, not only admirable 
for his catena from the Fathers, but also for his correction of the modem 
ignorance of ** meriting'* in the sense merely of obtaining, 

t Ibid. p. 198. 
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moderate the heat of the theologians and bishops, and to 
prevail upon them to pass to other subjects. Each con- 
tending party claimed the Decree on its own side, and 
after the meeting each published its commentary, the 
Franciscans on one side and the Dominicans on the 
opposite. 

If the substance of the Decrees had been published 
by an individual, its misquotation of Scripture and faulty 
Latinity would have at once condemned it as a bungling 
and contradictory treatise. And yet its ingenuity is seen 
in this confusion and contradiction, by which every 
Romanist, who happens to consult the Decrees, is kept 
in so uncertain a state, that he is constrained to become 
a quietist and submit inextricably to the personal inter- 
pretation of his spiritual adviser. This ingenuity is more 
conspicuous when we consider that tlie Decrees had to 
sanction eveiy step through all the various paths of 
human merit on to its final defect in Purgatory, or its 
final superabundance in Supererogation. The defence 
of the Decrees is as ingenious as their construction; 
for the better portions of them are generally contrasted 
with the rash assertions of wild Reformers and Antino- 
mians. Moehler is eclectic in treating these as well as 
all the other dogmas of Trent, and Dr. Wiseman's popu- 
lar and declamatory comments cleverly touch only the 
more producible portions. It is this mixture of truth and 
error, seen in these Decrees on Justification as well as in 
the other parts of the Romish system, which makes it so 
dangerous to those whose senses are not exercised to 
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discern between good and evil, and who easily succumb 
to daring pretensions. In investigating the system^ we 
meet with the most daring quotations of Scripture in 
juxtaposition with statements which virtually nullify their 
influence^ and the Saviour himself and His dread Pas- 
sion are often introduced in the same paragraph with 
human merit; and greeted with the salutation of Judas 
for the purpose of betrayal, and in order to meet any 
misgiving which a superficial votary might feel, if they 
were altogether omitted. It must be confessed that 
Rome and its master spirits are great proficients in that 
mis-naming every thing and in the application of glowing 
descriptions of things to their opposites and contraries, 
which F. Schlegel, in his Philosophy of History, detects 
in the latter times, little suspecting his favourite Popery 
of having nurtured and perfected this ingenious and elo- 
quent mendacity* glittering with fragments of Truth. 

The first chapter of the Decrees treats " of the weak- 
ness (imbecillitate) of nature and of the law for justifying 
men," " The Holy Synod in the first place declares that 
it is necessary for rightly and sincerely understanding 
the doctrine of Justification, that every one should ac- 
knowledge and confess that after all men had lost in- 
nocency in the prsevarication of Adam (in prsevaricatione 
Adae), had become unclean, and, as the Apostle says, by 
nature the children of wrath, they were to such a degree 
the servants of sin and under the power of the devil and 

* Dr. M'Hale almost caricatures this Romish faculty, and must 
eudanger it in the opinion of the more cautious graduate. 
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deaths that, not only could (not) the gentiles by the 
strength of nature, but not even the Jews by the letter 
itself of the Law of Moses, be delivered thence or rise ; 
however, that free will by no means was extinguished in 
them, although weakened in its powers and bent (incli- 
natum)/' 

Unless it was intended to assert that Original Sin con- 
sisted in what the meeting thought proper to call Adam's 
prevaricating account of his acquiescence in the trans- 
gression of Eve, prevaricatio is most inadequate to ex- 
press the formal cause of the fall of man, however fit to 
describe much of his subsequent history and the trans- 
actions of Romish councils. It was first resolved to 
state that the " Law of Moses itself" could not help free 
will, but it was hastily altered to " the letter itself of the 
Law of Moses" to meet the objection of some who 
thought that circumcision procured the pardon of sin. 
The objection was urged with no reference to the analogy 
of the faith and the true nature of Justification under 
the Law ; but it is curious to observe how the alteration, 
made in obedience to this objection, has interpreted the 
Law as more gracious and more like the Gospel than the 
Romish theory of Justification, to which pardon is very 
equivocally attached. 

The second chapter is of the Dispensation and Mys- 
tery of the Coming of Christ, and the purpose of it is 
stated to be, that He might redeem the Jews, who were 
under the Law, and that the Gentiles, who sought not 
justice (justitiam), might attain to justice, and that all 
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might receive the adoption of sons. It concludes with 
a quotation from 1 John, ii. 2, declaring our Lord the 
Propitiation for the sins of the whole world. It suited 
their purpose of establishing the justice of man rather 
than the justification of Christ, to use the Vulgate ex- 
pression Jz^^i^ia here. The passage is from Rom. ix. 30, 
in which 8ixaio(ruyi] is the original word, the meaning evi- 
dently being justification, or rectitude, or righteousness. 
Had they extended their quotation, they would have 
found in the two following verses their own system pre- 
figured by that of those Israelites, who, following after 
a law for justification, did not succeed, " because they 
sought it not by faith, but, as it were, by the works of 
the Law." The whole Tridentine process is from first to 
last the following after a law for justification, and the 
faith of the Romanist is not called for in Christ's perfect 
work, but in the Tridentine law of the Romish Church, 
with all its professions and negations of Christ, its per- 
plexities and anathemas. 

The third chapter treats of those, who are justified by 
Christ (per Christum justificantur). " But though He 
died for all, not all, however, receive the benefit of His 
death, but those only, to whom the merit of His Passion 
is communicated. For in like manner, as men would 
not be bom unjust, unless they were born by propagation 
from the seed of Adam, since by that propagation, while 
they are conceived through him (dum per ipsum conci- 
piuntur), they contract their own injustice: so unless they 
were born again in Christ, they would never be justified; 
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since that new birth is given to them through the merit 
of His Passion by grace, by which [grace] they become 
just. For this blessing the Apostle exhorts us always 
to give thanks to the Father, who has made us worthy 
to partake of the lot of the saints in light, and hath 
delivered us out of the power of darkness and translated 
us into the kingdom of His dear Son, in whom we have 
redemption and the remission of sins." 

It is the office of the Church to " hold forth the word 
of life," and not to judge them, that are without. We 
know Christ died for all men, and that He is the Saviour 
of all men : the extent of this will " be manifested in due 
time." We know now manifestly how He is the Saviour 
" specially of them that believe ;" and this is our eccle- 
siastical knowledge. Would we ask, " Lord, are there 
few that shall be saved?" we receive the same practical 
reply, "Earnestly strive to enter into the straight gate."* 
But this dogmatic condemnation of the heathen and all 
unbaptized children was merely the destruction of an out- 
work before advancing to attack the citadel of Justifica- 
tion by the last Adam. It was to introduce the position, 
" extra Ecclesiam Romae nulla salus," and to condemn 
all not subjected to the Romish process of justification. 
It was to prepare the way for gradually superseding the 
objective Righteousness of God in Christ by some sub- 
jective grace in man ; and therefore covertly that grace 
is introduced : " new birth is given to them through the 
merit of Christ's Passion, by which grcxe (per meritum 

• St. Luke, xiii. 23. 
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Passionis ejus gratiS., qua justi fiunt) they become just."* 
The chapter concludes with a quotation from Coloss. i. 12 
— 14, which is altered for adaptation to the Romish sys- 
tem; "through His Blood" is omitted after "redemp- 
tion," and unless they intend that et should have the 
meaning of " even," they separate remission of sins from 
redemption. • 

The fourth chapter briefly states, in bad Latin, (which 
is one of the notes of the Council of Trent,) that the jus- 
tification of a wicked person is his translation from his 
birth in Adam to a state of grace and adoption of the 
sons of God by the second Adam (the writer of the Decree 
evidently not aware of the meaning of the last Adam), 
and that by Baptism, or the desire of it. 

The title of the fifth chapter is, " Of the Necessity 
of Preparation for Justification in Adults, and whence 
it is." " It declares, moreover, that the beginning of 
justification itself in adults must be taken from the pre- 
venient gracef of God through Jesus Christ, i.e. from 
His calling, whereby there being no merits of their own, 
they are called. So that they who were by sins alienated 
from God are disposed, by His exciting and helping 
grace, to turn themselves to their own justification (ad 

* The identity may here be seen between Popery and Puritanism, 
as in most other instances, e. g. the Puritan makes the efficacy of Bap- 
tism dependent upon the personal piety of parents or sponsors ; Popery 
upon the pious intention of the officiating priest. Rome, if she cannot 
prove her claim to be the mother and mistress of all Churches, may 
easily be proved the mother of all the abominations of human subjec- 
tiveness. 

f We have in these words another illustration of the last note. 
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convertendum se ad suam ipsorum justificationem), by 
freely assenting to the same grace and co-operating with 
it : so that, God touching the heart of man by the illu- 
mination of the Holy Spirit, neither does man himself 
altogether do nothing, receiving that inspiration, inasmuch 
as he may throw it away, — neither however can he of his 
own (me will, without the grace of God, move himself 
to justice before Him (movere se ad justitiam coram lUo). 
Hence, in the Sacred Writings, when it is said, * Turn ye 
to me, and I will turn to you,' we are reminded of our 
liberty. When we reply, ' Turn us, O Lord, to thee, and 
we shall be turned,' we confess we are prevented by the 
grace of God." That grace and illumination of the Holy 
Spirit (the doctrinal language of the Reformers) by which, 
with the definite object of the Cross of Christ, the heart 
of the adult catechumen is convinced of sin, and pre- 
pared to rejoice in sacramental union with the Incarnate 
Lord our Righteousness, are here used without any 
definite object whatever, but the Romish catechumen 
himself and his own substantive justification. He is to 
be helped in thus redeeming himself and meeting the 
dread justice of God ; but can we wonder at multiplied 
mediators without end and prostration before any faint 
offer of authorized aid, when such a hopeless task of sub- 
jective righteousness is decreed to be the good news of 
salvation, and per Jesum Christum made a mere exple- 
tive of a sentence. 

The sixth chapter is still on preparation for justifica- 
tion, and treats of its manner. " But they are disposed 
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to justice itself, while excited and helped by divine grace, 
conceiving faith from hearing they are freely moved 
towards God, believing those things to be true, which 
have been divinely revealed and promised ; and this, in 
the first place (in primis), that the wicked is justified by 
God through His grace, through the redemption, which 
is in Christ Jesus ; and while imderstanding themselves 
to be sinners, by turning themselves from the fear of 
divine justice, by which they are usefully agitated, to 
consider the mercy of God, they are raised to hope, 
trusting that God will be propitious to them on account 
of Christ; and they b^n to love Him as the fountain 
of all justice; and moreover they are moved against 
their sins by a certain hatred and detestation, i.e. through 
that penitence, which must be transacted before baptism; 
and, lastly, while they propose to receive baptism, to 
begin a new life and to keep the divine commands. 
Concerning this disposition it is written, Heb. xi. 6 ; St. 
Matt. ix. 2 ; Ecclesiasticus, i. 17 ; Acts, ii. 38 ; St. Matt, 
xxviii. 19, 20 ; lastly, 1 Sam. vii. 5. 

We find in this chapter the objective faith quoted, viz. 
the truth that the wicked are "justified by God, through 
His grace, through the redemption, which is in Christ 
Jesus," but not quoted correctly, for St. Paul's " freely" 
is omitted, even though " gratis" is in the Vulgate,* but 
the word is here fatal to the Tridentine justification. The 
subjective faith is also quoted, viz. that conceived in the 
heart; but both the objective and subjective faiths are 

* Rom. iii. 24. 
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made merely the preparation for justification^ and not the 
gift and reception of justification itself. Thus the bread 
of life and the cup of salvation are but paraded before 
the penitent hungering and thirsting afler righteousness^ 
which must still be the result of his own personal trans- 
actions with the eternal justice of God. Having corrected 
the faulty quotation from St. Paul and this degradation 
of the Gospel into a mere preparatiorty we may, however, 
observe what homage is paid to the great truths, which 
had been set before them by the Reformers' appeal to the 
Scriptures. The truth hidden in this chapter is, that where 
the Gospel is proclaimed to the heathen, there is the pro. 
clamation by the herald ministering outwardly y and there 
is the Holy Spirit working inwardly ; and they who are 
thus moved receive gladly the proclamation of the good 
news, showing their reception by repentance and faith : 
they then receive the free gift of regeneration or new 
birth in and by the sacrament of Baptism, and thus be- 
long to the corporate society, with all its privileges, of 
the last Adam; and this society is a. justified body, and 
not a guilty body, like that of the first Adam, to which 
by generation they belonged. We may thus distinguish 
the preparatory grace, and the sacramental incorporation 
or fact of regeneration effected by its ordained instru- 
ment ; and the justifying work of Christ Jesus and His 
triumphant Headship of redeemed manhood are distin- 
guished also. But when this preparatory calling of 
adults by grace, outwardly and inwardly, is confounded, 
as it is by Papists and Puritans, with regeneration, and 
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with Christ's justifying work, and again with that justi- 
fication enjoyed by incorporation and faith in Him^ we 
cannot wonder at theories of self-righteousness being set 
up, in which preparatory and prevmient grace virtuaUy 
supersede the triumphant work of Christ, and its free 
and glorious communication with new life by Baptism. 
We have these distinctions perfectly illustrated in the 
case of Cornelius, the first heathen convert, the elder 
brother of us Gentiles. We see the working of prepa- 
ratory grace in his seeking the knowledge of God, as a 
proselyte, at the hands of the Jews, in the use he made 
of that knowledge, in the vision vouchsafed to him and 
to St. Peter in his behalf, by which God revealed Him- 
self as the cleanser of tfie unclean, in his obedience to 
that vision, in his faithful attention to the Apostle,* in 
the sermon of the Apostle and its effects. To guide the 
Apostle and his brethren of the circumcision in opening 
the kingdom of heaven and admitting an undrcumcised 
heathen, besides the vision, another sign was added, viz. 
the signal gifts of the Holy Ghost were given to Cor- 
nelius and his company, so that they were heard to speak 
with tongues and glorify God. Gxiided by this further 
sign, St. Peter was set free from his Jewish exclusiveness, 
and no longer withheld the administration of the sacra- 
ment of Baptism, as the Lord's own appointed instrument 
of admitting these heathen catechumens into the king- 
dom of heaven, and with the remission of sins giving 
them the new birth and incorporation in the Body of 

* Acts, z. 33. 
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Christ; and those disciples of the circumcision, who first 
murmured, well understood what St. Peter had been 
directed to minister as God's free gift. " Then hath God 
(said they) also to the Gentiles granted repentance unto 
life''* The theological student need not be reminded 
that there was no necessity for these signal gifts of the 
Holy Ghost being given previously to incorporation into 
Christ, in the case of other heathen converts, the object 
having been gained of guiding the Apostle to use the key 
of the kingdom of heaven committed to him, and to the 
Apostolic college ; nor need he be reminded with what 
rash ignorance the gracious training of Cornelius as a cate- 
chumen has been confounded with the gift of regeneration 
and his enjoyment of justification by faith in Him, who 
achieved it, and even with these signal gifts of the Holy 
Ghost, vouchsafed for the very purpose of authorizing 
his sacramental admission into the kingdom of heaven. 

The title of the seventh chapter is, " What the Justi- 
fication of the Wicked is, and what is its Cause." " Jus- 
tification itself follows this disposition or preparation, 
which is not the alone remission of sins, but also sancti- 
fication and the renovation of the inner man by the volun- 
tary susception of grace and of gifts, whence man becomes 
just instead of unjust, and a friend instead of an enemy, 
that he may be an heir according to the hope of eternal 
life. Of this justification the causes are : the final indeed, 
the glory of God and of Christ and eternal life ; but the 

* Acts, xi. 18. 
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efficient; the merciful God, who gratuitously* washes 
and sanctifies, sealing and anointing with the Holy 
Spirit of promise, who is the pledge of our inheritance : 
but the meritorious. His most beloved, only Begotten 
Son, our Lord Jesus Christ, who, when we were enemies, 
for His great love, wherewith He loved us, merited jus- 
tification for us (nobis justificationem meruit) by His 
most holy Passion on the wood of the Cross, and satis- 
fied God the Father for us ; also the instrumental, the 
sacrament of Baptism, which is the sacrament of faith, 
without which (sine qua) justification has happened to 
no one. Lastly, the only formal cause is the justice of 
God, — not that by which He himself is just, but that by 
which He makes us just, — being gifted with which by 
Him, we are renewed in the spirit of our mind and are 
not only reckoned but are called truly just, and are so 
(non mod6 reputamur, sed ver^ justi nominamur et 
sumus), receiving justice in us, every one according to his 
measure, which the Holy Spirit divides to each according 
as He wills, and according to every one's peculiar dispo- 
sition and co-operation. For although no one can be 
just except to whom the merits of the Passion of our 
Lord Jesus Christ are communicated : that, however, 
takes place in this justification of the wicked, whilst by 
the merit of the same most holy Passion, the love of 
God is diffused through the Holy Spirit in the hearts of 
those, who are justified, and is inherent in them ; whence 

* Gratuito, introduced here with supposed safety to the Romish sys- 
tem, not heing in the same causation with the justifying work of Christ. 

E 
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a man receives in justification itself, together with the 
remission of sins, all these things infused at the same 
time, through Jesus Christ, in whom he is engrafted, 
faith, hope and charity. For faith, unless hope is added 
to it and charity, neither unites perfectly with Christ nor 
makes a living member of His Body. On which account 
it is most truly said, that faith without works is dead and 
otiose (otiosam); and in Christ Jesus, that neither cir- 
cumcision nor uncircumcision availeth anything, but faith, 
which works by love. This faith, according to Apostolic 
tradition, catechumens, before the sacrament of baptism, 
ask from the Church, when they ask faith affording eter- 
nal life; which faith cannot afford without hope and 
charity. Whence, immediately they hear the word of 
Christ, " If thou wilt enter into life, keep the command- 
ments," thus receiving true and Christian justice, they 
are commanded, being immediately regenerate, to keep 
it white and immaculate, as the chief garment given to 
them tlirough Jesus Christ, instead of that which Adam 
lost for himself and us by his disobedience, in order that 
they may bear it before the tribunal of our Lord Jesus 
Christ, and have eternal life.*' 

It may at once be seen, that the great offence of this 
chapter is, the confusion of justification with the enjoy- 
ment of itf — of the work finished by the Head vnth the 
sacramental and beneficial results of that work to the 
living members of the Body of Christ. So that de- 
scriptions of this enjoyment and membership, however 
scriptural and true, being misapplied for the purpose of 
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establishing a new and inferior justification^ become false 
and dangerous. Among these five causes, which, with 
scholastic parade, have been quoted from the Gentile 
logician, and added to the Creed of the Romish Church, 
it is the formal cause, which Romanists defend as the 
citadel of their system of justification, and which in 
their treatment of it as much preponderates above the 
meritorious cause, as the shrines and invocations of their 
many mediators outnumber their real addresses to the 
One all-efficient Mediator. But however captivating 
this ybnwaZ cause has proved to some in our own days, 
we shall find, if we give a deeper attention to it than 
its framers and admirers seem to have given, that its 
formality is but a name for putting ofi* Christ, the Lord 
our Righteousness. 

The ^^ formal cause" is that which is nearest to the 
effecty effecting it so immediately, that nothing can be 
interposed between this cause and the effect; in Mr. 
Newman's language (allowing his unphilosophical use 
of the word idea), ^^ between the form and the thing in 
question nothing can be interposed in our ideas." The 
formal cause of the justification of man by the Lord our 
Righteousness is His resurrection from the dead ; as 
the meritorious cause is His sinless obedience even unto 
death ; and the instrumental cause the Baptism, where- 
with He was baptized withal. But the Tridentine legis- 
lators are interested only in the personal justification of 
each Romanist, and they decree that " the justice of God, 
with which we are gifted, is the formal cause of our 

£2 
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justification." Admitting this, we then require to know, 
what is the formal cause of this gift of justice ? the 
Romish controversialists never consider this. What, if 
the believing in Christ's one perfect and suflSicient sacri- 
fice, oblation, and satisfaction, be the formal cause of 
substantiating justice in the soul ? What, if it be the 
only form ? What, if by meditating on the sacrifice of 
Christ, the exceeding sinfulness of sin can alone be 
known, and the immaculateness of Divine justice can 
alone be appreciated ? What, if this spiritual reception 
of the justifying work of Christ be the appointed and 
necessary form of infusing justice into the soul ? So 
that entirely changing the Romish cause and effect, what, 
if justification by faith, belief in Christ's justifying work, 
be the formal cause of the soul becoming just with the 
justice of God? Then the soul is justified, because 
Christ's Atonement is paramount, and pervades all the 
moral principles and sentiments : the soul is fused and 
delivered into tJiat form of doctrine;* the iron heart is 
melted, and on the fiised mass is stamped the image 
of Christ, and Him crucified. The Romanist puts the 
Passion of Christ as a meritorious cause, not as a link 
in a chain of causes, but as one of a number of causes, 
why the gift of a certain measure of justice, supposed to 
effect justification, is given : but the Catholic beholds, as 
in a glass, the glory of the Lord ; and, so beholding ^ is 
changed into the same Image from glory to glory, even 
as by the Spirit of the Lord. If the resurrection from the 

• Rom. vi. 17, ■»? ov «r«fiJo0i}Ti nrvTtw h'^A-^ni, 
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dead (h^uvMrlaa-is)/^ to which St. Paul aspired, be a state 
of « infused justice," the « knowing Christ, and the power 
of His resurrection, and the fellowship of His sufferings, 
being made conformable to His death,'' is the formal 
cause. It is the spiritual participation of the Lamb of 
God, eating His Flesh and drinking His Blood, which 
renews and changes the communicant in the same man- 
ner as seeing Him, as He is, will be the formal cause to 
the inwardly changed of being made outwardly like Him 
in the day of glory.f 

But we must consider this word justice, the "justice 
of God with which we are gifted." If this be that eternal 
Right (Aixi]), then there is already, as the Romish system 
itself allows, the justice of God witnessing in the heart 
and conscience of men, by which their thoughts accuse 
or excuse one another. The possession of this quality 
of justice cannot therefore justify in the sight of God. 
It is the abstract of all laws, which, however multiplied, 
can never clear or justify the transgressor. And if we 
take a more practical view of justice, according to its 
common definition, of rendering to every one his due, 
which definition the Romanist adopts ; is not the Pro- 
pitiation of Christ the only offering, which the sinner 
in justice can presume to offer unto God — is it not the 
appointed offering ? Has not justice a double claim that 
this should be offered, in that it is the only Atonement, 
and also that it is expressly revealed to be right to offer 

* Philip, ill. 11. 

t Ep. 1 St. John, iv. 1 ; PhUip. iii. 21. 
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its plea for justification ? If therefore, as this Tridentine 
decree declares, we are formally justified because we are 
just, and if we cannot be just without rendering unto 
God His due sin-offering, and sprinkling the Blood of 
the everlasting Covenant upon all our moral principles 
and practice, how awfully blasphemous must be the 
curse pronounced in this Tridentine decree against those 
who assert that " men are formally just through the 
justice of Christ?"* But the curse recoils: the utter 
unprofitableness of this mere theory of subjective justice^ 
superseding the justification of abiding in Christ, and 
of enjoying His sinless Atonement with eternal justice, 
is felt and acknowledged ; the sad students of this theory 
never enjoy justification; self-condemned and discon- 
solate, they struggle on to Purgatory. " The doctrine 
of a place of purification is closely connected," vnites 
Moehler,f " with the Catholic theory of justification, 
which without the former would doubtless be to many 
a disconsolate tenet." But Truth vindicates itself, and, 
from the lowest depths of its corruption by man, makes 
itself heard. It is in Purgatory that multiplied masses 
are held to be efficacious in shortening the sufferings of 
imperfect justice, and expediting the measure of justifi- 
cation ; and thus counterfeits are there current of that 
objective Righteousness of God manifest in the Flesh, 
which is here defaced of its own image and superscrip- 

* Si quia dixerit homines per Christi justitiam formaliter justos 
esse; anathema sit. — Can. 10. 
t Vol. i. p. 247. 
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tion on earth, and these counterfeits are supposed to 
purchase the peace of God, and acquittal before Him. 
There indeed is caricatured the most antinomian fancy 
of '^ Imputed Righteousness : " the disembodied victims 
of Purgatory are unconsciously to be enriched by im- 
puted idols of the One great sacrifice, and the objective 
merits of a mercenary intercession ! 

For a very different purpose than that of leading 
inevitably to the Justification wrought by Christ, was 
the Vulgate word justice ( justitia) used by the Cardinal 
framer of this decree, as expressing the Romish sub- 
stance of Justification. The subject was Justification, 
and the Romish system required that it should be made 
helpless, subjective and dependent, and consist in con- 
formity with Romish holiness. Justice is the word at 
first chosen, because it shows an etymological connec- 
tion with Justification, and Christ's most Holy Passion 
is readily admitted as the meritorious cause why this 
justice, which is professed to make men justified before 
God, is given to them. But soon this justice is called 
" the love shed abroad on the heart by the Holy Spirit," 
and " faith, and hope and charity are infused at the 
same time with the remission of sins." We have seen* 
how the life of Christ works the fruits of righteousness 
in His members, but we do not reckon our possession or 
use of these graces with our justice to constitute our 
Justification; it would be instant destruction to those 
graces themselves, if with them, and our imperfect use 

* Prelim. Diss. 
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of them, we presumed to transact the great atonement 
of eternal justice. And as to the Romish measure of 
justice, which is sufficient to justify, it is not measured 
according to the claim of God's unchangeable attribute, 
but " according to each man's peculiar disposition and co- 
operation ; " the language used by St. Paul in reference 
to gifts y is here applied to the grace of justice, which the 
Holy Ghost* is said to divide to every man severally as 
He will. 

A greater perversion of Scripture is in quoting the 
love of God shed abroad in the heart, f This fifth 
chapter of the Epistle to the Romans begins with an 
allusion to the latter verses of the fourth chapter, in 
the triumphant conclusion, that all the dread atonement 
with justice has been perfected, and that being justified by 
faith, we have peace with God through our Lord Jesus 
Christ. Righteousness and peace have kissed each other, 
mercy and truth have met together. The Apostle then 
proceeds to show the blessed effects of this justified state, 
— a standing place of grace, — an access to which for our 
faith is obtained by means of the same Lord our Right- 
eousness; and believers thus placed rejoice in hope of the 
glory of God. Nor is this joy dependent on the future, 
but all things are made to minister to it, even the tribu- 
lations which the Christian suffers in this world ; for that 
tribulation worketh patience, and patience experience, and 
experience hope ; thus the future hope is cleared by the 

* 1 Cor. xii. 11. f Rom. v. 5. 
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present tribulation. And hope maketh not ashamed^ — 
there is no misgiving that it shall not be fulfilled^ for the 
love of God (that love which is described with special 
reference to Christ's justifying work in the verses im- 
mediately following) is shed abroad in our hearts by the 
Holy Ghost, which is given us. What shall we say of 
that daring perversion of Holy Scripture, which takes 
this love shed abroad in the heart from its sacred position 
in this reasoning, and endeavours to make it the formal 
superseder of the Justification, that act of Love, which 
at first g:ave peace ? Again, a similar perversion of 
Scripture is made in quoting the words of our Blessed 
Lord in direct opposition to the analogy of the faith. 
The answer which was made to one under the law, who 
required the discipline of the law as a schoolmaster to 
bring him humbly, as an unprofitable servant, unable to 
keep the Commandments, unto Christ, the end of the 
law for Justification, is quoted as confirming the Romish 
theory of Justification,* as if the Romanist entered into 
life from his own righteousness, and in obedience unto 
the commandments of God. 

The eighth chapter's title is, '^ In what way must it 
be understood that the wicked is justified by faith, and 
freely?'' 

^' When indeed the Apostle says than man is justified 

* There is nothing more offensive to those, who adore the wisdom 
of God in the analogy of the faith, than to meet ^dth such quotations 
of Holy Scripture, wrested from their context, and indeed from the 
Dispensation, to which they belong. Such methods of quotation are 
common to Romish and Puritan controversialists. 

c6 
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by faithy and freely ; these words must be understood in 
that sense, which the perpetual consent of the Catholic 
Church has held and expressed ; namely, that we are 
said to be justified by faith, because feith is the begin- 
ning of human salvation, the foundation and root of all 
justification, without which it is impossible to please 
God, and attain to the fellowship of His children ; but 
we are said to be justified freely, because nothing of 
those things, which precede justification, deserves the 
grace of justification. For if it is grace, then not of 
works : otherwise, as the same Apostle says, grace is no 
longer grace/' 

We rise from the perusal of the rival histories of the 
Council of Trent, and from other records of its secret dis- 
quisitions, with the conclusion that no fiercer discussions 
took place, no more contradictory opinions were ex- 
pressed, than when they proclaim the resulting decree 
" to be what the Catholic Church always held and ex- 
pressed/' The very vagueness of this eighth chapter is 
owing to their having been unable, by the authority of 
Scripture and the Church, to condemn Luther's earnest 
inculcation of St. Paul's Gospel of Justification. " There 
was a congregation of theologians, who disputed at great 
length, because the Fathers disagreed, in endeavouring 
to find a perpetual consent of the Catholic Church in 
the interpretation of those words of Paul, * we believe 
that a man is justified by faith,' &c. ; at last it was con- 
cluded that words should be selected and placed in the 
eighth chapter of the decree, which words might be 
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referred to all descriptions of justification (ad omnem 
justificationem)." * Faith is here extolled in words, which 
Luther himself would hardly have used, for the purpose 
of satisf}ring those members of the assembly who wished 
faith to have been decreed to be one of the causes of justi- 
fication, and it was most desirable to avoid defining faith. 
Hence this ultra-protestant panegyric, unmeaningly an- 
nouncing that we are justified by justification ; i. e. by 
faith, its foundation and root The real meaning of the 
panegyric is palpably to increase that subjective merit, 
manufactured by the various processes of the Romish 
system. " Freely" is at last introduced for the purpose 
of disconnecting it firom the grace of our Lord Jesus 
Christ, and the love of God ; it is declared to mean that 
we did not deserve that grace, which stirred us up to 
justify ourselves before God ! 

In the 9th chapter " the vain confidence of heretics is 
refiited." " Although it be necessary to believe that sins 
neither are nor have been remitted but freely by divine 
mercy on account of Christ (propter Christum) : by no 
one however, boasting a confidence and certainty of the 
remission of his sins and resting in that alone, must it 
be said, that his sins are or have been remitted: since 
this vain confidence, removed from all piety, may exist 
in heretics and schismatics, yea does so exist in our 
times, and is proclaimed with great contention against 

• See Mendliam's Council of Trent, p. 98, in which, from the inva- 
luable Latin and Italian MSS. in the author's possession, this account 
is quoted. 
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the Catholic Church. But neither is it to be asserted, that 
it behoves those, who are truly justified, without any 
doubt whatever to determine in themslves, that they are 
justified, and that no one is absolved from his sins and 
justified, but he, who surely believes that he is absolved 
and justified : as if he, who does not believe this, doubts 
the promises of God and the efficacy of Christ's death 
and resurrection. For as no pious person ought to doubt 
of God's mercy, of Christ's merit, and of the virtue and 
efficacy of the Sacraments : so every one, while he re- 
gards himself, and his own proper infirmity and indis- 
posedness, may (potest) dread and fear for his own 
grace ; since no one can know the certainty of faith, in 
which there may not be something false, that he has 
obtained the grace of God,*' (ciim nullus scire valeat 
certitudinem fidei, cui non potest subesse falsum, se 
gratiam Dei esse consecutum). 

So eager was the ultra-protestant zeal of the leaders 
of this assembly in protesting against Luther's assault 
upon the Papal system, that they were nearly word- 
ing this decree so as utterly and verbally to reject the 
Gospel, and to deny the possibility of any Church 
whatever. There was heard in the assembly a truly 
Protestant voice, witnessing for truth, and pleading in 
defence of the article of the faith — " I believe in the 
forgiveness of sins." Those witnesses argued, that Christ 
enjoined those, whose sins He pardoned, to believe that 
their ,sins were forgiven them : and it would be an ab- 
surdity that Christ should give occasion of rashness and 
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pride, or if the contrary were profitable or a merit, that 
He would deprive all men of it. That the Scriptures 
Bind us to give God thanks for our justification, which 
cannot be given except we know we have obtained it;* 
that St. Paul plainly confirms the certainty when he re- 
minds the Corinthians that they must know Christ is in 
them except they be reprobates. The heat and violence 
of the Tridentine divines and bishops on this subject 
were so great, that the legate entreated them to pass to 
something else and divert the controversy. We must, 
with Sarpi,*!* admire his ingenuity in diverting their at- 
tention from the subject when most heated, and after- 
wards so adapting the words ot the decree, that both 
parties, though remaining of their own opinions respec- 
tively, interpreted the decree in opposite senses. To 
suit the arguments of those, who protested for belief 
in the forgiveness of sins, the alteration was made, 
" that no one's sins are or will be forgiven, who boasts 
a confidence and certainty;" and the most contradic- 
tory conclusion of the decree seemed to comfort those, 
who supposed that only a "false faith" was charged 
with uncertainty. 

The doctrine of the intention of the priests makes 
every thing uncertain and un-sacramental in the Church 
of Rome, and here we find it asserted that no one 

♦ They might have added, that defect of faith in the forgiveness 
of sins must destroy the force of the Lord's Prayer, " as we forgive 
them that trespass against us/' and also the argument of St. Paul, 
£ph. iv. 32. 

t B. 2. 
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can for a certainty believe that his sins are remitted, 
or that he is really justified. And the Catholic faith 
at once assures us that Rome is right in decreeing 
this unbelief. Most certainly every one ought to dread 
and fear for his Tridentine justification; no one can 
know the certainty of faith by such a process, that he 
has obtained the grace of God, If such contradictions 
and unbeUef had been expressed in Scripture in reference 
to the true justification of the perfect work of the Son of 
God, then might we have mourned and cherished harsh 
and bitter thoughts of God in an evil heart of unbelief: 
then must we have mourned the vanity of the Christian 
calling. But we must rejoice at this decreed unbelief in 
a false and self-righteous justification by those, whose 
eagerness to defend their corruptions from the light of 
Truth made them deaf to the Gospel of the Lord our 
Righteousness. Moehler, in defending this solemnised 
unbelief, does it on grounds exactly opposite to the de- 
cree, which bids every Romanist " consider himself, his 
own proper infirmity and indisposedness,'' and to be 
humbled into doubt by remembrance of his own evil. 
Moehler, on the contrary, considers that the grace of 
God cannot be known because it is so like the goodness 
of our natural state, evidently following the Tridentine 
statements on original sin rather than this decree. " As 
Catholics consider not fallen man to be devoid of all 
moral and religious qualities and signs of life, they are 
unable to discover a criterion, absolutely beyond the 
reach of illusion, whereby they can distinguish between 



POPB Pius's CREED. 87 

the operations of grace and the effects of those feelings 
in man akin to the Deity, and uneradicated by his fall."* 
And yet Moehler, like the Tridentine writers, the victim 
of a contradictory system, must contradict himself, such 
is the inevitable fate of upholding what is false: in 
another place he writes, '^ fallen nature and grace stand 
opposed to one another; humanity, thoroughly polluted 
with sin, on one side, and the Deity on the other."t 

The title of the tenth chapter is " concerning the in- 
crease of justification after it is received," " Thus, there- 
fore, they who are justified and made friends and ser- 
vants of God, going from virtue to virtue, are renewed, 
as the Apostle says, from day to day : that is, by morti- 
fying the members of their flesh and exhibiting them 
instruments of justice unto sanctification, by keeping 
the commandments of God and the Church, fiEuth co- 
operating with good works,J they grow in that justice, 
accepted through the grace of Christ, and are more jus-* 
tified, as it is written ; '.He who is just, let him be jus- 
tified further/ And again, ' Do not fear to be justified 
even unto death.' And again, ' Ye see how a man is 
justified by works, and not by faith only.' Indeed, this 
increase of justice holy Church seeks, when she prays, 
' Give unto us, O Lord, the increase of faith, hope, and 

charity.' " 

TheTridentine assembly urgently felt the necessity of an 
increase to such a justification as they were endeavouring 

• Vol. i. p. 218. t Page 226. 

X In ipsa justiti& per Christi gratiam accept^. 
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to establish, but of course the Scriptures quoted by them 
have no reference whatever either to their justification 
or its increase. A little attention to the passage quoted 
by them from St. Paul* would have taught them how 
the Apostle avoids all notion of increasing justification, 
when he is urging the holy devotedness of the justified : 
" As ye have yielded your members servants to unclean- 
ness and to iniquity unto iniquity (r^ avofjt^la els r^v avoiJi.loiv), 
even so now yield your members servants to justification 
or righteousness;" he does not add unto justification, 
but — unto holiness.f The service to their unclean and 
lawless nature derived from the first Adam, they acted 
out in increasing lawlessness; but the service in that 
state of justification, to which they had been brought by 
Baptism into Christ, could not be acted out to any in- 
crease o{ justification, which He alone had wrought out 
and perfected, but in increasing acts of holy love, fruits 
of righteousness, separateness from all defilement, holy 
membership, showing the Holy Spirit working in all the 
members of the Body of Christ. 

If we examine the prayer of St. PaulJ we find it 
supplicates for no increase of justification (which would 
suppose that Christ could die again a more meritorious 
death), but for the love of Christians to abound more 
and more in knowledge and instinctive perception — being 
filled with the fruits of righteousness or justification, which 
are by Jesus Christ unto the praise and glory of God. 

• Rom. vi. 19. 

f Not rn iuutioavni ti( rhf huaioavnv, but •?$ kyiav-fAiif* 

X Phil, i, 9, 10,11. 
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It IS difficult to find an English word for aicrdijcrgi : the 
more his love abounds the better able is a Christian in- 
tellectually to apprehend and morally to feel and enjoy 
his glorious membership in the Body of Christ. If we 
keep this membership or any other similarly leading 
truth in mind^ when we read the New Testament, we 
shall be struck with the wonderful philoisophy, which 
pervades the sacred writings. Intimations of these truths 
will constantly be meeting our eye in passages, which 
do not expressly state the truths themselves. Such an 
intimation of an organised Body is in aiaOrjcrei ; and in 
the 8th verse of this chapter in the expression " the 
bowels of Jesus Christ." 

The next passage* refers to no increase of justifica- 
tion, but, as we have seen, to patiently abiding in it and 
awaiting the coming of the Lord. The same adverb 
(?T«, Eng. Transl. "still") is used in the same proper 
sense, Rev. vi. 11, "It was said unto them, that they 
should rest yet (m) for a little season." The 10th verse 
of this 22nd chapter concludes with, " the time is at 
hand ;" and the 12th verse announces the coming of the 
Lord to give to every one, according as his work shall 
be. Between these announcements is the warning, that 
the unjust and filthy have but a little longer time to vex 
the Saints with their injustice and filthiness, and that the 
righteous and the holy have but a little longer time for 
the trial of their faith and their justification in holiness, 
that the crown of righteousness was at hand, and the 

* Rev. xxii. 11. 
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everlasting honour of sanctification would soon be mani- 
fested. 

The quotation from the Apocrypha is as inapplicable 
as it is daring after so solemn a portion of the Apoca- 
lypse. Our reading of Eccl. xviii. 22, is, " Defer not 
until death to be justified," which is more suitable to 
condemn the notion of a justification to be perfected in 
Purgatory, than to confirm its increase before death. 
Calmet explains it, " to acquit thyself of thy vow," in 
reference to Deut. xxiii. 21, 22. 

The Romanist is deluded by the quotation from St. 
James, because the 24th verse is taken without the con- 
text. The Apostle explains his rebuke of those Chris- 
tians, who were not fulfilling the law of the Kingdom of 
Love, by pointing out the distinction"^ between saying 
we have faith and really possessing it. He asks whether 
such faith, which is by itself dead,t can save. Abraham's 
was not such a dead profession of faith, but faith itself, 
so that the Scripture was fulfilled : " Abraham believed 
God, and it was reckoned to him for justification. 
When faith is considered in distinction from "works, 
it is the obedience of the heart and mind ; when in con- 
nection with works, it is the same obedience showing 
itself through the members of the body as its instru- 
ments. But the belief that Jesus Christ has justified us 
can no more increase that justification by the sincerity 
of its outward works, than the acts of the hand or foot 
to day can better think the thoughts of the brain, and 

* Verse 14. f Verse 17. 
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clearer speak the words of the mouthy which were con- 
ceived and uttered yesterday. 

The eleventh chapter treats of the necessity and possi- 
bility of keeping the Commandments. " But no one, 
however justified (quantumvis), ought to think himself 
free from keeping the Commandments : no one ought to 
use that rash expression, prohibited under a curse by 
the Fathers, that the precepts of God are impossible 
for a justified man to observe. For God does not com- 
mand impossible things, but while commanding advises, 
both to do what you can and ask what you cannot do ; 
and helps you, that you may be able. Whose commands 
are not heavy, whose yoke is sweet and burden light. 
For they, who are the sons of God, love Christ : but 
they who love Him, as He testifies, keep His sayings, 
which indeed they are able to perform with the divine 
help. For, although in this mortal life, men, however 
holy and just, sometimes fall into sins, light, at least, and 
daily, which are also called venial, they do not cease on 
that account to be just. For this is the voice, both 
humble and true, of the just, ' Forgive us our sins.* 
Wherefore the just ought to consider themselves more 
obliged to walk in the way of justice, inasmuch as being 
now fi-eed from sin and made servants unto God, they 
are able to go on living soberly, justly, and piously 
through Jesus Christ, through whom they have had ac- 
cess into this grace. For God does not desert those 
once justified with His grace, unless He is first deserted 
by them. Therefore no one ought to flatter himself in 
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faith alone^ thinking that by faith alone he is made an heir 
of Christ and shall obtain the inheritance, even though 
he suffer not with Christ, that he may be glorified with 
Him.* Also Peter, the prince of the Apostles : * Labour 
that by good works ye may make your calling and elec- 
tion sure ; for, doing these, ye shall not sin at any time.* 
Whence it is plain that they oppose the orthodox doc- 
trine of religion, who say, that a just man sins, venially at 
least, in every good work, or, what is more intolerable, 
that he deserves eternal punishment; and those also, 
who hold that the just sin in all their works, if in them 
by way of rousing their sloth, and exhorting themselves 
to run the race, they also regard the eternal reward as 
well as the object that God may be glorified; since it is 
written, ' I have inclined my heart to do thy justifica- 
tions on account of the reward.' And the Aposile says 
of Moses, that he looked unto the reward." 

It would be difiicult to meet with a more feeble pro- 
test against antinomianism, or a more meagre and de- 
sultory dissertation upon the Commandments, than is 
contained in the above chapter. Of course the framers 
of it were not aware that one of the first commandments 
for the Christian, so grievously transgressed by these 
Romish statements, is obediently to believe in Christ's 
finished justification, and to abide like branches in Him 
the Vine,t the way indeed, and the only way, of keeping 
all other commandments, of suffering with Christ, and 

• Heb. V. 8, 9 ; 1 Cor. ix. 24—27. 
f St. John, XY. 1. 
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being together glorified with Him. There is a curious 
contingency decreed, that men, however holy and just 
they may be, sometimes (quandoque) fall into daily (quo- 
tidiana) sins, which may perhaps be intended to express 
that these sins are occasionally committed in the course 
of each day. The admission that these light and daily 
sins, called venial, are committed by Romish saints, 
however holy and just they may be, is marvellously sub- 
versive of supererogation, and more like the Protestant 
truth, that they, who are clean every whit by Christ's 
justification, need but the daily cleansing of their feet 
in Him, the Fountain open for sin and uncleanness; 
that the brightest views of purity, and the most pious 
watchfulness to enjoy it, ever humble the greatest saints 
to wash continually the daily steps of their pilgrimage 
with the Blood of Sprinkling. 

In the passage from 2 Peter, i. 10, " By good works" 
(per bona opera), is an interpolation adopted firom the 
Vulgate, which had taken a scholium into the text. 
The passage is evidently introduced as a childish argu- 
ment against some antinomian absurdity of the sinful- 
ness of " good works ;" and they quote this passage to 
prove that by good works men never sin; the daily 
sins of the most holy and just had been asserted pre- 
viously. But as the passage, with or without the scho- 
lium, is introduced for the purpose also of confirming 
the Romish justification, the Tridentine ignorance of the 
context, which confirms so exactly the Catholic truth 
of justification in Christ, may be pointed out. St, Peter 
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addresses his epistle to those^ who have obtained like 
precious faith with himself in the righteousness of our 
God and Saviour Jesus Christ. The objective blessings 
of this state are richly set forth : — Grace and peace^ all 
things peiiaining to life and godliness, freely given to us 
by means of the knowledge of Him, who hath called us 
by or through glory and virtue (the glory* as of the 
only Begotten of the Father, and the virtue of His sacri- 
ficial life in the Flesh) ; by means of which are given 
exceeding great and precious promises for participation 
of the divine nature, and escape from the corruption in 
the world in the cravings of a fallen nature. So far the 
objective blessings; next is the subjective use of them, 
and it is impossible for words to express more plainly 
the comprehensiveness of a lively faith. Faith is made 
the seminal and potential leader ; nor need we press the 
classical meaning of the word, which we translate " add" 
(with reference to its preposition), though it would be 
beautifully apposite in expressing how faith leads the 
chorus of all the Christian graces. The difficulty of 
commentators has arisen from their not seeing that the 
Apostle was urging what he would have to be the predo- 
minant quahty of each grace, and then mitigating that 
predominance by the succeeding quality ; the proper use 
of the preposition is thus preserved, nor need it repre- 

* There may be an allusion to the glory (▼. 17), which the Son 
received from the Father, as also virtue may refer not only to the 
energetic holiness of the Son of Man, but also of all Christians, in 
whom the same Holy Spirit energises. 
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sent almost every other preposition according to the 
conjectures of the commentators. We may paraphrase 
thus :— " Considering the greatness of these blessings^ — 
using all diligence corresponding with them, and co-ope- 
rating with them^ in your faith let virtuous energy be 
the leading and predominant characteristic, so that it be 
not a merely contemplative, but a lively and active faith. 
And in this virtuous energy of your faith let knowledge 
predominate, so that your zeal towards God in its great- 
est earnestness may always be according to knowledge ; 
and in this knowledge let moderation predominate, so that 
you may not be puffed up, but in wise self-possession"^ 
may know how to use your knowledge according to the 
proportion of faith, not holding one point of knowledge 
extravagantly to the exclusion of others. And in this 
well-regulated temperance in knowledge, let patience 
predominate ; knowledge will open to you the holiness 
and wisdom and power of God, and make you more sen- 
sible of the ingratitude and rebeUion of man; it will also 
inspii^ you with an ardent love of knowing more, as 
you feel you know now but in part; patiently wait for 
that which is perfect to come ; patiently bear with the 
ignorance and self-conceit and abounding heresies, which 
must needs be, that they, which are approved, may be 
made manifest among you. And in your patience let 

* This regulating principle in knowledge being deficient is the 
cause why so many abuse knowledge, and are possessed by some por- 
tion of knowledge, be it small or great, instead of possessing it and 
using it wisely and symmetrically with all truth. 
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godliness be the leading quality ; not stoical indifference^ 
but patience, which thoroughly knows Who is ordering all 
things, and piously awaits the fulfilment of His promises. 
And in your godliness let brotherly kindness be actively 
present; no exclusively personal piety, — no selfish seeking 
of your own salvation, but showing your piety to God by 
loving your brother, whom you have seen; for inasmuch 
as ye do aught of loving kindness to the least of Christ's 
brethren, ye do it unto Him. And in your brotherly 
kindness, let love be the leading quality; not showing 
kindness to your brethren because they are of the same 
mind and opinions with yourselves, but because you 
love them with that large charity, wherewith, being shed 
abroad in your hearts by the Holy Ghost, you love all 
mankind; thus your faith will be found working by love. 
For these characteristics of living faith belonging to you 
and abounding, give you a knowledge of our Lord and 
Saviour Jesus Christ, which the slothful and unfruitfiil, 
who neglect iliem, never attain. For he that lacketh 
these things is blind, or, if he sees at all, his spiritual 
vision must be most limited, and he must have forgotten 
that Purification,* by which he was justified from his sins 
of old, and which a lively and not a dead faith enabled 
him at first to enjoy, if he ever really enjoyed it at all. 
Wherefore, brethren, be the more earnest and zealous to 

* We cannot fail to remark, that St Peter, unlike his boasted suc- 
cessors, keeps the objective justification whole and undefiled; not 
itself, but its subjective enjoyment, is blotted out to those, who love 
not the fruits of righteousness, and sleep as it were the sleep, which 
ends in the second death. 
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to make finn your own calling and election ; for it is by 
doing these things, by living the life of faith, that you 
shall never fall from that state of salvation, to which you 
have been called and elected. For so in proportion, as 
by the liveliness of your faith you have gone through 
the loving discipUne and the training of the sons of 
glory, will be richly open* to you the everlasting king- 
dom of our Lord and Saviour Jesus Christ; you will 
live as citizens of that kingdom in the communion of 
the saints; you will go in and out and find pasture; 
setting yourselves by a living faith to do His will, you will 
know of the doctrine, and, with a faith thus developed 
unto love, the leading characteristic of your life will be 
that you are already enjoying the Kingdom of Heaven 
opened unto all believers/' 

The quotations made by the Tridentine divines to 
prove the rewards of faithful Christians, when so many 
more applicable to the Christian Dispensation might 
have been adduced, show the slightest possible acquaint- 
ance with the Word of God, and with the analogy of 
the faith. 

The twelfth chapter is entitled : — " That the rash pre- 
sumption of Predestination is to be avoided." 

" No one, as long as he lives in this mortal state, 
ought so far to presume concerning the secret mystery 

* How strongly the proportionate enjoyment by a living faith of 
the Kingdom of Heaven, which is open to all believers, is marked by 
the use of the same verb, iirix^f^yn&ho'ireti, as in the 5th verse. 
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of divine predestination, as to determine for certain that 
he is altogether (omnin6) in the number of the predesti- 
nated : as if it were true, that a justified person either 
cannot sin any more, or, if he have sinned, ought to pro- 
mise himself a sure repentance. For, unless by a special 
revelation, it cannot be known, whom God hath elected 
for Himself." 

All would of course agree in forbidding any " rash or 
presumptuous confidence in anything hidden ; " and 
wisely and well is that rashness described and con- 
demned in the 17th Article of our Island Churches in 
juxtaposition with a faithful statement of the Truth 
itself. Not so this Tridentine negative, for the Truth is 
too nearly allied with that of free Justification to be 
admissible into the cheerless system of Rome. We 
cannot wonder, after their Romish training, that some 
of the Reformers were zealous without knowledge in 
handling this subject; they were flying from the spiri- 
tual despotism of man to the predestinating and electing 
love of God, and in their flight they carried with them 
the dogmatic and reprobating spirit of the despotism, 
under which they had been trained. To the minds of 
many, in consequence of its treatment by Romanists and 
their Swiss opponents, the subject has been entirely 
mystified, and appears as among the hidden things, 
which belong to God, and which cannot be practically 
applied without the almost inevitable danger of fatalism 
and spiritual pride. Whereas the Scriptures treat it as a 
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simple and comfortable and folly-revealed Truth, leading 
the mind to high and heavenly things. Foreknowledge, 
Predestination, Election are names of what no one 
would deny to belong to God as truly as Calling ; they 
are the very elements of Rehgion, and are bound up 
with the grace of our Lord Jesus Christ and the love 
of God, and the communion of the Holy Ghost. The 
Church is indeed the manifestation of them in grace; 
and the error of most writers is to spurn what is mani- 
fested as too catholic and simple, and to wander after 
what is un-manifested, and to anticipate the ultimate 
revelation of judgment. It is this, which makes the 
controversial writings on these subjects useless and re- 
pulsive : the metaphysics employed on them are utterly 
unphilosophical. We fold the material reckoning of past 
and future in time identified with their spiritual reckon- 
ing in eternity, and notions very applicable to man's 
restlessness and knowledge are applied to the Omnipo- 
tence and Omniscience of God. 

All can understand and all may enjoy Predestination 
and Election to the means of salvation in the Church, 
and these are the outward and visible signs of Predesti- 
nation and Election to the end. Rome, by denying these 
wholesome Truths to the Church, and allowing only 
self-canonized individuals to appropriate them (thus made 
exclusive and mystified) by " special revelation" to them- 
selves, becomes the mother of every fanatical abuse of the 
doctrine. As a great incentive to holy conformity to the 

f2 
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Image of the Great Head, St. Paul* links Predestina- 
tion in a catena of salvation for all that love God ; but 
in that chain justification is a link, and therefore the 
plain witness of Scriptures is obscured by Rome, and the 
doctrine is made esoteric and fanatical. Its large arid 
patent use in the Scriptures is to encourage the faithful, 
and bid them trust that the means and ike end are united 
and ratified by all the promises of God in Christ Jesus. 
It forbids all rash judgment and condemnation of those, 
who are called to the visible means, reminding the self- 
canonized that all his baptized Brethren are in the hands 
of Him, who foreknows, and predestines and calls, and 
justifies and glorifies, and not they. 

The conclusion of our 17th Article wisely leaves the 
application of the subject to that spiritual Philosophy, in 
which all the word of God is harmoniously interpreted ; 
thus correcting whatever in the former part of the Ar- 
ticle might have the semblance of human dogmatism, 
or be wrested by the unlearned and unstable to their 
own destruction.f 

The title of the thirteenth chapter is, " OF the Gift of 
Perseverance." " Similarly of the gift of perseverance, 

• Rom. viii. 28, 29, 30, where " glorified " may perhaps refer to 
the present glory conferred on the soul by the Holy Spirit, which is an 
earnest of the outward glory to come. See 2 Cor. iii. 18. 

f As a commentary towards a practical apprehension of the mani- 
/estation of this truth. Bishop Patrick's Paraphrase on Rom. ix. is far 
superior to the more direct treatises on the subject. See Autobio- 
graphy; Parker, Oxford. 
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of which it is written, ^ he that shall persevere to the end, 
he shall be safe,' which indeed cannot be had from any 
other quarter but from Him, who is able to establish him, 
who stands, that he may perseveringly stand, and to re- 
store him that falls : let no one promise himself anything 
certain with absolute certainty (certi aliquid absolute 
certitudine) ; nevertheless all ought to place and repose 
the firmest hope in the assistance of God. For God, 
unless themselves shall have failed of His grace,* as He 
hath begun a good work, so will He perform it, working 
to will and to do. Nevertheless let them, who think 
they stand, take heed lest they fell ; and with fear and 
trembling work out their own salvation in labours, in 
watchings, in alms, in prayers and oblations, in fasts and 
chastity. For they ought to fear for the battle, which 
remains with the flesh, the world and the devil, knowing 
that they have been bom again to the hope of glory and 
not yet to glory ; in which battle they cannot be con- 
querors, unless with the grace of God (cum grati^) they 
obey the Apostle, saying, ' We are debtors,' &c."t 

The " gift of perseverance" is not found among the gifts 
of the Holy Spirit in the New Testament : it is found, as 
in this Decree, in Popish and Puritan systems of what is 
called divinity. The Tridentine dogmatists, deceived by 
the Vulgate translation of St. Matt. xxiv. 13, quoted 

* It is in courtesy that such meaning is given to " Deus enim, nisi 
ipsi illius gratise defuerint." 
t Rom. viii. 12, 13. 
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that Scripture as a sanction for the dogma ; but the pas- 
sage makes no allusion whatever to persons receiving a 
special gift of perseverance, by which they might per- 
severe unto the end, but contains a promise of final safety 
to those, who, in times of severe trial, should patiently 
abide (fiw-ofte/vai), and in patience possess iheir souls (or 
lives) unto the end. But perseverance itself is the Chris- 
tian's calling : perseverance in faith and hope and love, 
in watchfulness and prayer; watching unto prayer in the 
Holy Ghost; abiding in Christ as a branch in the True 
Vine : perseverance in sacramental dying daily unto sin, 
and living the risen life, which is hid with Christ in God; 
perseverance in singing the song of the Lamb, in glorify- 
hig God for Christ's redeeming work, in using the Blood 
of Sprinkling of Him, who hath washed us fi-om our 
sins, and made us kings and priests imto God and His 
Father, Perseverance in its active sense (irpo(rxagl£pri(ns) 
is the earnest readiness of firmly pressing forward to 
every good work as a faithfiil soldier and servant of 
Christ; in its passive sense (iTo/xovij) it is sure trust and 
patient abiding in Him, and knowing that neither things 
present nor things to come shall separate from the love 
of Christ. The *' gift of perseverance" is the gift of all 
and of every grace of God fi-om first to last, by which 
the faithfiil Christian "hath Ufe eternal, having the Son,** 
by which he became faithfiil and continued even unto the 
end, complete in Christ. All the promises of God in 
Christ encourage and bless the faithful, trusting thus by 
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grace from time to time in the michangeable God, who 
will perform the good work, which He hath begmi. But 
if the Christian were to be tempted and beguiled to ask, 
"Have I the *gift of perseverance/ by which I may 
know I shall be found safe at the end of so many days 
or the Ufe here/' he would instantly faQ away from the 
enjoyment of " eternal life/' and make it a reckoning of 
time. "I write unto you, little children, that ye may 
know that ye have eternal life/' says St. John; and his 
Great Teacher declares, "This is eternal life to know 
Thee the only true God and Jesus Christ whom Thou 
hast sent :" so that a peevish inquiry about safety on a 
future day and the securing a "gift" warranting that 
safety, destroys that instant and patient and spiritual 
perseverance, that continually present enjoyment of 
eternal life and of God's gifts and graces m Christ, 
which it ignorantly professes to establish. Rome, by 
recognising this theory of " a gift of perseverance/' and 
at the same time making it uncertain, makes all gifts and 
graces uncertain to her followers, turns faith into unbelief 
and doubting, and makes less efficacious the certainty 
of reconciliation, that blessed work of justification by 
Christ, to which she historically alludes. The state of 
doubting, which Rome here inculcates as a duty, is one 
of those sins over which the Christian mourns ; he must 
not give up faith, because some substitute for it a pre- 
sumptuous fancy of salvation, nor need he fear to enjoy 
the promises of God, which are so abundant in grace to 
those, who persevere from hour to hour, because some 
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have wrested them with the other Scriptures to their 
own destruction. 

Scripture is quoted in the usual method of Trent in 
this chapter: after quoting St. Paul's exhortation, "work 
out your own salvation with fear and trembling," the 
Apostle's reason is omitted, so full of solemn warning 
and the richest encouragement, and instead of it is added, 
" in labours, in watchings, in alms, in prayers, in oblations, 
in fastings and in chastity," excellent fruits of righteous- 
ness from the proper root, but dangerous delusions and 
dead works when introduced, as here, to supersede " God 
which worketh in you both to will and to do of His 
good pleasure."* 

The chapter concludes with the 12th and 13th verses 
of the 8th chapter of Romans, which contain a conclu- 
sion of the Apostle from reasoning upon the one Body 
of the Christ and the operation of one Spirit in all the 
members : well may the " therefore" (apa Sv) from such 
reasoning be omitted in a Tridentine quotation. 

The title of the fourteenth chapter is, " Of the Lapsed 
and their Recovery." " But they, who have by sin fallen 
from the received grace of justification, can again be jus- 
tified, when God exciting them they shall have procured 

* Phil. ii. 13. The force ofvTrsp rng tvioiUeiQ seems weakened in the 
various translations ; it may refer to that well-pleasedness of God with 
men (St Luke, ii. 14) effected hy His Incarnate Son ; and so, in behalf 
of carrying out that acceptableness in its full blessed effects, *< God 
worketh in us both to will and to do in our working out our salvation." 
What a motive for fear and trembling lest our fleshly perversity should 
grieve such an Inspirer and Fellow-worker, and build up again (Gal. 
ii. 17, 18) that enmity, which the well-pleasing Sacrifice has abolished! 
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to recover the lost grace (ciim amissam gratiam recupe- 
rare procuraverint) through the sacrament of penance, 
by the merit of Christ. For this method of justification 
is the recovery of the lapsed, which the holy fathers aptly 
called a second raft. Moreover, for those, who fall into 
sins after baptism, Christ Jesus instituted the sacrament 
of penance, when he said, ^Receive ye the Holy Spirit; 
whose sins ye remit they are remitted unto them, and 
whose sins ye retain, they are retained.' Whence it must 
be taught, that the penance of a Christian man after his 
lapse is very different from the baptismal ; and in it are 
contained not only cessation from sins, and hatred of 
them, or a contrite and humbled heart, but also the sacra- 
mental confession of the same, at least in desire, and to 
be performed in its own time, and sacerdotal absolution ; 
and also satisfaction by means of fasts, alms, prayers, 
and other pious exercises of a spiritual life, — not indeed 
for the eternal punishment, which is remitted together 
with the fault either by the sacrament, or the desire for 
the sacrament, but for the temporal punishment, which, 
as the sacred Scriptures teach, is not entirely always 
remitted to those, who, imgrateful for the grace of God 
(ingrali gratiae) which they have received, have grieved 
the Holy Spirit, and have not feared to violate the temple 
of God. Of which penance it is written, * Remember 
whence thou art fiaJlen : do penance and work the first 
works;' and again, *The sorrow, which is according to 
God, worketh penance, stedfast unto salvation;' and 
again, ' Do penance and bear fhiit worthy of penance.' " 

p5 
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This is but a repeated statement of the Romish sacra- 
ment of penance, which has been already examined in 
Part I. throughout the four sections of the Trentism of 
the seven sacraments; and this repetition betrays the 
same ignorance of justification by Christ, and of grace. 
There is the same gross notion of sin and of evangehcal 
penitence and cleansing by the Blood of Christ. There is 
the same ignorance of eternal, and the same absurd sub- 
stitution of the common pious exercises of a Christian 
as an expiation for the temporal punishment of his sins 
after baptism ; and though this expiatory satisfaction is 
part of the matter of " the sacrament" of penance, which 
is anticipated and imputed for absolution, yet we find an 
insinuation that sometimes this temporal punishment is 
remitted, but not always (non semper), i. e. the Romish 
system destroys itself, and the sacrament loses its matter. 
The •quotations from the Scriptures are intended to 
intimate that our Blessed Lord prescribed the Romish 
sacrament of penance to the angel of the Church of 
Ephesus. Nothing can be more unlike Romish penance 
than St. Paul's treatment of the sorrow of the Co- 
rinthians;* nor would Romanists themselves, if they 
turned firom the Vulgate to the Greek Testament, con- 
sider " not to be repented of" a very suitable epithet to 
their sacrament of penance. The last quotation is from 
the Vulgate of St. Matt. iii. 2, 8. We do not expect the 
analogy of the faith to be preserved in any Romish 
quotation of Holy Scripture, and therefore we are not 

* 2 Cor. vii. 10, the passage here quoted. 
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surprised that the preaching of John the Baptist of re- 
pentance as the preparation for the kingdom of Christ 
should be appUed to the Romish sacrament of penance 
to those, who have sinned after baptism; and yet in this 
chapter they say, " We must teach that the penance of 
a Christian man after his fall is very different from bap- 
tismal penance." Such is the theology, which must be 
held and taught at the peril of incurring the anathemas 
of Trent 

The fifteenth chapter is entitled, " That Grace is lost 
by any Mortal Sin, but not Faith." "Also we must 
assert against the crafty devices of some men, who by 
smooth words and benedictions seduce the hearts of the 
innocent, that the received grace of justification is lost, 
not only by infidelity, by which also faith itself is lost, 
but also by any other mortal sin : in defending the doc- 
trine of the divine law, which excludes from the kingdom 
of heaven not only the unbelieving, but also the faithful 
(fideles), as fornicators, adulterers, effeminate, defilers of 
themselves with mankind, thieves, covetous, drunkards, 
cursers, extortioners, and all others, who commit mortal 
sins ; from which, by the help of divine grace, they are 
able to abstain, and for which they are separated from 
the grace of Christ." 

In the eighth chapter they say, that " Faith is the 
beginning of all salvation; the basis and the root of all 
justification;" and here they speak of faith, as if it were 
not itself a grace.* It is very plain that the object of 

* GaL V. 22. 
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this chapter is to lower the dignity of that justifying 
faith, which " appropriates (as Thomas Aquinas writes) 
to ourselves the sufferings of Christ, so that we become 
partakers of the fruits of the same/'* They might 
easily have distinguished between justifying faith and 
the intellectual faith, by which devils beUeve in God and 
tremble; and the Schoolmen would have supplied the 
terms shapeless faith (fides informis) and formed faith 
(fides formata) for their distinction. But then the jus- 
tifying faith of the Church would have been proclaimed 
to the confusion of the elaborate and contradictory state- 
ments of the Tridentine justification. The truth is, not 
only are our other graces, but the grace of faith f also is, 
marred and obscured and endangered by wilful sin; 
how can the Christian Uve the Ufe of the Body of Christ, 
when he is walking after the flesh in the old Adam of 
sin? When the Holy Spirit is grieved, how can the 
fruits of love, joy, peace, long suffering, gentleness, 
goodness, /ai^A, meekness, temperance, be brought forth? 
How can the triumphs of Christ be appreciated, or His 
life be lived, by fellow-workers with His enemies, and 
by those who crucify Him afresh, and put Him to an 
open shame ? 

With the instinct of self-condemnation, these Triden- 
tine Anathematizers omit Idolatry from St. Paul's list of 
sins, nor with him do they call covetousness idolatry; for 

* Quoted by Moehler ! 

t 1 Tim. i. ] 9. Where a good conscience is united with the grace 
of faith in keeping the objective faith. 
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the idolatry of the covetous, who do not positively fall 
down and worship money, but profess to trust in the 
living God, Who gives us all things richly to enjoy, is 
like that of the more refined Papists, who look down upon 
the grosser idolatry of their uneducated brethren. But 
though these more refined idolaters may exculpate them- 
selves fi-om worshipping the imoffes of the Blessed Virgin 
and the Saints, they make the Virgin arid the Saints 
themselves idols, in and by whom they worship God and 
implore the one mediation of Christ, instead of directly 
worshipping in Christ's prevailing name and intercession, 
which it is the blessed privilege of all the faithfiil, who 
hold the Head, to enjoy. 

The last chapter, the sixteenth, is "of the finit of 
Justification, that is, of the merit of good works, and of 
the reason of the merit itself." 

" For this reason therefore the words of the Apostle 
are to be propounded to justified men, whether they 
have always preserved the grace received, or, when lost, 
recovered it: * Abound in every good work, knowing 
that your labour is not in vain in the Lord.' ' For God 
is not unjust, that He should forget your work and the 
love, which ye show in His name.' And ^ Be unwilling 
to lose your confidence, which hath great reward.' And 
so to those, who work well to the end and hope in God, 
eternal life must be proposed, both as a grace mercifiilly 
promised to the sons of God through Christ Jesus, and 
as wages faithfiilly to be paid (merces fideliter reddenda) 
to their good works and merits according to the promise 
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of God. For this is that crown of justice, which the 
Aposile said was laid up for himself after his fight and 
course, to be rendered to him by the just Judge; but 
not only to him, but also to all, who love His coming. 
For since that very Christ Jesus continually infuses 
virtue upon those justified (in ipsos justificatos jugiter 
virtutem influat) as the head to the members, and as a 
vine to the branches ; which virtue always goes before, 
and accompanies, and follows upon their good works, 
and without which on no account they could be gratefiil 
to God and meritorious ; nothing is to be believed want- 
ing to those justified to hinder their being considered by 
those works indeed which have been done in God fiilly 
to have satisfied the divine law, as far as the state of 
this life allows, and truly to have merited the obtaining, 
eternal life, if, however, they depart in grace: since 
Christ, our Saviour, says : ^ If any one shall drink of 
the water, which I will give him, he shall never thirst, 
but it shall be in him a spring of water, springing up to 
eternal life.' So neither is our own justice insisted 
upon, as if from us (tanqukm ex nobis propria) : nor is 
the justice of God unknown or repudiated. For it is 
what is called our justice, because we are justified by it 
inherent in us ; it is the justice of God, because it is 
infiised in us by God through the merit of Christ. Nor 
indeed is that point to be omitted, that although so 
much in Holy Scripture is assigned to good works, that 
Christ promises he shall not be without reward, who shall 
have given a drink of cold water to one of the least of His 
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disciples ; and the Apostle testifies, that what is momen- 
tary and Ught of our tribulation in the present time, 
works in us an eternal weight of glory beyond measure 
in sublimity; let it not be, however, that a Christian 
man should trust and boast in himself and not in the 
Lord, whose goodness towards all men is so great, that 
He wills that what are His gifts should be their merits. 
And since in many things we offend all, every one ought 
to have before his eyes severity and judgment, as well 
as mercy and goodness; nor ought any one to judge 
himself, even if he be conscious of nothing (si nihil sibi 
conscius fuerit) : since the whole life of men must be 
examined and judged not by man's judgment, but by 
God's; who will bring to light the hidden things of 
darkness, and make manifest the counsels of the hearts, 
and then will there be praise to every one from God, 
who, as tt is written, wiU render to every one according 
to their works." 

It is a curious title, which proposes meritorious good 
works as " the fruit of justification," when the whole 
object of these Decrees, and even of this sixteenth, is to 
make them justification itself; and if any Romanist 
were to hold faithfully to the title of this chapter, he 
would subject himself to one of the anathemas of the 
canons. The chapter begins with a misquotation of 
Scripture: *" Every good work" is written instead of 
*' the work of the Lord,"* which is so immediately con- 
nected with the preceding verse, and expresses so clearly 

• 1 Cor. XV- 58. 
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our "creation in Christ Jesus unto good works/' but 
which would not suit that vain theory of merit, in which 
Rome seeks her law of righteousness. 

The next offence is, however, more serious, whereby 
eternal life, that " gift of God through Jesus Christ," is 
propounded partly as a grace mercifully promised to the 
sons of God, and partly as a due repayment according 
to the promise of God " of the good works and merits'' 
of Romanists ! 

Every statement in Holy Scripture on this subject, 
and in the catena of all the orthodox Fathers,* is auda- 
ciously contradicted by this Tridentine dogma. Good 
works and merits ! These Romanists must be ignorant 
of the very first principles of Redemption and grace; 
the very essence of a good work, that without which it 
cannot be good, is humihty, — a sense of its demerit, of 
its sole acceptableness in Him, " who beareth the ini- 
quity of our holy things," and Who has taught us, when 
we have done all, to confess ourselves unprofitable ser- 
vants. They must be ignorant of what is good in the 
sight of God, who searches all those hidden faculties, 
not as man searches, which combine in producing what 
may be called a work, Sordet in conspectu Judicis, 
quod fulget in conspectu operantis, " If," says Hooker, 
those reverend Fathers, whose books are so full of sen- 
tences witnessing their Christian humility, should be 
raised from the dead, and behold with their eyes such 

• See Archbisbop Usber and Cbemnitzii Examen Coticil. Trident, 
for tbis catena. 
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things written, would they not plainly pronounce of the 
authors of such writs, that they were fuller of Lucifer 
than of Christ; that they were proud-hearted men, and 
carried more swelling minds than sincerely and feelingly 
known Christianity can tolerate." But the ground on 
which this anti-Christian dogma is made to rest is, that 
Romanists, by virtue of their union with Christ and 
using His infused virtue, " must be considered, if they 
depart in grace, as fully to have satisfied the divine law, 
and truly to have merited the obtaining eternal life." 
Thus in subtle ingratitude is the grace of our Lord 
Jesus Christ quickening His members used to super- 
sede His own pre-eminent work, when He finished 
Alone the triumph of Redemption, and brought life 
and immortality to our sinful souls and corruptible 
bodies.* It is as if (to use Bishop Sherlock's illustra- 

• It is a characteristic of Romanism, of which we must he conti- 
nually reminded, to admit in general terms, what it denies in parti- 
culars and details. Truth and its contradiction, as well as corruption, 
are found side hy side; as in modem Romish popular oratory the 
most specious incentives to crime, with justification of murder itself, 
have heen heard in the same speeches with general injunctions to he 
orderly, and to remember everlasting rewards and punishments. A 
system this well adapted to human nature, which never practically heeds 
generalities, unless resulting from a true and practical induction from 
particulars. It is however refreshing to us to meet with an allusion to 
the virtue of Jesus Christ continually infused in those that are justified, 
and accompanying their good works from first to last, as we consider 
the daring self-righteousness here recommended. A little atnfospheric 
fresh air admitted into an exhausted receiver of an air-pump enables 
the victims of science to struggle on ; the victims of Rome thus occa- 
sionally revived by attenuated portions of justification by faith may 
happily linger on to Purgatory. 
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tion) the palsied arm, which the Saviour had made 
whole, had used its restored vigour in smiting Him, who 
had restored it 

But what is this divine law, which Romanists are to 
dream of having folly satisfied, as far as the state of 
this life allows, if it be not also nonsensical to combine 
" folly" with the qualification of human infirmity in this 
mortal state. Is it the Law of Moses ? Then " cursed 
is every one that continueth not in all things, which are 
written in the book of the law to do them;"* and the 
offender in one jot or tittle is guilty of all. The very 
meaning of the Law was to humble and to bring, as a 
schoolmaster, the penitent sinner, taught the weakness 
of his flesh, to Christ ; and a verse before the leading 
misquotation of this chapter would have informed these 
Tridentine dogmatists, that the " strength of sin was the 
law." Their own condemnation is, however, written by 
themselves. At the conclusion of this chapter they ac- 
knowledge the Apostolic confession, "in many things 
we offend all," — a quotation, which is as fatal to the 
conceit of " folly satisfying the divine law," as it utterly 
condemns the overflowing merit of supererogation. 

Perhaps it is not the moral law of Moses, which 
Romanists are to believe they folly satisfy by their 
works, but the Christian law. We have seen that the 
first work of the Christian, his only justification, is to 
believe in Christ, the Lamb of God, that He is the 
propitiation for his sins, and for the sins of the whole 

• Gal. lii. la. 
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world; and the Apostle makes this work of feith in 
our Lord Jesus Christ distinct from the labour of love 
and patience of hope.* It is his work to believe that 
it is impossible for any Christian work to be good in 
the sight of God, which impugns the sole merit of Jesus 
Christ, the Lord our Righteousness, and the perfection 
of His Sacrifice ; that it is impossible to be a good 
Christian work, unless performed in a grateful sense 
of all the realities of Salvation being purchased and 
secured by Christ ; and that in any work the thought 
suggested that it is gaining eternal life, is to be resisted 
as treason against the dignity of the King of Samts, as 
a pollution and defilement of the work itself, a suggestion 
of the Evil One, to be resisted with all other siniul 
thoughts. If, then, "eternal life" is to be the reward 
of the Romanist's "fiilly satisfying the Divine Law" of 
Moses, or the Divine Law of Faith, there is no eternal 
life possible in Rome, and our only consolation is that 
pious Romanists are practically ignorant of these dogmas, 
that the most zealous of good works among them are 
always ready to confess the imperfection of them, and 
to humble themselves, as every effort after holiness 
makes them more sensitive of sin, in adoring gratitude 
at the foot of the Cross. 

"A stiange and a strong delusion it is," writes 
Hooker, "wherewith the man of sin Jiath bewitched 
the world ; a forcible spirit of error it must needs be, 
which hath brought men to .such a senseless and im* 

« 1 Thess. L d. 
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reasonable persuasion as this is, not only that men 
clothed with mortaUty and sin, as we ourselves are, can 
do God so much service, as shall be able to make a full 
and perfect satisfaction before the tribunal seat of God 
for our own sins, yea, a great deal more than is sufficient ; 
but also that a man, at the hands of a bishop or a pope, 
for such or such a price, may buy the overplus of other 
men's merit, purchase the fruits of other men's labours, 
and build his soul by another man's faith. Is not this 
man dimmed in the gall of bitterness ? Is his heart right 
in the sight of God ? Can he have any part or fellow- 
ship with Peter, and with the successors of Peter, who 
thinketh so vilely of building the precious temples of the 
Holy Ghost? Let his money perish with him and he 
with it, because he judgeth that the gift pf God may be 
sold for money." 

But as in almost every other case of Antichristian 
doctrine, so here the symbolical instruction of baptism 
is neglected and contradicted, and those therefore who 
never apprehend the wonderful instruction of this Sacra- 
ment, are tossed about by this and every other similar 
wind of doctrine. Baptism teaches us that the time of 
earning eternal life is past ; the great work of opening 
the Kingdom of Heaven in grace and glory is finished, 
and the Forerunner has ascended into the Heavens, 
there to appear in the presence of God for us. We 
cannot bring Him down again and set up ourselves; 
we cannot share His victorious agony and do again the 
meritorious work : we are called to be " risen with 
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Christ," and to " sit with Him in heavenly places ;" and 
we receive, as earnest of our purchased possession. His 
Holy Spirit to enable us to apprehend, that we are 
buried with Christ by Baptism into His death, and that 
we are risen with Him; and with Him ascended and 
continually dwelling; it is our calling to mortify our 
members, which are still upon earth, and to put on the 
whole armour of God and to fight the good fight o{ faith. 
The quotation firom St. John, iv. 14, is made in evident 
ignorance of our Lord's own explanation of it in the 
seventh chapter, vv. 37 — 39, of the same Evangelist; and 
the quotations firom St. Paul,* in confirmation of the 
statement " that the actions of men are not to be ex- 
amined and judged by human judgment, but by God's," 
go much further than they, who quoted these passages, 
intended ; for they are fatal to the Romish canonization 

of saints, and the judgment made by the priests in their 

« 

* 1 Cor. iv. and Rom. ii. 6. 

The Tridentiue quotation of this passage from the Romans is not 
made according to the proportion of tlie faith, for the Apostle is 
speaking of the Jewish treatment of God's written and the Gentile 
treatment of His unwritten law, as preparatory for greater blessings. 
And we know that those Jews who sought for glory and honour and 
immortality received eternal life when they received Christ, for He 
was that eternal life (1 St. John, i. 2). The words, which we translate 
" patient continuance in well doing," exactly express the whole pre- 
paratory conduct of Jews and Gentiles (apparently called the secrets 
or hidden records in the Book of Judgment, v. 16), faithful to the 
measures of light vouchsafed to them. We must remark, that << in- 
dignation and wrath, &c.," verse 8, are in the nominative case, 
as if belonging to impenitent man, loving darkness rather than light; 
but God's gift of " eternal life," verse 7, is in the accusative case. 
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sacrament of penance. Nor can they reply that the 
Pope and his college who canonize, and the priest who 
judges, are " the judgment of God," for in these quo- 
tations from Holy Scripture the Apostle disclaims all 
judgment by man as premature, even though by an 
Apostle, and refers all judgment to Him who judgeth 
righteously, and to that Day when He will come and 
judge all, and bring to light the hidden things of dark- 
ness, and make manifest the counsels of the heart. 

We must not lose sight of the Truth, which is hidden 
even under this corruption. With regard to the soul, the 
good work of faith now already appropriates and enjoys 
Christ, who is "that Eternal Life;" and with regard to 
the body, in that life everlasting, which succeeds, as in 
the creed, the resurrection of the body, there are different 
rewards, many mansions, degrees of glory from the 
sitting at the right hand of the Saviour to the lowest 
place of the Heavenly Feast. Every vessel of glory 
will be filled, but the capacity of each vessel will differ, 
and here in this field of faith is the clay formed. But 
as Romanists confound the full and perfect Justification 
of Christ Jesus the Head with the various fruits of that 
life of faith in the members, who enjoy it, so do they 
confound Christ's everlasting life with the different 
rewards of grace in it, according as the talents com- 
mitted by Him to His members have been employed. 
The confusion in both cases would blot out the Magna 
Charta of pardon and salvation ; and instead of coming 
to a feast made ready and prepared, and receiving the 
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gift of the wedding garment, the invitations of the 
Gospel would require each guest to provide himself his 
portion of a feast, and to purchase also for himself the 
right of admission. 

The Truth is also hidden, that so intimate is the union 
of Christ with his members, that they are the " Right- 
eousness of God in Him," and they become Abraham's 
seed, the Christy to whom the promises were made, and 
heirs according to the promise, being joint heirs with 
Christ Jesus the Head ; and all their vital aspirations after 
holiness, their sowing to the Holy Spirit and bringing 
forth His Fruit, are preparations whereby they become 
meet for the inheritance of the saints in tight. 

How awful then that system, which required such 
corruptions of the Truth to be added to the Faith, to 
prevent its utter shame and condemnation. The abettors 
of the system felt instinctively that it was shaken to its 
centre by this new preaching of '* Christ and Him 
crucified;" and therefore was it necessary to bribe 
communion with Rome by the greatest possible bribe, 
and to make obedience to the Romish Church the very 
way of meriting eternal Ufe itself. For this obedience 
to Rome is the real meaning of " good works " in this 
decree, this the meaning of "departing in grace ;'^ and 
therefore in the twentieth canon of anathemas, appended 
to these decrees, we have th§ expression " bound to 
keep the commandments of God and the Church," and 
the latter portion of this injunction has been almost the 
sole object of all the Romish commentators. 
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Can we wonder that Rome, to escape such a hopeless 
mass of contradictions, should, with its Pope* and Hier- 
archy, and orders, secular and regular, all take refuge in 
another Gospel, "which is not another," but which is 
without any method of justification, and gives human 
sympathy by immaculate conception without interfering 
with human merit ? Can we wonder that the worship 
of and devotion to the Blessed Virgin have increased 
since this Tridentine publication and are increasing, in 
which Christ Jesus bears a less proportion of dignity 
than even the favourite Romish symbol of an infant in 
the arms of its Virgin Mother expresses? We, who 
hold the CathoUc faith, of which Christ Jesus is the 
Author and Finisher, can, with the Apostle, " see Jesus, 
who was made a Uttle lower f than the angels, for the 
suffering of death, crowned with glory and honour ; that 
He by the grace of God should taste death for every 
man." But Romanists would diminish that glory and 
honour; they borrow His immaculate conception and 
give it to the Virgin Mother ; they make her the 
"bruiser of the serpent's head;" J they dramatise His 
sacrifice, and in their spurious gospel of Mariolatry He 

* " Sed ut omnia hsec prosper^ ac felicit^r eveniant, levemus oculos 
manusque ad Sanctissimam Virginem Mariam, quae sola universas 
hsereses interemit, nostraque maxima fiducia, im6 tota ratio est spei 
nostrae." — Pope Greg. 16th Encyclical Letter. 

f Heb. ii. 9. Or for a little time : the seeing by faith in this verse 
is different from seeing in open vision in the preceding verse, and 
different verbs are employed. 

X Vulgate, Gen. iii. 15, " Ipsaconteret caput tuum." 
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is still as to the blessed fruits of His incarnation but an 
Infant in the Virgin's arms^ and the means of increasing 
her adorable glory and honour.* 

Introduced by a declaration that " no one can be jus- 
tified^ who does not hold with a sincere and firm faith 
(for justification by faith in Rome is never to be impugned) 
the foregoing (exposition," are appended thirty-three 
Canons, each with an anathema, echoing the Decrees. 
These Canons are inserted in the Appendix.f 

Moehler, whose symbolism is the text book of modern 
Romanists, and of which Dr. Wiseman's Lectures are only 
a popular and more declamatory adaptation, makes but 
little use of the Tridentine Decrees on this subject. He 
refers only to those portions which confirm his own theory, 
and often unconsciously subjects himself to the thirty- 
three Anathemas. HeJ was evidently aware that a newly- 
developed defence was necessary for the reprieve of 
Trent, and that the older Romish apologists were out of 

* See Appendix A. 

f See Appendix B. 

X Archdeacon Hare speaks of having read two triumphant answers 
to Moehler's work. He would benefit many English students of that 
work by translating one or other of the answers, of which he thus 
writes : " That by Nitzch is a calm and masterly vindication of the 
great Protestant principles, which Moehler assailed ; its dignified tone 
and spirit, — its philosophic power and Christian wisdom, — render it 
one of the noblest among polemical works. Baur, on the other hand, 
takes up his Herculean club, and dashes his adversary to atoms ; im- 
measurably superior to Moehler through his vast learning and dialectic 
power, he pursues him through sophism after sophism, unravelling 
fallacy after fallacy, till he leaves him in a condition of pitiable for- 
lornness." 

G 
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igh he admits that Cardinal BeOannine wrote 
nt refutation of Calvin," he adds, " the refii- 
)t, however, quite ■SKtisfiictoiy in a srientific 
V." To his study of (he worts of the Ke- 
1 later Protestant -writers, he owes more than 
! allows; though he is-constrained io confess 
is truth darkly divined in Protestant errors," * 
deed, gives his sanction to the plan of Oob 
i another place he dares to spes^ of charity 
f faith ; " charity is undoubtedly, according 

doctrine, a fruit of fiu(3i ;" f an assertion 
« at once contradicts many chapters of this 
;iat]flcation and the favourite Komish axiom, 
iiuaelf quotes, " Rdes caritate formata;" 
ciiig that a tree is produced by its fruit. In 
M he loses himself in a metapbysical qnestion 
Ital principle given to &e regenerate, and 
f the whole "Hidentine system in one sen- 
^ act of justi6cation is momentary, — fills up 
liikn Kit tiiue, for the communication of a vital 
uM>t be coosideved odwr Uwn as consum- 
ii»4;tte moment'* t 

1 Moc4klef, »s in otbw RcmanKts and writers 
tettdwacy, » (Rquent complaint of " forensic 

•ttd " imputed ri^teousness," as if these 
:ikaiS«*l>le with bot^ contradictory to tbe 
<1- It is cwrioos to meet with such com- 
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plaints from the adherents of a system, where '^ imputa- 
tion'' is incessant, — where multiplied post-obit masses 
and mediators/supererogation merit and the non-existent 
matter of the Sacrament of Penance (i.e« the satisfaction 
hereafter to be performed), are aUnsed in i$nputatian for 
those, who can contrive to secore them. And the Ro- 
mish *^ inherent justice" itself, when falling short of 
supererogation value, is taught to have recourse forenri" 
catty for help, ei^yecially in its passage between de congruo 
and de condigno, to the imputed merits of the Saviour. 
Their constant expression is ** coram Deo," as the /ontm, 
where this imputation of extraneous merit is to help 
them, or where, if supererogabundj they are to minister 
merit to others. It is not difficult to detect the error 
of the writers against '' imputation ;" they seem to have 
no other notion than of the mind of a finite judge 
and some distant tribunal. In the first place, the 
Forum of justification, where coram Deo all is finished, 
is in Christ Jesus Himself; in the great mystery of 
godliness, God manifest in the fierii, the objective justice 
of God meets the subjective intuition of the creature, 
and, by a perfect sacrifice, is satisfied. He was near, 
who justified the Son of Man. In the next place, 
Christians are called to enjoy their perfect justification 
in sacramental union and communion with Him, who 
has finished the Work, and transacted for them the 
reckoning with eternal justice. And where is the Forum,, 
where this perfect justificaticxi is imputed coram Deo, 
and where God now meets His reconciled creatures? 

o2 
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It is no distant Tribunal, for He is omnipresent, and not 
finite ; it is in the conscience of the faithful ; there the 
burden and guilt of sin is by faith removed, — ^the con- 
science is purged from dead works, from hopeless efforts 
to reconcile itself unto God ; and there God is present, and 
the imputed Righteousness of Emanuel is pleaded, and 
the believer is forensically justified: and the more earnest 
he is in pondering the exceeding sinfulness of sin, and the 
inestimable Sacrifice for it, the more humble and spiritu- 
ally-minded and holy he becomes; the " imputed" Blood 
of sprinkling speaks continual reconciliation and peace. 
Then at last will this reckoning in all its blessed conse- 
quences be published, and the Forum of God will be 
manifested in the day of the manifestation of the Sons 
of God, when being " found in Christ" they shall be 
made like unto Him, and be justified in the sight of 
all by bodies raised and glorified after the likeness of 
His glorious Body. Then will God " pronounce*' them 
just. 

Neither Romanists nor their neological imitators know 
what they do when they scoff at " Forensic Justification" 
and " Imputed Righteousness," where the justified is 
made the Righteousness of God in Christ without per- 
forming one act of merit, as Christ was made sin for us 
without committing one act of sin. They cannot truly 
ponder the mystery of the Incarnation; they cannot 
realize the imputation of Baptism. Indeed, in our own 
days we may trace to the superficial logic which attacked 
this Gospel, and to Alexander Knox's subsequent recom- 
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mendation of a subjective inherent righteousness, the 
apostasy from that grace of justification which has made 
perversion to Rome appear but a more imaginative piety, 
and which has confirmed, in spite of all their professed 
zeal for the Gospel, the subjective theories of modem 
Puritanism. 

To turn from these negations of Truth, we may point 
out, in conclusion, two or three more Truths, which 
appear to be hidden under the Romish theory of Justifi- 
cation. One Truth is, that the Justification and Right- 
eousness of Christ can only be enjoyed in following the 
Lamb, in dying daily the same death and rising again 
by the power of His resurrection in the same Spirit. 
The more earnest we are in following Christ's example, 
and in realising His membership, the better initiated 
shall we become in the mystery of His Holy Incarnation 
and Sacrifice, and the more gratefiil for His precious 
Blood-shedding, for His sympathising intercession. If 
any will do His will he shall know of the doctrine, and 
to him that hath shall more be given. 

Again, "inherent righteousness'^ hides the Truth of 
the new creation in Christ Jesus, sustained continually 
by His vital grace : the abuse is, when this new creatiop 
is held so as to supersede the sinless and august work of 
His Justification. 

Again, the Romish consummation of justification 
hides the Truth of the resurrection of the faithful in their 
glorified bodies, which will be the outward and visible 
proofs of Christ's Justification having: been realised and 
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made fruitful by ihe Holy Spirit : it was thus that the 
Lord Jesus was declared or set apart to be the Son of 
God with power, accordiog to the Spirit of HoUaess, 
viz. by the resurrection from the dead.* 

Again, the end oi justification is perfect, oneness and 
communion with God, when He shall be all in all, and 
shall pronounce man to be very good: the primary 
means to that end, viz. our free justification by the In- 
carnate Second Person in the Godhead; is neglected, 
and the end is vainly propounded for iha means. 

How unspeakably blessed are the faithful in the 
Catholic Church of these islands (sua si bona norint), 
who enjoy the means in all the simplicity of the faith 
once delivered to the saints, who may appropriate the 
finished justification of their triumphant Head, and, 
abiding in Him, have their sinful bodies made clean by 
His body, and their souls washed through His most 
precious Blood-shedding ; and, from ihe pregnant S3rm- 
bols of His own sacraments, may unfold the riches of 
His grace; and walking in Him, the Way, the Truth 
and the Life,, may find of a truth the promise fulfilled^ 
that God dwells in them aod walks in them, and that 
He is their God and they are His people. 

* Rom. i. 4; Col. i. 18. 
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ORIGINAL SIN, 



'^ All that has been defined and declared in the sacred 
synod of Trent, concerning Original Sin," consists of 
five anathemas, to the last of which is appended a 
declaration inyolving the Trentism of the Immaculate 
Conception of the Virgin. It was a matter of complaint 
amongst some members of the assembly that the decree 
was damnatory only, and did not set forth any " Catholic 
dogma'' of Origiaal Sin. It was deemed impossible, 
however, to bring those who professed any opinions on 
this subject to positive unanimity ; and the other mem- 
bers, who were professedly ignorant of the subject, were 
so perplexed by quotations from the schoolmen, and 
the worse metaphysics of those who made the quotations, 
that they were glad to register their votes in favour of 
any decent compromise which would at once dismiss 
the subject. 

The decree, after an introduction, in which its framers 
profess to follow "the testimonies of Holy Scripture, 
and of the Holy Fathers, and most approved Councils," 
contains the following first article : — 

I. "Whoever does not confess that the first man 
Adam, after he had transgressed the commandment of 
God in Paradise, lost immediately holiness and justice. 
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in which he had been constituted (in qu& constitutus 
fiiemt), and incurred by the offence of this prevarication 
the anger and indignation of God, and therefore death, 
which God had before threatened, and with death cap- 
tivity under the power of him who thenceforth had the 
empire of death, i. e. the devil; and that the whole 
Adam, by that offence of prevarication (prsBvaricationis 
offensam) in body and soul, was changed for the worse 
(in deterius commutatum fuisse) ; let him be anathema." 

After speaking of death and captivity to the devil, it 
is curious to find the climax ending in the tame ex- 
pression "changed for the worse." But this and 
similar phrases were necessary to conciliate the holders 
of the theory of man's slight injury by the fall. The 
framers of the decree shrewdly conjectured that such 
theorists would pass by the stronger expressions of 
death and Satanic captivity, and seize upon this; and 
they judged correctly. We find Moehler, though pro- 
fessing fully to describe the symbolism of Rome on 
this point of original sin, quotes the clause and omits 
"with captivity to the devil,"* evidently not heeding 
that he becomes anathema by the omission; for the 
curse is not for denying, but for " not confessing," what 
the council decrees. 

The same theorists were cleverly conciliated by the 
substitution in the above article of man having been 
constituted (constitutus) instead of created (conditus). 
This change was made to admit the merit of man in the 

* Robertflon's Moehler, vol. i. p. 64. 
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process of his own creation : he was supposed to have 
been created with natural powers, by which was inter- 
preted "the Image* of God;" and by his meritorious 
use of these powers, he earned a supernatural grace, by 
which was interpreted the *^ similitude of God." This 
process of creation being made a sacred type of the 
process of redemption, we may see at once how human 
merit becomes an element of the Romish Justification : 

m 

"the possible condition of man after his fell, and the 
course of his conversion and regeneration, are here pre- 
figured," writes Moehler, when alluding to the above 
theory of creation. Indeed, this " supernatural gift of 
divine grace, superadded to the endowments of nature," 
is not a mere theory but a dogma of the Church of 
Rome, as we are told by Moehler in a note, having been 
formally sanctioned by Popes Pius V. and Gregory XIII. 
How much then is hidden under this apparently 
simple expression " constituted." f And as the Romish 
theory of Redemption consists merely in man's resto- 
ration to his original state — " in the re-estabUshment of 
our primeval condition, and transformation and renewal 
is only the primitive creation restored" J — we can easily 
understand Rome's treatment of the justifying work of 
the Incarnate Son of God, and of the redemption that 

* Robertson's Moehler, vol. i. p. 43. 

f See Appendix C. for Moehler's account of it. 

X Moehler, voL i. p. 33. The " more abundant life," and the sur- 
passing glory of the heavenly above the earthly manhood, are utterly 
excluded from the limited redemption of this Romish dogma. See 
1 Cor. XV. 45—49. 

o5 
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is in Christ Jesus. For it is held that man gained 
supernatural grace; that by the fall he lost this ad- 
ditional grace, lost; in fact, bis own gain; and the fidl 
left him, ther^ore, merely in the state of primeval 
creation. ^^ With the exception of bis heritage of guilt, 
fallen man is bom exactly like Adam, when considered 
without his supernatural graces,,-^-that is to say> with 
all the natural Acuities, powers and properties of the 
paradisaic man, as well as without any quality, evil in 
itself/'* 

II. The second anathema is as follows : — " If any one 
assert that the prevarication of Adam injured himself 
and not his o&pring, and that the holiness received 
from God and ju^ice, which he lost, be lost for himself 
alone and not also for us ; or that he, polluted by the 
sin of disobedience, transfused death and penalties of 
the body only into the whole human race, but not also 
sin, which is the death of the soul (quod mors est animae), 
let him be anathema; since be contradicts the Apostle's 
saying. By one man sin entered into the world and 
death by sin, and so death passed upon all men, in that 
all have sinned." 

This clause contains a definition, of which the Tri- 
dentine historian and other paQegyrists of the assembly, 
including Moehler, appear utterly ignorant. Moehler 
quotes Payva ab Andrada, who assisted at the deUbe- 
rations of Trent and wrote its defence, and Pallavidni, 
its favourite historian, both making it the boast of Rome, 

• Moehler, vd. i. p. 74. 
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that she purposely abstained from any definition of 
original sin. ''The same celebrated historian/' says 
Moehler,* '' also relates^ that the papal legates reminded 
the assembled fathers not to decide on tlie nature of 
original sin itself^ because Scripture and tradition are 
silent upon this matter; " and he adds, ''the holy synod 
was not convoked to pronounce upon opinions, but to 
condemn errors." But the definition was given, and so 
absolutely, as to concede at once the matter of controversy 
with the reformers. " Sin is the death of the soul;" a 
definition so fatal to the paradisaical congruity (which the 
last clause was altered fix>m " conditus '' to "constitutus," 
in order to establish), to the Romish system of justifi- 
cation, and to the whole theory, which Moehler expends 
so many pages in elaborating, in order to contrast the 
better opinion which Rome takes of fallen man with the 
low estimate of the reformers, that we cannot wonder at 
his passing by this definition, as if it were a mere de- 
clamatory and unmeaning phrase. On this point, indeed, 
the Reformers have far more Tridentine orthodoxy than 
Moehler and other Romish Apologists, for they cannot 
possibly express more strongly what original sin is, than 
by "the death of the soul." Nor will it answer to 
attempt to explain away this definition and its powerful 
analogy as an incidental figure of speech, for in anathe- 
matising decrees things are stated and must be received 
dogmatically, and without adding to metaphors inevitable 
in all language. This definition is indeed one of the 

♦ Vol. i. p. 67. 
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contradictions which so continually meet every impartial 
investigator of Romanism, and convince him that the 
Tridentine symbol of faith has never yet been thoroughly 
examined or understood by its defenders. 

III. The third clause is as follows : — " If any one assert 
that this sin of Adam, which originally is one, and being 
transfused into all by propagation, not by imitation, is 
in each one as his own (inest uni cdque proprium), is 
taken away, either by the strength of human nature, or 
by any other remedy than the merit of the One Mediator, 
our Lord Jesus Christ, who hath reconciled us to God 
by His Blood, being made to us justice, sanctification 
and redemption ; or deny that this same merit of Christ 
Jesus is applied as well to adults as infants by the 
Sacrament of Baptism, duly administered in the form 
of the Church ; let him be anathema. Because there is 
no other name under heaven given to men whereby we 
are saved. Wherefore is that expression, 'Behold the 
Lamb of God ; behold Him who taketh away the sins 
of the world ; ' and the other expression, ' Whosoever of 
you have been baptized have put on Christ.' " 

This last quotation is from the third chapter of the 
Epistle to the Galatians, which supplies the strongest 
weapons of the Word of God against the attempted 
justification of the Romish system. Not only therefore 
is the Protestant able to condemn the Romish justifica- 
tion from the testimony of Trent itself in this quotation ; 
but also from the ascription of the title of ** the One 
Mediator" to our blessed Lord, he is able to convict all 
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Romanists of rebellion against this article at least of their 
creed^ who dare to increase the number of mediators. 

IV. The fourth clause states, " Whosoever shall deny 
that infants newly bom need not be baptized, even though 
spnmg from baptized parents; or assert that they are 
baptized indeed unto remission of sins, but that they 
derive nothing of original sin from Adam, which it would 
be necessary should be expiated by the laver of regene- 
ration in order that they might obtain eternal life, whence 
it follows that the form of baptism for the remission of 
sins is understood in them not as true but false : let him 
be anathema. For the words of the Apostle, ^ By one 
man sin entered into the world, and death by sin, and 
so death passed upon all men in that all sinned,' must 
be understood in no other sense than as the universally 
spread Catholic Church has always understood. For on 
account of this rule of faith, according to the tradition 
of the Apostles, even infants, who have been able as yet 
to commit no sins by themselves, are truly baptized for 
the remission of sins in order that what they have con- 
tracted by generation may be cleansed in them by rege- 
neration. For unless a man be born again of water and 
the Holy Spirit, he cannot enter into the kingdom of 
God." 

This and the preceding clause are mainly protests, 
similarly with the ninth article of our Island Churches, 
against " the vain talk of the Pelagians," and are far 
better than could have been expected from the delibera- 
tions on the transmission of original sin and the fate of 
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unbaptized mfantSy which led to the decrees. With regard 
to such infants, ibe Dominicans declared that they would 
remain in Limbo, a sort of chaotic subterraneous abode 
without fire; a more merciful allotment than modem 
Puritans (the unconscious disciples of Gregory of Ari- 
minium, called the "Tormentor of Children") would 
assign to many infants, who have been baptized. The 
Franciscans would keep them on the earth in the light, 
and allow them to make prodigious discoveries in natural 
science. Others would comfort their privation of all 
heavenly joy by promising them consolatory visits from 
angels and the ejArits of the just. So " great matter of 
entertainment,'* says Sarpi, did the doctors of Trent thus 
provide for themselves and their hearers. 

V. The fifth clause of the decree is as follows : " Who- 
ever denies that the guilt of original sin is remitted by the 
grace of our Lord Jesus Christ, which is conferred in 
baptism ; or also asserts that all that, which has the true 
and peculiar character of sin (peccati rationem) is not 
removed, but says that it is only cut down (radi) or not 
imputed : let him be anathema. For God hates nothing 
in the regenerate, because there is no condemnation to 
them, who are truly buried with Christ into death, who 
walk not according to the flesh, but putting ofi* the old 
man and putting on the new, which is created after God, 
are made innocent, immaculate, pure, harmless, and be- 
loved by God, heirs indeed of God, but joint heirs with 
Christ, so that nothing may stop their entrance into 
heaven. But this holy synod confesses and feels that 
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concupiscence or fuel remains in the baptized, which^ 
hi^ving been left for contest against it (ad agCMiem), can- 
not hurt those, who do not consent to it and vigorously 
by the grace of Christ Jesus oppose it, so that he, who 
shall have lawfully contended, shall be crowned: The 
holy synod declares this concupiscence, which sometimes 
the Apostle calls sin, has never been understood by the 
Catholic Church so to be called sin, as to be truly and 
properly sin in the regenerate, but because it is of sin 
(ex peccato est) and inclines to sin. But if any one 
think the contrary, let him be anathema.'' 

After having defined original sin to be the death of the 
soul, the Tridentine doctors liken it in this clause to a 
tree, which is to be supposed not merely to be cut down 
-^such a use of the metaphor is accursed — but wholly 
rooted up and taken away. And yet in giving their 
reasons for the anathema, they quote, if taking a frag- 
ment of one clause of Scripture and uniting it with other 
similar fragments may be called quotation, from the very 
Scriptures, which speak of "walking after the flesh," 
and " putting off the old man," thus intimating that one 
of the Christian's enemies is his own fleshfy nature, and 
the law of sin still warring in his members. 

In the second anathema of this clause another meta- 
phor is introduced. Though all notion of sin remaining 
in the baptized is denied, concupiscence as the fuel of 
sin is allowed. Where the fire is, which this fuel is to 
feed, is not declared ; but in less transcendental ethics, 
where tempting objects would be called the fuel of sinful 
desires, there is no difficulty in this Romish metaphor. 
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The quibble however in this decree is the confusion of 
actual sins with that evil heart and carnal mind, out of 
which they proceed. Of course it is not an actual sin 
to be tempted with any concupiscence from the flesh, 
unless the temptation be wilfully indulged. But the fact 
of such temptations occurring, (and in the autobiography 
with which these Tridentine doctors favour us they profess 
to "feel" some conformity to such temptations,) shows 
sin ; not the guilt of sin, which is removed, nor actual 
sin, if the temptation and the bias towards it of the carnal 
mind be by the Holy Spirit resisted, and the concupis- 
cence or lust be not permitted to conceive and bring forth 
sin.* Our ninth article without any confusion states the 
truth at once; but the Tridentine doctors, confounding 
actual sins with the guilt of original sin, and that s^ain 
with its taint and peccability, deny concupiscence to be 
sin, and yet allow it to be " of sin" and ^"inclining to 
sin," and whoever thinks differently from persons thus 
making fuel to proceed from the fire, and the fuel likely 
to burn afler the fire is extinct, whoever agrees with an 
Apostle, to whose words they at the same time allude, 
is for such difference with Rome, and for such agree- 
ment with an Apostle, by the Tridentine metaphysicians 
accursed. The reasons for such anathemas are plain 
enough ; it is indispensable for Rome to have members 
of such absolute and sinless merit, that her supereroga- 
tion funds may be supplied. To these funds the catholic 
truth is fatal, that we are accepted in the Beloved ; that 
the law of sin remains in the members of the regenerate 

* St. James, i. 15. 
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requiring all watching unto prayer, humbling the most 
devoted saint, and putting him in remembrance of the in- 
valuable blessing of Christ's Justification and His Blood 
of sprinkling, by means of which, while he confesses 
his sins, he finds God faithfiil and just to forgive him 
his sins, and to cleanse him from all unrighteousness. 

If in few words we wished to expose the errors of this 
clause, we should say, that its composers were entirely 
ignorant of Baptism as a symbolical Sacrament to be 
developed. Although the old Adam is symbolically put 
to death and buried with Christ in Baptism, this is not an 
opus operatum, but operandum, — a work to be realised 
as long as we are in the body. It is by the Holy Spirit 
daily mortifying the old man, (who would rise again alive 
in sense, though dead in the reckoning of faith,) and daily 
sustaining the membership of the baptized in the Holy 
Body of Christ, that we know what it is to be risen with 
Him. Christ's part symbolised in His Baptism is opus 
operatum, freely to be enjoyed by the baptized. His 
triumphant justification of those thus brought into mem- 
bership with Him is opus operatum ; His gift of regene- 
ration in its Laver is opus operatum. The Holy Spirit^s 
part is opus operandum, progressively initiating the 
baptized in the things of Christ, in the power of His 
Resurrection, the fellowship of His sufferings, conformity 
to His death, in victory over the world, the flesh and 
the devil, in citizenship in heaven, (sitting there in Christ 
Jesus,*) in holy heavenly-mindedness. And here we 

* £ph. ii. 6. The distinction between the finished work of Christ 
and the work to be realised — ^between the opus operatum and the 



138 POURTH 90HISH ABTICLB OF 

must express regret for the ignorant and flippant use 
of the expression '' opus operatum'' made by modem 
Puritans. Not knowing that it was. intended to correct 
the mistake of Bomamsts, who turned a symbolical apd 
living Sacrament, into a temporary and dead work, they 
are ready to apply it to all faithful statemeQts of Baptism 
and all honour paid, to it as the ordained Sacrament of 
the Lord Jesus : and the plain testimony to its blessed- 
ness and sacredness given by the martyr Reformers 
themselves is now to be explained away, and the Sacrar- 
ment itself vilipended as a dangerous fallacy, an '^ opus 
operatum." Such Puritans must be taught that Christ's 
triumphs, symbolized in Baptism, are indeed " opus ope- 
ratum"— that His having ordained His Sacmment for 
Regeneration, discipleship to all the nations, is an opus 
operatum ; and that the misuse of the expression is when 
we treat Baptism itself as a perfunctory act, and not as 
a mystery to be unfolded, containing a holy message to 
every thought and word and work ; when professing the 
opus operatum we afterwards neglect the opus operandum. 
Another misuse of the expression indeed, and a grievous 
one, is when it is made a scoff, a sneer at faith, in the 
Lord's own ordinance and in the riches of grace and 
holiness which through the Holy Spirit afe sacramentalLy 
enjoyed by Christ's ** faithfol soldiers and seirvanta unto 
their lives' en^" incorporate m UimJ^ 

opus operandum — is exactly stated in the Thanksgiving, '< We jrield 
Thee hearty thanks, &e./' in the service for the Public Baptism of 
Infants. 
• See Appendix D. 
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TH£ BLESSIIO VIRGIN EXCEPTED IN THE DECREE ON 

ORIGINAL SIN. 

Sect. I. — Appended to the fifth clause is the foUowiisg 
TreDtism : — " The same holy Synod declares, however, 
that it is not its intention to comprehend in this decree, 
where Original Sin is treated, the blessed and immaculate 
Virgin Mary, Mother of God ; but that the constitutions 
of Pope Sextus IV. of happy memory, must be observed 
under the penalties contained in those constitutions, which 
it renews." 

Although the above exception was represented as 
merely suspending rather than deciding the long stand-* 
ing controversy, we may, however, practically consider it 
as recognising the Immaculate Conception of the Virgin, 
held so zealously by the Franciscans aaid impugned by 
the Dominicans. The latter most certainly lost ground 
in this Assembly ; one of the legates, Santa Croce, was 
with them, but the other, De Monte, was with their 
adversaries, and Cardinal Pole did not interfere;, but 
the practice of Rome still jHroves the Franciscaa inter- 
pretation of this decree to be truly Roman Catholic. 
At one time it was settled in the meeting that it should 
be declared that the Synod had no intention to compre- 
hend or to except the Virgin Mary : this would have been 
a suspension of the controversy. But the Franciscans ob- 
tained the omission of the words ^^ to except;" and when 
besides this omission we add that the epithet '^ Immacu- 
late" was introduced, and the constitutions of Pope Sextus 
and particularly the penalties were confirmed, and when 
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we sui-vey the subsequent prevalence of the opinion, we 
may safely treat the Immaculate Conception of the 
Blessed Virgin as a dogma of Rome, even though the 
Dominicans are allowed to pass over the Festival, since 
established by the Roman infallibility in its honour, with- 
out forqial excommunication. This, however, will not 
be allowed, it is generally expected and hoped, much 
longer. 

The first constitution of Sextus IV. a.d. 1476, ap- 
proved a new oflSce for celebrating the " wonderful Con- 
ception" (mira conceptio, mira probably intended to be 
taken as miraculous) with indulgences to those who 
celebrated it. The second Bull condemns the assertion 
as false and erroneous, that it is heresy to hold the Con- 
ception or a sin to celebrate it, excommunicating those 
preachers who noted that opinion of heresy, or the con- 
trary^ Bellarmine asserted that the Immaculate Con- 
ception was piously believed by the majority of the 
Church ; and certainly since his time the minority have 
much diminished. The oflSce of the Immaculate Con- 
ception published in England and approved by Dr. Mil- 
ner, shows how devotional a form the dogma has as- 
sumed ; one verse is as follows : — 

'^ Thee He adorned, His Spouse, and made thee free 
From Adam's sin, that stained his progeny. 
Free art thou from the fatal curse of earth. 
Holy and pure before thy joyful birth." 

At first there might have been some misgiving as to 
the policy of thus referring in the decree on Original Sin 
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to the Immaculate Conception of the Virgin, for we are 
informed by Mr. Mendham * that in the first two editions 
of the canons, decrees and acts of the Synod, up to the 
last session inclusive, printed at Antwerp and Paris in 
the same year, 1546, this clause is wanting. In the 
Protestant edition of the same year it appears, and for 
the first time. The first papal edition, in which it is 
extant, is that of Milan, which comprehends the seventh 
session. 

The decision at Trent authorizes us to conclude, that 
every Romanist must now hold the Virgin Mary to be 
Immaculate, and would not be orthodox if he excepted 
her conception. 



Section II. — Truths hidden by the Trentism of the Imr 
maculate Conception of the Virgin. 

By the above corrupt dogma, we are reminded of the 
truth of the honour due unto the Virgin, Blessed among 
women ; the honour of being the Chosen Vessel for con- 
taining the Miraculous Conception of the Incarnate 
Son of God. " Mine eyes have seen Thy Salvation," 
exclaimed the aged Simeon when he took up the Holy 
Child Jesus, and that Salvation, even her own Salvation 
(for her spirit thus rejoiced in God her Saviour), the 
Virgin Mary was blessed to contain during the appointed 
time. Thus was she set apart and made holy as a Tem- 
ple, in whose chamber the Creator was indissolubly united 

* Memoirs of tbe CoudcH of Trent. Duncan, London, p. 76. 



142 FOURTH ROMISH ARTICLE OF 

to the creature in the Person of Christ: holy, as a 
chosen instrument of the Regeneration by containing its 
First bom ; the substance of her own generated substance 
being chooea and consecrated to form "the prepared 
Body*' of the New Man, the last Adam : and this sub- 
stance was supplied to the Holy One conceived within 
her ttnthout the propagated taint of sin, Immaculate 
within her; herself a daughter of Adam, and yet con- 
ceiving in her womb the Prototype and Parent of her 
own Regeneration, of her own Holy tmd Immaculate 
birth into life everlasting. 

The truth is also hidden, that all other conceptions 
lose the bitterness of the curse in this One Immaculate 
Conception in the Virgin's womb : the sinful sorrow and 
sentenced curse of conception are here turned into joy 
and blessing. The Seed of the Woman is bom, who 
bmises the serpent's Head and makes an end of sin ; 
whereby all other births and the spots and blemishes of 
the fleshly bom may be purified and cleansed. Though 
the woman "was deceived and fell into transgression," 
yet by this wondrous childbearing (Sici t^j Texvoyov/aj) * 
shall all women be saved, who abide in faith and charity 
and holiness with sobriety. 

Another truth hidden, is the wonderful dignity and 
glory, to which human nature has been raised by the 
Incarnation of the Only Begotten Son of God, it being 
the elected nature in which God is for ever manifested 
to all creation ! A dignity so unspeakably glorious, so 

* 1 Tim. ii. 15 ; or, m the (senteDced) childbearing. 
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infinitely important^ that it swallows up^ when appre- 
hended by fiuth; all the lower and 'debasing events of 
humanity. The great era of the llegeneration eclipses 
all the history of fleshly generation: redemption unto 
holiness of the nsiture assumed casts a glorious robe of 
imnuicidatejiess over the whole race. The first Adam is 
^een -but as an image of Him that was to come ; and Be, 
vehen come, brings in an everlasting Righteousness, 
which atoned the guilt of original sin in the Virgin 
Mother and in all other previously bom into the world 
of the children of Adam. 

Of another truth we are reminded, that the Virgin is a 
figure of the Church, the mystical Eve; and although 
the Incarnate Head of the Church was bom under the 
Law, an Infant, yet had the Church its own origin in 
and for Him, who is the Root as well as the Offspring 
of David ; and the mystical Eve of the mystical Adam, 
in the archetypal idea of the Church, is immaculate, and 
she will be presented a holy Church, without spot or 
blemish or any such thing, according to the eternal pur- 
pose, when the mystery of God shall be finished and the 
marriage of the Lamb be come. 

Again, when " Christ is formed" J in a Christian, he 
becotnes in that new creation objectively tmmacu2a^6, and 
the generation in sin is superseded in the reckoning of 
faifli and in the life of the Spirit of Christ by the re- 
generation to a new and sinless life. Eventually also 
r^eneration nuAies tSie generation itself of the body 

* Gal. iv. 19. 
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immaculate by virtue of that Body, which did not abhor 
the Virgin's womb ; for the natural body in the Resurrec- 
tion becomes spiritual without spot or stain of sin. And 
if we may look irom the End to the Beginning, with that 
vision which, like the war-horse in Job, swalloweth up 
the intervening space and the periods of time, we may 
consider every Christian whose name shall not be blotted 
out from the Book of Life, and who shall not die the 
second death, immaculate in Christ from before the 
foundation of the world. 

By the Romish dogma of the Immaculate Conception 

of the Viipn, we may also be reminded that when 

Christ is formed within us, we become dead unto sin, — 

in our sacramental reckoning, we are to be as though 

we had never been bom in sin; our baptismal day is 

our real birthday, immaculate in Christ; we have cru- 

cilied the flesh with the affections and lusts; we are 

called to put oif the old man, to be holy, as Christ was 

holy, to be in the world as He was in the world. This 

is a hard saying, and we cannot wonder at the ready 

heUef in the sinless conception of the Virgin being 

preferred to practical faith in a spiritual truth of such 

holy conversation in Heaven; by a similar preference 

many are ready to honour the Apcratles and saints and 

fiiithful of Hie early Church as a race of Christians far 

■eat from any ^thfiil discipleship possilile in later 

I, and supposed to belong to a lower standard. 

lere is also doubtless a spiritual truth hidden in the 

il and somewhat infehcitous, if not indelicate, con- 
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troversy of " Semper Virgo." When Christ is formed 
within us, and we apprehend Him, we want no other 
birth, no other Saviour, no other Mediator. We would 
have no further generation of fleshy desires, of worldly- 
wise maxims of thought and conduct in company with 
the life of the Spirit and the fruit of good things out of 
the new heart and new mind ; partakers of the Divine 
Nature, we would escape the corruption which is in the 
world through lust; with Christ we •have life eternal; 
no addition can be made to His salvation, no merit, in 
the vulgar and Romish sense of the word, can be con- 
ceived in conjunction with His perfect righteousness; 
with Him all things are ours. It is moreover the 
Christian's calling to be espoused a chaste virgin unto 
Christ, and thus purifying himself, even as He is pure, 
to realise the truth of " Semper Virgo." 

The physical truth of " Semper Virgo " is also itself 
hidden in the somewhat indelicate controversy with the 
Antidicomarianitse, who denied the Semper. The great 
and important point to be established was, that the 
Messiah had no taint of sin by seminal traduction and 
natural propagation : this fact is put beyond all cavil by 
the sacred testimony in St. Matthew's Gospel, i. 25; 
and the epithet "Immaculate" belongs to the Virgin 
Mary in reference to this most essential truth. The 
Virginity of Mary, blessed among women, could not pos- 
sibly be impaired ; it was consecrated and already used ah 
intra to the sacred parturition of the Holy One of God. 
The witness, therefore, of the tradition " Semper Virgo " 

H 
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is of a truth not trifling and prurient^ but most important 
in establishing the fulfilment of prophecy and the sin- 
lessness of the Redeemer, viz. that the Virginity of the 
Blessed Virgin, Semper Virgo, was for ever put out of 
the reach of marital intercourse, ab extruy the womb 
having been opened, ab intra, by the great First Bom, 
holy unto the Lord. 

While the Romanist is bowing down to the idol of 
the Virgin Mother, as to another miraculously conceived 
immaculate from original sin, it behoves the Catholic 
Christian, who holds the One Immaculate Conception, 
to see that he loses not the substance of those truths of 
which he may yet be reminded by the fiction of another. 
So unspeakably condescending and instinct with love 
unsearchable is the Incarnation, that this fond invention 
marks indeed the inability of man to gaze stedfastly on 
the fact of the all Holy God coming into union with 
His guilty creature. Humble and childUke faith mea- 
sures not, however, the grace of God by the merits of 
man, but by the love of God, and freely accepts in all 
its blessed results what is so freely given. The Catholic 
conceives Christ formed within him; he bears a new 
creation; partaker of the divine nature, and bringing 
forth the fruit of the Spirit, he shows the witness of 
Theotokos. How ought he not to strive to be holy in 
all maimer of conversation, blameless and uncorrupt, 
remembering always "the immaculate conception" of 
his spiritual mother, that ^^ Jerusalem which is above. 
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free, the mother of us all ; " * and that the " God and 
Father of our Lord Jesus Christ hath chosen us in 
Christ before the foundation of the world that we should 
be holy and without blame before Him in love/'i* 
Well for the Church to be always nursing and cherish- 
ing with the sincere milk of the word her new bom 
offspring, and with the devotedness of maternal affection 
following her holy ones to the cross, which is ever pre- 
pared for them in this world, and recognising present 
duties rather than indulging vain regrets ; adopting 
fresh sons to be trained for glory in the paths of her 
First Born; woman ! behold thy Son ! Thus does the 
Virgin become blessed through all generations, the 
mother of Christ after the Flesh, a tjrpe of the mystical 
Eve and of every Christian, in whom is formed Christ 
the hope of glory. Then are the Saviour's words heard 
with the hearing ear, and understood with the under- 
standing heart: "Yea, rather blessed (than she that 
bare and suckled Him) are they that hear the word of 
God and keep it." J And again, " He answered them 
saying, 'Who is my mother or my brethren;' and He 
looked round about on them which sat about Him and 
said, ' Behold my mother and my brethren ! For who- 
soever shall do the will of God, the same is my brother 
and my sister and mother."§ 

• Gal. iv. 26. X St. Luke, xi. 28. 

t Eph. i. 4. § SL Mark, iii. 33. 
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Section III. — The Origin and Progress of the Trentism 
of the Immaculate Conception of the Blessed Virgin. 

It was for the puqjose of protesting against the heresy 
of Nestorius, which divided Christ into two Persons, 
the Son of God and the Son of Man, the one a Person 
begotten of God before all worlds, the other a Person 
bom of the Virgin Mary and united unto God, that 
Mary was called Theotokos in the Eastern, and Mater 
Dei (not a felicitous translation), the Mother of God, in 
the Western Church. The name was given to express 
the truth that the Only Begotten Son of God put him- 
self in hypostatic union with a nature, by which He was 
enabled to be brought forth, the promised seed of the 
woman. The duality of the natures, and the unity of 
Person, might have been held as from the beginning, 
without such titles given to the Virgin; but strong as 
they appear, and misinterpreted as they since have been, 
we must remember that it was necessary to stop all 
subtle corruption of the Faith, even though the defence 
might assume an extreme form of " the circulation " of 
the two natures. " A kind of mutual commutation there 
is," says Hooker,* " whereby these concrete names, God 
and Many when we speak of Christ, do take interchange- 
ably one another's room, so that, for truth of speech, 
it skilleth not whether we say that the Son of God hath 
created the world, and the Son of Man by His death 
hath saved it ; or else, that the Son of Man did create 

* Eccle. Pol. vol. i. bk. V. p. 471. 



POPE Pius's CREED. 149 

and the Son of God die to save the world. Howbeit, 
as oft as we attribute to God what the Manhood of 
Christ claimeth, or to Man what his Deity hath right 
unto, we understand by the name of God^ and the name 
of Man, neither the one nor the other nature, but the 
whole Person of Christ, in whom both natures are. 
When the Apostle saith of the Jews that they cru- 
cified the Lord of Glory, and when the Son of Man, 
being on earth, affirmeth that the Son of Man was in 
Heaven at the same instant, there is in these two speeches 
that mutual circulation before mentioned. . In the one 
there is attributed to God, or the Lord of Glory, death, 
whereof divine nature is not capable; in the other, 
ubiquity unto man, which human nature admitteth not. 
Therefore by the Lord of Glory we must needs under- 
stand the whole Person of Christ, who being Lord of 
Glory was indeed crucified, but not in that nature for 
which He is termed the Lord of Glory. In like manner 
by the Son of Man the whole Person of Christ must 
necessarily be meant, who being Man upon earth filled 
heaven with His glorious presence, but not according to 
that nature for which the title of Man is given Him. 
Without this caution the Fathers, whose belief was 
sincere and their meaning most sound, shall seem in 
these writings, one to deny what another doth con- 
stantly affirm." 

The title given to the Virgin wasdhus for the honour 
of Christ, and when images began to be multiplied, 
Christ was represented as an infant in His mother's arms 
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to call attention to the truths that even at that early age 
the wonderful Child was the eternal Son of God, and 
rays of glory round His brow pointed Him out as the 
object of divine worship. It is the common tendency 
of the ill-regulated mind of man to exaggerate and use 
remedies immoderately. What was intended to set forth 
the honour of Christ's human nature in the same per- 
sonality with His divine was gradually diverted from its 
purpose into an occasion of undue honour to the Virgin 
Mother; rays of divinity were in time seen to radiate 
from her imaged brow, and she became the predominant 
object of interest, and the Holy Babe comparatively an 
appendix to the representation.* There is another ten- 

* If it were possible to caricature the modern theory of Romish 
development, it has been done by Mr. Newman : he considers that the 
Blessed Virgin did not at first permit herself to be worshipped^ wishing 
to make way for her Son. ** When His name was dishonoured, she 
forthwith was filled with zeal : when Emmanuel was denied, the Mother 
of God came forward, the Mother threw her arms round her Son, and 
let hei;self be honoured in order to secure His Throne. And then, 
when she had accomplished as much as this, she had done with strife ; 
she fought not for herself. No fierce controversy, no persecuted con- 
fessors, no heresiarch, no anathema (Mr. Newman is ignorant of the 
23rd Canon of the Decree on Justification), marks the history of her 
manifestation ; as she had increased day by day in grace and merit, 
while the world knew not of it, so has she raised herself alofi; silently, 
and has grown into the Church by a tranquil influence and a natural 
process. It was as some fair tree, stretching forth her fruitful branches 
and her fragrant leaves, and overshadowing the territory of the saints. 
And thus the Antiphon speaks of her : * Let thy dwelling be in Jacob 
and thine inheritance i9 Israel, and strike thy roots in My Elect.' 
Again, ' And so in Sion was I established, and in the holy city I like- 
wise rested, and in Jerusalem was my power. And I took root in an 
honourable people, and in the fulness of the saints was I dttained, I 
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dency also in man^ which added strength to the former, the 
leaven, viz. of creature worship, the readiness to interpose 
any mediatorial object and to retire and hide in any gar- 
den from the immediate presence and recognition of God, 
and even to worship the creature rather than the Creator. 
To these two tendencies we may add another solution 
of the misuse of this protest against Nestorianism ; for 
every objective truth of God there is a subjective capa- 
city in the members of His Church, and if each portion 
of that capacity be not filled by its appropriate truth, the 
void will be occupied by some error or corruption of the 
truth ; as in this case the very instrument for conveying 
the truth is turned into an idol and enshrined in the 
place of the truth itself 

The eyes and hearts of the many were turned towards 
the increasing exaltation of the Virgin Mary, and while 
less mention was gradually made of ^* the things touching 
the king," fresh praises and epithets, and even religious 
services, were heaped upon the Virgin. The Protestant- 
ism for truth in the Church was too feeble or too obscure 

was exalted like a cedar in Lebanus, and as a cypress in Mount Sion ; 
I have stretched out my branches as the terebinth, and my branches 
are of honour and grace.' Thus was she reared without hands, and 
gained a modest victory, and exerts a gentle sway, which she has not 
claimed. When dispute arose about her among her children, she 
hushed it ; when objections were urged against her, she waived her 
claims and waited ; till now, in this very day, should God so will, she 
will win at length her most radiant crown, and, without opposing 
voice, and amidst the jubilation of the whole Church, she wiir^be 
acknowledged as immaculate in her Conception." — Newman*8 Dit' 
courtes, 1849. 
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to resist in the eleventh century the institution of a daily- 
office to the Virgin in the form hitherto used in honour 
of the Divine Majesty alone^ and thence increasingly to 
her were applied invocations due to the only God. Then 
appeared of course the notion^ first as an esoteric doc- 
trine, of her exemption from original sin, which was 
soon introduced in the twelfth century into the offices of 
the Church by the Canons of Lyons. It is curious that 
St. Bernard, who is supposed to be a great advocate for 
undue honour to the Virgin, and who, as Sarpi mentions, 
calls her the neck of the Church, by which every grace 
and influence passes from the Head, wrote to the Canons 
of Lyons and blamed them for introducing a dangerous 
novelty without reason or example of antiquity; that 
the Virgin herself could not be pleased with a presump- 
tuous novelty, mother of rashness, sister of superstition, 
daughter of levity. It was in the beginning of the four- 
teenth century that Johannes Scotus, a Franciscan, made 
use of the argument, that by God's omnipotence the 
Blessed Virgin could have been fi'eed fi'om sin, or that 
sin might be in her only for an instant or certain time ; 
he proposed his own opinion of perfect freedom from 
sin, if not opposed to the authority of the Church and 
the Scriptures. The Franciscans adopted this opinion 
as a dogma, without the limitation made by its pro- 
pounder. Though opposed by the Dominicans ""^ and 

* " The Dominicans grounded themselves upon the Scripture, the 
doctrine of the Fathers, and the most ancient schoolmen, where not 
one jot was found in favour of the Franciscans ; but they alleged for 
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the authority of their great doctor, the Franciscan dogma 
was received by the University of Paris and approved 
by the Council of Basil; which forbade all to preach the 
contrary. Thus it progressed to the Constitutions of 
Sixtus IV., and thence to the Assembly of Trent, which 
further confirms the exception made in this decree on 
Original Sin by the 23rd Canon on Justification : " Who- 
soever shall affirm that a man once justified .... is able 
all his life to avoid all sins, even such as are venial, 
and that without a special privilege from God, such as 
the Church believes was granted to the Blessed Virgin, 
let him be accursed." 

themselves miracles and the contentment of the people. John of 
Udine, a Dominican Friar, sayde, either you will that Saint Paul and 
the Fathers have believed this exemption of the Virgin from the com- 
mon condition, or not. If they have believed it, and yet have spoken 
generally, without ever making mention of this exception, imitate them 
also now. But if they have believed the contrarie, your opinion is a 
novitie. Jerolamus Lombardelhis, a Franciscan Friar, sayde, that the 
authoritie of the present Church was no lesse then that of the primi- 
tive ; if the consent of that in those times made men speake without 
exception, the consent of this, which appeareth in celebrating the Feast 
throughout, ought to induce us not to omit it." — Brenfs Translatiorif 
qfP, Sarpi's History y Book 2. 

The consideration of the Hyperdulia paid to the Virgin and of the 
Coll3nidian heresy in the Church of Rome will be deferred to the exa- 
mination of that article of Pope Pius's Creed in which the Image 
Worship of the Virgin is directly enjoined. 
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Section IV. — JSvils of holding the Trentism instead of 

the hidden Truths. 

The miraculous Conception of our blessed Lord is a 
witness of Incarnation : — that no merely human person 
was begotten, but that the Word was made FJesh, the 
only begotten Son of God, the Lord from Heaven, took 
unto Himself manhood in the Virgin's womb, without 
sin, so that in Him now all the fulness of the Godhead 
dwelleth bodily ; He is perfect God and also perfect Man^ 
of a reasonable soul and human flesh subsisting. The 
sacred process of the Immaculate Conception of the 
Incarnate Saviour is recorded in Holy Writ, and each 
detail, e. g. Joseph's feelings on discovering the supposed 
dishonour of his betrothed, attests the non-Adamic gene- 
ration of the Son of Man. We may not now be able 
to see (as some of our most learned divines would lead 
us) the witness of the eternal and ineffable generation 
of the Only Begotten Son of God thus imprinted in 
flesh by His Immaculate Conception ; but if it be so, 
how incalculable the sacrilege, which would blot this 
dread imprint by assigning a similar conception to a 
creature of earthly parentage ! . They know not what 
they do. But we can all understand Immaculate Con- 
ception as the witness of the Incarnation ; and now that 
witness is marred by giving it to one of mortal generation. 
A human creature begotten and bom of mortal parents is 
classed with the great mystery of godliness, " God mani- 
fest in the flesh :" and Omnipotence is invoked as having 
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effected this by miracle. But Omnipotence has produced 
one Immaculate Conception^ the wonder of angels and 
the salvation of man^ and has explained the miracle with 
intimations of its boundless and undeveloped blessedness : 
and shall the faithful be called from this transforming 
meditation to ponder the dogma of a Socinian Saviour, 
an Adamic mortal generation clothed with the miracle 
of the Incarnation ? It is an idol of the One Miraculous 
Conception, and the idol is made a god or the creature 
is worshipped as the Creator. Can we wonder that this 
inexpressible presumption leavens the whole lump, and 
that the idolatry runs analogously through the whole 
Romish system ? It is the idolatry of the creature set up 
in the place of Jehovah, and the Romish dogma of the 
Virgin is its predominant symbol : the whole system of 
Romish merit, which we have found in its justification, 
here reposes. From participation in immaculate con- 
ception the way is easy to participation in accomplishing 
redemption, in the right of receiving the prayers and 
praises of worship and adoration ; the reading is, " the 
woman bruises the serpent's head," and as the fanaticism 
progresses the Virgin's participation terminates in sole 
possession. Her new Gospel is completed; her mira- 
culous resurrection is adored, and then her Assumption 
into Heaven.* To suit the practice such expressions as 
the following, which it is mournful to transcribe, are 
woven into the prayers and praises of devotion. ^' God 
bestowed half of His kingdom upon the Blessed Virgin," 

• See Appendix (A.)) latter part. 
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and, " having justice and mercy as the chiefest goods 
of His kingdom, He retained justice unto Himself and 
granted mercy unto her ; therefore if a man do find him- 
self aggrieved in the court of God's justice, he may 
appeal to the court of mercy of His Mother, she being 
that throne of grace."* According to which, a vision is 
recorded by Bemardinus de Busti as having been granted 
to St. Francis, or (as others would have it) to his com- 
panion, Friar Lion, touching the two ladders that reached 
from earth unto heaven. The one red, upon which 
Christ leaned: from whence many fell backward and 
could not ascend. The other white, upon which the 
Holy Virgin leaned ; the help whereof such as used were 
by her received with a cheerful countenance, and so with 
facility ascended into heaven. "That she doth come 
before the golden altar of human reconciliation, not in- 
treating only but commanding : a Mistress not a Maid.'* 
By Bonaventure and others the Psalms are all altered and 
used in the crowns or chaplets of prayers addressed to the 
Virgin : — " Blessed are they whose hearts do love thee, 
O Virgin Mary : their sins by thee shall mercifully be 
washed away. Have mercy upon me, O Lady, who art 
called the Mother of Mercy, and according to the bowels 
of thy mercies cleanse me from all mine iniquities. Let 
Mary arise, and let her enemies be scattered ; let them 
all be trodden down under her feet. Give the king thy 
judgment, O God, and thy mercy to the Queen His 
Mother. Thy mercies, O Lady, will I sing for ever. 

* Heb. iv. 16. 
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God is the Lord of Revenges ; but thou^ the Mother of 
Mercy, dost bow Him to take pity. O come let us sing 
unto our Lady; let us make a joyful noise to Mary 
our Queen, that brings salvation! O sing unto our 
Lady a nevjr song ; for she hath done marvellous things." 
The dogma of Supererogation is also introduced in this 
abject idolatry of the Virgin, and by an extreme instance 
may be seen its blasphemous absurdity : Bemardinus de 
Senis (quoted with the above by Archbishop Usher*) 
thinks that God will give him leave to maintain that the 
Virgin Mary did more unto Him, or at least as much as, 
He Himself did unto all mankind ; and that we may say 
for our comfort (forsooth ! adds the Archbishop) that in 
respect of the Blessed Virgin (whom God Himself did 
make notwithstanding), God after a sort is more bound 
to us than we to Him, " Bemardinus de Busti dares to 
revive this most odious comparison and propose it afresh 
in this saucy manner. But, O most grateful Virgin, 
didst not thou something to God ? Didst not thou make 
Him any recompense ? Truly (if it be lawful to speak 
it) thou in some respect didst greater things to God than 
God Himself did to thee and to all mankind. I will 
therefore speak that, which thou, out of thy humility, hast 
passed in silence. For thou only didst sing, ' He that 
is mighty hath done to me great things ;' but I do sing 
and say, ^ that thou hast done greater things to Him that 
is mighty,* " Such are some of the natural fruits of the 
Immaculate Conception of the Virgin, which is gloried 

* See his Answer to the Jesuit, ** Of Prayers to Saints." 
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in as one of the most blessed developments of the Romish 
faith; and though Moehler and the more far-sighted 
Romanists are comparatively silent^ and would make it 
an esoteric dogma, yet every newspaper tells us what is 
Rome's refuge in time of trouble, and the fanatical idol- 
atry is well nigh universal. The Day of Judgment alone 
will strike the awful balance of prayer and praise and 
thanksgiving offered by Romanists to the Incarnate 
Saviour and to the Virgin of Israel chosen as His Mother 
in the Flesh, 

The Trentism is moreover derogatory to the true dig- 
nity of the Virgin, as always is the case when dignity 
is exaggerated by pretence and fiction. Rome is an- 
swerable for the reaction which this dogma with its 
idolatry has produced, and the beauty of the Blessed 
Virgin's character and feminine example has been lost to 
many, through dread of being led away by the corrup- 
tion of the truth by Rome. They would rather fail in 
duly honouring a creature, however blessed of God, than 
be guilty of polluting the worship of the Creator and 
dividing to a child of Adam aught of the everlasting 
glory of the Saviour. The spiritual truths veiled in the 
Virgin, and in the wonderful Fruit of her womb, are 
therefore by many under this dread neither studied nor 
enjoyed, and few there are who dare ponder the dignity 
and symbolism of this blessed among women in fur- 
therance of their apprehending God's " revelation of His 
Son in themselves.^'* 

• Gal. i. 16. 
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The Trentism, offensive as it is to the mystery of the 
Incarnation and derogatory from the true dignity of the 
Blessed Virgin, is also fatal to the faith, to the Christian's 
joy and peace in believing Emanuel or God with us. 
Take away the Vii^n Mother from participating in 
Adam's guilty nature, and all we children of Adam are as 
far removed as possible from any share in the process of 
Regeneration, We are left untouched : the sinless Flesh 
of the Virgin is a barrier between us and the Redeemer. 
That which is not laid hold of remains unhealed; 
axaliXyiTtlov u&epiTrevhv. The Immaculate Conception of 
the Son of Man in the womb of a lineal Daughter of 
sinful Adam — the clean thing brought out from the un- 
clean and in its purity sacrificed — ^this is Redemption, its 
Foundation Fact. But when the Immaculate Concep- 
tion of the Virgin herself is proclaimed, the work, which 
the Son of God became Incarnate to perform, is declared 
to be previously done by another method, the Virgin is 
already the Holy One of God, and the prior omnipotent 
fiat of the Virgin's immaculateness supersedes the suc- 
ceeding secondary fact of Christ's Immaculate Concep- 
tion ; and to the former must all devotion be addressed 
as to the point, where the clean meets and takes hold of 
the unclean in the womb of the Virgin's mother.* He, 

* The effects of holding a second and spurious Miraculous Con- 
ception are seen in marring indirectly and unconsciously the re- 
verence due to the First and Only One. They may he traced in such 
passages as the following, where the great mystery of Godliness is 
commented on with less modesty than any law or even fact of physical 
science. " Christ died for our sins. Tor the sins of the whole world; 
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the Saviour, is no longer Emanuel ; He meets not its in 
the Virgin's womb. Our individual relationship to Christ 
is lost : He hath not taken the seed of Abraham, but of 
Angels, or of an already redeemed and regenerate hu- 
manity. Immaculate Conception is Regeneration, and 
the Virgin is made its First-bom and First-begotten. 
But of what incarnation is her Immaculate Conception 
thus by Omnipotence made the witness? Was she then 
pre-existent? Her most devoted worshippers are not 
startled at the consequence, but apply to her the well- 
known Mesiah descriptions in the 8th chapter of Proverbs. 
Still, however, tlie Mariolatrist feels it hopeless for him- 
self, to think of following the Virgin's Regeneration by 
a similar fiat of Omnipotence, and thus Regeneration 
becomes vague and hopeless, and Baptism a mere cere- 
monial opus operatum and unmeaningly dogmatic. We 
have therefore another instance how the mystery of 
iniquity acts, not by denying the faith of Christ so much 
as by supplying a false parallel to each Article more 
palatable to the idolatry of the human heart and its sinful 
alienation from communion with God. By adding the 
Immaculate Conception of the Virgin to that of the Lord 
our Righteousness, the Romanist looks up to two mi- 

but He need not have died for them, for the Almighty God might 
have saved us all, might have saved the whole world without His dying. 
He might have pardoned and brought to heaven every individual child 
of Adam, without the incarnation and death of His Son. He might 
have saved us without any ransom and without any delay. He might 
have abolished original sin and restored Adam at once." — NewmatCt 
Discourses, 1849, p. 324. 
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raculous transactions^ which utterly bewilder all spiritual 
view of Regeneration, and to which he cannot suppose 
any similitude in his own case. He worships both, but 
one afar off, and his corruption of the Foundation Fact, 
as the law of his own new creation and the gate of his 
own salvation, drives him to a superstitious multiplying 
of advocates and mediators, among whom the highest 
enshrined is She, whose Salvation is supposed to have 
been secured to her independently of Redemption, so 
that her soul need not have magnified the Lord, nor her 
spirit rejoiced in God her Saviour. 



END OF PABT TWO. 
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(A.) 

*' For this reason she has been made more glorious in her 
person than in her office ; her purity is a higher gift than her 
relationship to God. This is what is implied in Christ's 
answer to the woman in the crowd, who cried out when He 
was preaching, < Blessed is the womb that bare thee^ and the 
breasts which thou hast sucked.' He replied by pointing 
out to His disciples a higher blessedness: 'Yea, rather 
blessed,' He said, * are they who hear the word of God and 
keep it/ You know, my brethren, that Protestants take these 
words in disparagement of our Lady's greatness, but they 
really tell the other way. For consider them carefully : He 
says that it is more blessed to keep his commandments than to 
be His Mother ; but what Protestant even will say that she 
did not keep His commandments ? She kept them surely, and 
our Lord does but say that such obedience was in a higher 
line of privilege than her being His Mother ; she was more 
blessed in her detachment from creatures, in her devotion to 
God, in her virginal purity, than in her maternity ; and if, as 
Catholics hold, she obeyed ten thousand times more holily 
than the holiest of other men, then her sanctity was a pre- 
rogative greater than any other. This is the constant teach- 
ing of the Holy Fathers : * More blessed was Mary,' says 
St. Augustine, ' in receiving Christ's faith than in conceiving 
Christ's flesh ;' and St. Chrysostom declares, that she would 
not have been blessed, though she had borne Him in the body 
had she not heard the word of God and kept it. This of 
course is an impossible case ; for she was made holy, that 
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she might be made His Mother, and the two blessednesses 
cannot be divided. She, who was chosen to supply flesh and 
blood to the eternal Word, was first filled with grace in soul 
and body ; still she had a double blessedness, of ofBce and 
of qualification for it, — and the latter was the greater. And 
it is on this account the Angel calls her blessed ; * Full of 
graced he says, * blessed among women ; ' and St. Elizabeth 
also, when she cries out, ' Blessed thou, that hast believed,* 
Nay, she herself bears a like testimony, when the Angel 
announced to her the favour which was coming on her. 
Though also all Jewish women in each successive age had 
been hoping to be Mother of the Christ, — so that marriage 
was honourable among them, celibacy a reproach, — she alone 
had put aside the desire and the thought of so great a dig- 
nity. She alone, who was to bear the Christ, refused to bear 
Him ; He stooped to her, she turned from Him ; and why ? 
Because she had been inspired, the first of woman kind, to 
dedicate her virginity to God, and she did not welcome a 
privilege which seemed to involve a forfeiture of her vow. 
* How shall this be,' she asked, * seeing I am separate from 
man V Nor, till the Angel told her that the conception would 
be miraculous, and from the Holy Ghost, did she put aside 
her ' trouble ' of mind, recognise him securely as Go4's mes- 
senger, and bow her head in awe and thankfulness to God's 
condescension." — Newman's Discoursesy 1849, p. 373. 

The above melancholy extract is made for the purpose of 
showing the sort of defence at present adopted for Mariolatry. 
It also shows how speedily Rome's notorious method of per- 
verting plain texts of Scripture and the evident meaning of 
the Fathers is followed by her converts. The sense of inteW 
lectual honesty seems lost. Perhaps this Romish method of 
interpretation has been more speedily learned by Mr. New- 
man, as fully gratifying that tendency of mind, which made 
him overlook or treat with comparative indifference the faith 
once delivered to the saints, so integrally confessed in our 
Island Churches. As if he had exhausted this wholesome 
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nourishment unto life eternal he morbidly pined, and instructed 
his disciples to pine after dainties long ago condemned as un- 
\vholesome and poisonous. This atrophy of spirit was how- 
ever to be considered as the mark of transcendent growth, 
and of course was soon popular. It was the misfortune of 
Mr. Newman, if not the fault (for faulty it surely must be to 
make the parochial churches of our university towns acade- 
mical schools), to have gathered round him a somewhat edu- 
cated congregation of intellects inferior to his own, who were 
unable to detect the many mistakes of his theological, and 
who were fascinated by the morhid subjectiveness of his more 
popular, discourses. Every paradox was hailed with rapture, 
every murmur and complaint of the insufficiency of the Gos- 
pel was cherished with the most tender sympathy, and these 
sayings, expressed in charming language, became far more 
palatable to the minds and meditations of many, both hearers 
and readers, than the Truth, of which the Church is the pillar 
and ground. 

The following -extract is made from the same volume of 
Discourses for the purpose of showing how closely the spurious 
Gospel of Mariolatry is made to imitate the Gospel of Christ ; 
and how much interest is given to the legends of her Resur- 
rection from the dead and Assumption into Heaven. 

"Pilgrims went to and fro; they sought for her relics, but 
these were not ; did she die at Ephesus ? or did she die at 
Jerusalem? accounts varied; but her tomb could not be 
pointed out, or if it was found, it was open ; and instead of 
her pure and fragrant body, there was a growth of lilies from 
the earthy which she had touched. So inquirers went home 
marvelling, and waiting for further light. And then the tra- 
dition came, wafted westward on the aromatic breeze, how 
that when the time of her dissolution was at hand, and her 
soul was to pass in triumph before the judgment-seat of her 
Son, the Apostles were suddenly gathered together in one 
place, even in the Holy City, to bear part -n the joyful cere- 
monial ; how that they buried her with fitting rites ; how 



« 



I 



IV APPENDIX. 

that the third day, when they came to the tomb^ they found 
it empty, and angelic choirs with their glad voices were heard 
singing day and night the glories of their risen Queen. But 
however we feel towards the details of this history, (nor is 
there anything in it which will be unwelcome or difficult to 
piety,) so much cannot be doubted, from the consent of the 
whole Catholic world and the revelations made to holy souls, 
that, as is befitting, she is, soul and body, with her Son and 
God in Heaven, and that we have to celebrate, not only her 
death, but her Assumption." — Newman^ p. 400. 



(B.) 

Canon 1. If any one shall say, that a man can be justified 
by his works, which may be done by the power of human 
nature, or by the instruction of the law (per legis doctrinam) 
without the divine grace through Jesus Christ; let him be 
anathema. 

2. If any one shall say, that the divine grace through Jesus 
Christ is given solely for this purpose, that a man may be 
able to live justly with more facility, and deserve eternal life, 
as if he could do both by his own free will, but with imper- 
fection and difficulty ; let him be anathema. 

3. If any one shall say, that a man can believe, hope, love 
or repent, as he ought, so as to attain the grace of justification, 
without the prevenient inspiration and help of the Holy Spirit; 
let him be anathema. 

4. If any one shall say, that the free will of man, when 
moved and excited by God, co-operates in no respect by 
assenting to God thus exciting and calling, so as to dispose 
and prepare itself to obtain the grace of justification ; nor 
can dissent, if it wish, but like an inanimate thing does no- 
thing at all and is merely passive ; let him be anathema. 

5. If any one shall assert, that the free will of man is lost 
and extinguished since the sin of Adam, or that it is a dispute 
about a mere name (aut rem esse de solo titulo), nay, a name 
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without substance, a figment, in short, brought by Satan into 
the Church ; let him be anathema. 

6. If any one shall say^ that it is not in the power of man 
to make his own ways evil, but that God works evil works 
as well as good, not only permissively, but also properly 
and by His own act, so that the betraying of Judas is no 
less His proper work than the calling of St. Paul ; let him be 
anathema. 

7. If any one shall say, that all works, which are done be- 
fore justification, however performed, are truly sins or deserve 
the anger of God ; or that a person sins so much the more 
grievously as he the more earnestly strives to dispose himself 
towards grace ; let him be anathema. 

8. If any one shall say, that the fear of hell^ from which 
we flee to God's mercy mourning for sins, or abstain from 
sins, is itself a sin or makes sinners worse ; let him be ana- 
thema. 

9. If any one shall say, that the wicked is justified by faith 
alone, so that he understands that nothing else is required, 
which may co-operate in obtaining the grace of justification, 
and that it is on no account necessary that he should be pre- 
pared and disposed by the motion of his own will ; let him be 
anathema. 

10. If any one shall say, that men are justified without the 
justice of Christ, by which He merited for us, or that they 
are formally just by means of that justice of Christ; let him 
be anathema. 

11. If any one shall say, that men are justified either by 
the sole imputation of the justice of Christ, or by the sole 
remission of sins^ excluding grace and love, which is diffused 
in their hearts by the Holy Spirit, and is inherent in them ; 
or also that the grace, by which we are justified, is only the 
favour of God ; let him be anathema. 

12. If any one shall say, that justifying faith is nothing 
but confidence in the divine mercy, remitting sins for Christ's 
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sake ; or that it is that confidence alone, by which we are jus- 
tified ; let him be anathema. 

13. If any one shall say, that it is necessary to every man 
for obtaining remission of sins, that he should believe cer- 
tainly and without any hesitation of his own infirmity and 
indisposition, that his sins are remitted ; let him be anathema. 

14. If any one shall say, that man is absolved from sins 
and justified on account of surely believing that he is absolved 
and justified ; or that no one is truly justified unless he, who 
believes that he is justified, and that absolution and justifica- 
tion are accomplished by this faith alone ; let him be ana- 
thema. 

15. If any one shall say, that a man, regenerate and jus- 
tified, is engaged by his faith to believe, that he is certainly 
among the predestinated ; let him be anathema. 

16. If any one with an absolute and infallible certainty 
shall say, that he shall surely have that great gifi: of perse- 
verance unto the end, unless he may have learned so by spe- 
cial revelation ; let him be anathema. 

17. If any one shall say, that the grace of justification 
belongs to none but the predestinated to life; and that all 
others, who are called, are called indeed but do not receive 
grace, being predestinated by the divine power to evil ; let 
him be anathema. 

18. If any one shall say, that the commandments of God 
are impossible to be observed even by a man justified and 
placed under grace ; let him be anathema. 

1 9. If any one shall say, that nothing more than faith has 
been commanded in the Gospel, that other things are indif- 
ferent, neither commanded nor prohibited, but free ; or that 
the Ten Commandments do not belong to Christians; let 
him be anathema. 

20. If any one shall say, that a man, justified and however 
perfect, is not bound to observe the commands of God and 
the Church, but only to believe, as if the Gospel were a 
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naked and absolute promise of eternal life, without the con- 
dition of keeping the Commandments ; let him be anathema. 

^1. If any one shall say, that Christ Jesus was given by 
God to men as a Redeemer, to believe in, but not as a Law- 
Giver to obey ; let him be anathema. 

22, If any one shall say, that a justified roan can, without 
the special help of God, persevere in the justice, which he 
has received, or cannot with that help ; let him be anathema. 

28, If any one shall say, that a man, once justified, cannot 
sin more nor lose grace, and therefore that he, who falls and 
sins, was never truly justified ; or, on the other hand, that he 
can avoid all sins, even venial, in his own life, unless by the 
special privilege of God, such as the Church holds of the 
Blessed Virgin ; let him be anathema. 

24, If any one shall say, that justice, when received, is not 
preserved and even increased by good works ; but that these 
works are the fruit only and signs of justification received, 
but not the cause of increasing it ; let him be anathema. 

25, If any one shall say, that a just man sins, at least 
venially, in every good work, or, what is more intolerable, 
mortally, and therefore deserves eternal punishment, and is 
only not condemned on that account, because God does not 
impute those works to condemnation ; let him be anathema. 

26, If any one shall say, that the just ought not to expect 
and hope for eternal recompence from God through His 
mercy and the merit of Jesus Christ for those good works, 
which have been done in God, if they persevere to the end 
in weU-doing and keeping the divine commands ; let him be 
anathema. 

27, If any one shall say, that there is no mortal sin but 
infidelity, or that grace once received cannot be lost by any 
other sin, however great and enormous, but infidelity ; let him 
be anathema. 

28, If any one shall say, that, when grace is lost by sin, 
faith is always lost at the same time ; or that faith, which 
remains, is not true faith^ although not living ; or that he, 

I 
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who has faith without love, cannot be a Christian ; let him be 
anathema. 

29. If any one shall say, that he, who has fallen afler bap- 
tism, cannot rise again by the grace of God, or indeed can, 
but that he receives his lost justice by faith alone, without 
the sacrament of penance, as the Holy Roman 'and Universal 
Church, taught by Christ the Lord and His Apostles, has 
hitherto professed, held and taught ; let him be anathema. 

30. If any one shall say, that to every penitent sinner, after 
receiving the grace of justification, his fault is so remitted and 
the guilt of eternal punishment extinguished, that no obliga- 
tion remains of paying the temporal punishment eitfayer in this 
world or in the future in purgatory, before the way can be 
open to the kingdom of Heaven ; let him be anathema. 

31. If any one shall say, that a justiBed man sins, whilst 
he acts well from a regard to an eternal recompence ; let him 
be anathema. 

22, If any one shall say, that the good works of a justified 
man are so the gifts of God, that they are not also the good 
merits of the justified man himself; or that the justified roan 
by his good works done by him through God's grace and the 
merit of Jesus Christ, whose living member he is, does not 
truly deserve an increase of grace, eternal life, and the ob- 
taining of eternal life itself, if however he shall depart in 
grace, and even an augmentation of glory ; let him be ana- 
thema. 

33, If any one shall say, that by this catholic doctrine of 
justification, set forth by the Holy Synod in this present de- 
cree, there is anything derogatory to the glory of God or the 
merits of our Lord Jesus Christ, and not rather that the truth 
of our faith, the glory, in short, of God and Christ Jesus are 
illustrated ; let him be anathema. 

- (c.) 

'^ Other theologians, on the other hand, distinguishing un- 
doubtedly between justice and holiness, prefer the opinion 



APPENDIX. IX 

that Adam was created as a sound, pure, unpolluted nature 
(with the harmonious relation of all his parts) ; and that he 
was favoured with the supernatural gift of a holy and blessed 
communion with God at a later period only, to wit, when he 
had prepared for its reception, and by his own efforts had 
rendered himself worthy of its participation. This latter 
opinion possesses the advantage of more accurately distin- 
guishing between the two orders of nature and grace^ and is 
moreover recommended by the fact, that what nature is in 
itself, and what it is enabled to accomplish of itself, is pointed 
out with great clearness. That the spiritual nature of man, 
as being in its essence the image of God, hath the faculty and 
the aptitude to know and to love Him ; nay, that, to a certain 
extent, it is of itself really capable of loving Him, and that 
the desire after the full union with the Deity, is a want inhe- 
rent in his very nature, are truths very well pointed out in 
this theory. Thus the natural and necessary points of con- 
tact for the higher communications of grace are here very 
finely brought out. The same opinion also distinguishes 
Adam's original justice from his internal sanctity and accept- 
ance before God, considering the former to be the attribute 
of pure nature^ as it came from the hand of the Creator ; the 
latter to be only the gift of supernatural grace. The advo- 
cates of this opinion are thus in a condition successfully to 
prove that it was not the creature as such, which gave occa« 
sion to any incongruity in the relation of man to God — any 
interruption of the former's freedom ; but that every such 
incongruity, every such disturbance, had its rise only in the 
abuse of freedom. Further, this theory significantly implies 
that without any antagonism of evil, man could yet have 
attained to the consciousness of his own nature and the wants 
extending beyond it, as well as of the manifestations of divine 
favour and grace — a doctrine which is of the highest import- 
ance. Lastly, the possible condition of man after his fall, 
and the course of his conversion and regeneration, are here 

i2 
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prefigured. Moreover, both* these opinions regard the jus- 
tice and sanctity of Adam as accidental qualities. The Coun- 
cil of Trent has not pronounced itself either for or against 
either of them, but has employed such expressions, that both 
may co-exist within the pale of the Church. The first de- 
claration of the Council, regarding our great progenitor, was 
couched in the following terms: Hhe justice and sanctity, 
wherein he (Adam) was created (conditus).' This form was 
afterwards in so far modified, that, instead of the word ' cre- 
ated,* that of * established ' (constitutus) was selected."f — 
Robertson's Moehler^ vol. i. p. 40. 

(D.) 

The Services of the Church, and the Church itself^ are 
unintelligible to CatabaptistSt who would degrade fiaptism. 
Hence the efforts made to explain away the confession that it 
pleases God by the Sacrament of Baptism " to regenerate 
infants with His Holy Spirit, to receive them for His own 
children by adoption, and to incorporate them into His Holy 
Church." The melancholy victims of such efforts are taught 
to consider the children of Christians in a far less decisive 
state of covenanted grace, than the children of the Jews, — the 
Law more substantially gracious than the Gospel ; — that in- 
stead of the Laver of Regeneration there are two lavers, one 
of congruity for those, who have the " prevenient grace " of 
Rome, and the other of preterition for those, who are only pre- 
served from an immediate conviction of ecclesiastical bastardy 

* The other opinion is of those, who held that natural endowments and 
supernatural gifts were conferred simultaneously at the moment of Adam's 
creation. 

t Pallavic. Hist. Concil. Trident, lib. vii. c 9, p. 275. Edit. Antw. 1675. 
He says this change was made at the suggestion of Pacecus. ** Paceco 
xnonente, non esse citra controversiam, an Adamus interiorem sanctitatem 
obtinuerit primo quo creatus fuit momento; unde patet, quam infirma a qui- 
busdam deducatur probatio ad id afHrmandum ex verbis concilii, que nunc 
extant."— Sess. V. Decret. de Peccat. Origin. 
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by what is called " the hypothetical charity" of those, who 
consider themselves congruously baptized. 

It is interesting to read the remarks of one, who escaped 
from this gloomy theory of Catabaptists, and who, in his spi- 
ritual joy' at discovering the Church, laboured to convince his 
brethren that the neglect of Infant Baptism was the cause of 
all their disappointments and their party feeling ; and that a 
practical faith in the grace of Baptism might even be made 
the means of national reformation. The work was not so 
effectual as from its affectionate earnestness alone we might 
have expected. But we must remember that it is fatal to 
three deeply rooted prejudices of most Catabaptists. The 
first is the dogma '* once in grace always in grace ;*' the second 
is the mistaking the Day of Grace for the Day of Judgment; 
and the third is the Popery and Rabbinism of popular preacli- 
ers and idolised ministers, who are often looked upon as the 
means of Regeneration to the already baptized. The follow- 
ing extracts are from Mr. Budd's work.* 

** Blessed be God there are those who know and feel that 
Baptism is not ' an outward and visible sign ' only, but ' an 
outward and visible sign of an inward and spiritual grace,' 
and yet their estimate of the privileges and efBcacy of Bap- 
tism is low and inoperative : they rather consider it as an 
introduction into a professing Church than as accompanied 
with any real spiritual blessings to the baptized, as admitted 
into the communion of the saints. Their faith in the promise 
issues in no corresponding practice in the education of the 
child. They cannot so much be said to * doubt ' as to forget 
that God has received the infant, that He has regenerated 
him with. His Holy Spirit, that He has received him for His 
own child by adoption, and incorporated him into His Holy 

* Infant Baptism the Means of National Reformation according to the 
Doctrine and Discipline of the Established Church : in Nine Letters to the 
Rev. Edward Bickersteth, Secretary to the Church Missionary Society. By 
the Rev. Henry Budd, M.A., Chaplain of Bridewell Hospital, &c. Seeley 
and Hatchard, London. 1827. 
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Church; and that they have given God 'hearty thanks' for 
the same. They do not consider the child as thus ' regene- 
rated/ ' adopted/ and * incorporated,' and therefore they do 
not plead the promise for a hlessing on their education of him 
as devoted to God, or call upon him as one invested with so 
high privileges as * a memher of Christ, a child of God, and 
an inheritor of the kingdom of heaven,' to walk worthy of 
his high calling. The promise affords them no aid in bring- 
ing up the child as a child of God, and the privileges conferred 
are not urged as a ground of encouragement to induce to the 
pursuit of holiness, the attainment of one grace, or the regu- 
lation of one temper. The rich expressions of privileges 
actually conferred in Baptism, which occur in the Baptismal 
and Confirmation Services, and in the Catechism, have no in«- 
fluence on their practice. Neither baptismal blessings nor 
baptismal vows are distinctly presented to die mind of the 
child, and his Baptism has no practical purpose. Even these 
pious parents make no demand on the spiritual superintend- 
ence of the sponsors of the child ; — even pious sponsors 
acknowledge no obligation of this spiritual superintendence ; 
— the child grows up without any consciousness of his bap- 
tismal enjoyments or privileges;— and the Church, not merely 
the professing, but the spiritual Church, entertains neither 
hopes nor fears on account of the child, and consequently 
exercises no faith in the promise, and presents no prayers for 
its accomplishment towards him. And thus, even among the 
pious. Baptism is little more than a dead letter, promises 
without plea for their fulfilment — vows without concern to 
discharge them^-a ceremony acquitting them from subsequent 
interest — a sign signifying nothing. 

" We have had of late many interesting treatises on educa- 
tion, most of which have lamented the defective instruction 
of our times ; but as it appears to me, the best treatise on 
education is to be found in the best principles and order for its 
practice. The Church of England has made the lai^est and 
most efficient provision for the holy educaticm of its children : 
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and no treatises ever yet published on this most interesting 
subject appear to me to approach in excellence, within any 
comparable distance, to that of the Baptismal and Confirma- 
tion Services, and the Catechism of our Church." — p. 11 — 13. 

" It is confessed by many a parent with a bitter sense of 
disappointment that our present mode of education is unsuc- 
cessful ; let us change our principle for that of the Baptismal 
Service, and its corresponding formularies ; let us trust to the 
promise, draw our resources from grace and not from nature, 
educate our children as children of adoption, and hope that 
God will reward our faith with His blessing.'* — p. 120. 

** And if he be detained from the public ' Communion of 
the Saints' by sickness, the Church does not forget him, but 
as she is desirous to preserve and continue this sick member 
in the ' unity of the Church,' she sends her minister into the 
chamber of sickness to prepare him for his latter end. Of 
all our formularies, this is the one which I have heard stated 
to be the least worthy of the piety and judgment of the Re- 
formers ; and more especially on this account, that it makes 
no provision for diversity of character ; that it is only adapted 
to the case of the real Christian, and that the unregenerate man 
seems to have no share in it. But is not this objection the 
distinctive character of the formulary ? and does it not show 
its perfect consistency with all the other formularies, which 
uniformly assume the regeneration of their subject, and treat 
him as one of God's elect? It is to the baptized, regenerate 
and elect that the Church sends her minister to comfort him 
under his sickness, and to prepare him for that solemn change 
into which he may be about to pass. Immediately that * he 
comes into the sick man's presence/ he asks God to * spare ' 
His people whom He has redeemed with ' His most precious 
blood ;* and shortly after he prays, * save thy servant which 
putteth his trust in thee:' and in this spirit, assuming the 
regeneration of the * sick member,' the prayers proceed. 
* Look upon him with the eyes of thy mercy, give him com- 
fort and sure confidence in thee — keep him in perpetual peace 
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and safety — extend thy accustomed goodness to this thy ser- 
vant — sanctify this thy fatherly correction to him, that the 
sense of his weakness may ' — not give him faith as a new 
thing, or repentance as a new thing, but may strengthen and 
confirm them — < may add strength to his faith and seriousness 
to his repentance.' In these expressions the Church gives, 
no hint of her ' member' not being regenerated ; on the con- 
trary, she assumes the fact, and her minister prays for the 
growth and establishment of grace in him who already 
possesses it. So in the * Exhortation' to the sick man, the 
Church does not hint that his < sickness is sent' to regenerate 
but to sanctify him, and that it may ^ turn to' his < profit,' and 
help • Aim' forward in the right way that leadeth unto ever- 
lasting life. The * sick member' is exhorted ' in the name of 
God to remember the profession which ' he * made unto God 
in' his ' Baptism :' it was at that time that he was regenerated, 
and whether his present sickness be ' to try' his ' patience,' to 
illustrate his * faith,' or * to correct' whatsoever is offensive to 
* the eyes of his * heavenly Father,* his whole course from 
the font to the grave is but an exhibition of his baptismal 
profession, which is shortly to be consummated in glory." — 
p. 158—160. 

" And here, my dear friend, can it be necessary to draw 
your attention to the intelligible symmetry, the harmonious 
consistency and the exquisite beauty of our Church, when 
viewed in the cheering light of this interpretation ? What -a 
rich and ample provision is here made for * the Communion 
of the Saints!' What an extension of charity to the bodies 
snd souls of men from infancy to age ! What efficient means 
of renovation amidst the miseries and ruins of the fall ! 
What an approximation of earth to heaven, of grace to glory, 
of man regenerated and renewed to the spiritual image of his 
God ! In vain does my imagination strive to pourtray a scene 
of things upon earth so perfectly lovely : once let faith, and 
love, and prayer, but set the wheels of this spiritual machinery 
in motion^ opce let the gracious principle of Baptism, — rege- 
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neration according to the promise, — be infused into that and 
all its sister formularies, and you would witness a .condition 
of human society infinitely beyond that which fable ever 
fancied, which the prophetic pages of truth have alone anti- 
cipated, — a scene of amity, and peace, and love, and joy, and 
blessedness, 

' Such as earth 
Saw never, such as heav'n stoops down to see.' '* 

—pp. 161,162. 

" Hitherto you have heard what we promise to God when 
we are baptized. Now learn also, I pray you, what God 
worketh in us by Baptism, and what benefits he giveth us in 
the same. For Baptism is not water alone, and nothing else 
besides, but it is the water of God, and hath His strength by 
the word of God, and is a seal of God's promise. "Where- 
fore it doth work in us all those things whereunto God hath 
ordained it. For our Lord Jesus Christ saith, * Go and teach 
all nations, and baptize them in the name of the Father, and 
the Son, and the Holy Ghost.' This God commanded his 
disciples to do. Wherefore by virtue of this commandment 
which came from heaven, even from the bosom of God, Bap- 
tism doth work in us, as the work of God. For when we be 
baptized in the name of God^ that is as much to say, as God 
himself should baptize us. Wherefore we ought not to have 
an eye only to the water, but to God rather, which did ordain 
the Baptism of water, and commanded it to be done in His 
name. For He is Almighty, and able to work in us by Bap- 
tism forgiveness of our sins, and all those wonderful effects 
and operations for the which He hath ordained the same, 
although man's reason is not able to conceive the same. 

<* Therefore consider, good children, the great treasures and 
benefits whereof God maketh us partakers when we are bap- 
tized, which be these. — The first is, that in Baptism our sins 
be forgiven us. The second is, that the Holy Ghost is given 
us, the which doth spread abroad the love of God in our 
^«art. The third is, that bv Ranfric*v, t^p whole riffhteousness 



XVl APPENDIX. 

of Christ is given unto us, that we may claim the same as our 
own. Fourthly, by Baptism we die with Christ, and are 
buried (as it were) in His blood and death, that we should 
suffer afflictions and death, as Christ himself hath suffered. — 
By this which I have hitherto spoken, I trust you understand, 
good children, wherefore Baptism is called the bath of rege- 
neration, and how in Baptism we be born again, and be made 
new creatures in Christ." — Archbishop Cranmer's Catechism, 
Fathers, ^c, vol. iii. p. 297. 

<< Jewell, Bishop, 

<'As princes' seals confirm and warrant their deeds and 
charters, so do the sacraments witness unto our conscience, 
that God's promises are true, and shall continue for ever. 
Thus doth God make known His secret purpose to his Church ; 
first, He declareth His mercy by His word, then He sealeth 
it, and assureth it by His sacraments. In this word we have 
His promises ; in the sacraments we see them." — Fathers of 
the English Church, vol. vii. p. 48i{. 

'^'Chrysostom saith, * Christ's Baptism is Christ's Passion.' 
They are not bare signs ; it were blasphemy so to say ; the 
grace of God doth always work with His sacraments; but 
we are taught not to seek that grace in the sign, but to assure 
ourselves by receiving the sign^ that it is given us by the 
thing signified. We are not washed from our sins by the 
water, we are not fed to eternal life by the bread and wine, 
but by the precious blood of our Saviour Christ, that lieth 
hid in these sacraments." — Ibid. pp. 488, 489. 

'* Such a change is made in the sacrament of Baptism : 
through the power of God's working, the water is turned 
into blood ; they that be washed in it receive the remission 
of sins ; their robes are made clean in the blood of the Lamb. 
The water itself is nothing ; but by the working of God's 
Spirit, the death and merits of our Lord and Saviour Christ 
are thereby assured unto us.'' — Ibid. p. 497. 

'< Our children are the children of God ; He is our God, 
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and the God of our seed ; they be under the covenant with 
us." — Ibid, p. 499. 

** The advantages which might be expected to arise from 
the practical adoption of the above interpretation of our Bap- 
tismal Service^ are neither few nor doubtful : the practice will 
amply vindicate the princi}^e, for as we believe, so will it 
appear that we shall be established. 

" The first advantage arising from the above interpretation 
of our Baptismal service is, that it renders all our formularies 
intelligible. 

** It puts a sense and a meaning into them fully equal to 
their expressions : and while it gives those expressions their 
plain and natural meaning, it justifies them from the charge 
of being too strong and intense : since, after all, they do but 
inadequately convey the unquestionable privileges and * un- 
searchable riches' of the Gospel of Christ. 

** It is vain to dissemble, my dear friend, that we have our- 
selves found considerable difficulty in reconciling the several 
formularies of our Church with each other ; and that we have 
for years been accustomed to hear a variety of complaints 
and doubts as to the consistency of our Liturgy. What 
various interpretations have been given of the Baptismal 
Service ! To what difficulties have those been reduced, who, 
teaching that our salvation depends on our strict obedience 
to the Law, would bend the letter of the Catechism and the 
Confirmation Service, to the support of this mistaken system? 
And how many have been confounded^ that our Liturgy, in 
its various services, assumes all who use it to be real believers 
in Christ Jesus, and that it makes no provision for neutral 
characters^ or for any but penitent and believing sinners! 
The 'Service for the Visitation of the Sick' has been con- 
stantly reproached as inapplicable to the great proportion of 
cases, which the minister, in the discharge of his duty, is 
called upon to attend ; and the Burial Service has been the 
repeated theme of complaint, both with friends and foes, that 
it can with propriety be read over real believers alone. And 
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have not good and intelligent ministers of our Church been 
driven to such distress of mind by these doubts and per- 
plexities, as to hesitate whether they could, consistently with 
the claims of a safe conscience, continue to minister her ser- 
vices ? If you, my dear friend, have been happily exempt 
from the trial, I must confess that such doubts have arisen in 
my own mind, and in those of some excellent men with whom 
I have conversed on this subject ; nor were such doubts ever 
dissipated from my mind, till the above view of the Baptismal 
Service furnished a clue of interpretation, which admitted me 
to the meaning of every subsequent formulary, and with that 
meaning displayed the beauty and consistency of the whole. 

" How perfectly intelligible then is our whole Liturgy 
viewed from the portal of baptismal regeneration — faith in 
the promise covenanted to the children of believers. Fix 
your eye but upon this entrance, and all the beautiful edifice 
rises in simple integrity and commanding majesty before you. 
In Baptism ' we being persuaded of the good-will of our 
heavenly Father towards this infant, declared by His Son 
Jesus Christ, and nothing doubting but that He favourably 
allowed this charitable work of ours in bringing this infant 
to His holy Baptism ;' in the Catechism we proceed consist- 
ently to teach him, that he was then ^made a member of 
Christ, the child of God, and an inheritor of the kingdom 
of Heaven,' and that the Holy Ghost even at this present 
' sanctifieth* or is ' sanctifying him and all the elect people of 
God.' At his Confirmation the bishop accepts him as a 
believer, as * regenerate by water and the Holy Ghost ;' as 
* given forgiveness of all " his * sins ; ' and with the Church 
prays the * Lord ' to * strengthen ' him * with the Holy Ghost, 
the Comforter, and daily increase in' him * His manifold gifts 
of grace.' "—p. 235—238. 

** And is it really wild and enthusiastic to assume, with 
our Church, that the whole of the baptized in her communion 
may become that ' blessed company of faithful people,' which 
forms the true Church of Christ? It appears to me, that 
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either this is her meaning, according to the plain interpreta- 
tion of her letter, or that all her services are a mockery. And 
if this be her meaning, with what show of reason or pro- 
priety can we hope for that holy state of society, to which she 
would elevate her people, unless we act faith upon those pro- 
mises which she places as the foundation of every spiritual 
blessing ? Let us at least do our part, act consistently with 
the vows made for us, and those we have made for others in 
Baptism, and leave the honour of his own faithfulness, and 
the credit of his own word, to God." — pp. 244, 245. 

** God calls upon us to honour His grace by observing that 
sacrament which He has appointed as the seal and sign of it. 
If we question, we doubt ; and if we doubt, we dishonour 
God. Faith only is the instrument of conveying the blessing. 
It is faith which gives all its energy to the sacrament, for it is 
faith which gives all the honour to God, by accepting all the 
blessing from Him. To doubt is to destroy : it is to reduce 
the sacrament to a ceremony, and to deprive it of its virtue. 
Faith gives vital application to every sacrament ; * Doubt ye 
not therefore, but earnestly believe,* says the Church : she 
is throughout the service animating the faith of the whole 
'^Communion of Saints* present, whether more immediately 
or remotely interested in the baptized. It is the uniform 
spirit of her service * honour God, honour His grace, depend 
on His word, trust His promise, a promise how sweetly carried 
into effect by our Incarnate God in the days of His flesh : 
you have the strongest grounds of faith ; give Him all your 
confidence, trust your child wholly to His grace; believe, 
believe ; accept the sign ; take the seal ; bear away the pledge ; 
and doubtless yours shall be the blessing.* 

*• And what is this but the very soul and spirit of the Gos- 
pel ? all its blessings are of grace, rich expressions of sove- 
reign kindness and covenant love ; and they become our own, 
exactly as we accept them and apply them by faith to our 
own individual circumstances and case. An unappropriated 
blessing is no blessing ; a boon unaccepted is no boon ; but 
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as we honour grace by accepting it, so does it really become 
a blessing: for it is the unfailing word of Scripture, 'If thou 
canst believe' * — * according to your faith be it unto you.' " j- 
—p. 332— S34. 

** What a burst of blessedness is here ! Till I had entered 
the portal of our Church by this avenue — salvation by the 
promise and not by the precept — I formed no idea of the 
beauty, the symmetry, the sublimity, the loveliness, and the 
perfection of the communion to which I belonged. My eyes 
were long opening to the real blessedness of our condition ; 
and like a man before whose enraptured view a splendid pro- 
spect bursts at once upon his eye, I could scarcely believe the 
reality of the scenery I was admiring. But I have reason to 
bless God for having^ as I trust he has, conducted me to this 
land of substantial grace, this city of living blessings ; and 
that I belong to a National Church, which^ retrograde as she 
is in practice from the purity of her Reformation, contains 
within herself every principle of sound renovation ; and which 
only claims to have that principle admitted to active operation, 
that, under the Divine Spirit, she may diffuse her graces over 
every parish in the land, and combine every member of her 
household in one large and lovely family of Christian amity, 
and joy, and peace." — pp. 396, 397. 

** Let the appeal be made ; and call this principle of bap-» 
tismal regeneration, in virtue of the promise, into action ; fol- 
low it out in persevering practice, and water it with constant 
prayer; and probably neither would churches be wanting, 
nor ministers to officiate in them, nor a considerable support 
for such ministers, with little other aid from the state than its 
countenance and protection." — p. 277, 

'* Let faith be true to the promise -, let the loveliness and 
blessedness of the letter of our Baptismal Service receive a 
vital being in the loveliness and blessedness of a baptismal 
education ; and, as men become sensible of the blessing, so 
will they be desirous to obtain it^ and jealous of any separa- 

• Mark, ix. 23. t Matt. ix. 29. 
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tion that may either interrupt or destroy it. If we would 
regain separatists to the Establishment, it can alone be effected, 
under God, by giving them practical evidence of the superior 
blessings into which they will be admitted, and the superior 
advantages which must attend a united Church." — pp. 287, 

gas. 

'* Another advantage directly resulting from this interpre- 
tation of our Baptismal Service would be — the improvement 
of general education. I have dropped some hints on this 
subject before^ but its matchless importance demands a spe- 
cific mention in this enumeration of baptismal advantages. 

*^ And what a provision is here made for a spiritual educa- 
tion, while the child is considered as ' the child of God ! ' 
Let all his instruction have a reference to train him up in this 
character, and I think it is plain that our present mode of 
education must be almost reversed, if the formation of a child 
as ' the child of God ' is to be proposed as the object of our 
attainment."— pp. 294, 295. 

** A new object must be proposed, a new principle must be 
applied, and new means must be brought into action, before 
the day of Christian education can arise : and such are the 
clouds of prejudice which obscure the way of improvement, 
that as nothing but a divine power can induce the minds of 
men to attempt the change, so nothing but the warrant of a 
divine promise can encourage the most sanguine to hope for 
it. This promise we have, together with all the means of 
effecting it, in our baptismal privileges as above interpreted ; 
faith alone is wanting on our part to set the whole gracious 
machine in motion, and all the blessings shall be ours — * Lord, 
help our unbelief! ? "*— pp. 313, 314. 

" Our Church exhorts every sick member, without excep- 
tion^ ' remember the profession which you made unto God in 
your Baptism," and she proceeds to examine him on the very 
particulars of his baptismal vows. She knows no other exa- 

• Mark, ix. 24. 
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miaation ; and if we were as ministers in the habit of address- 
ing our people as a baptized people, responsible both for 
baptismal privileges and vows, inviting them to a constant 
retrospect, and calling upon them for a holy consistency, — 
not only would the pulpit harmonise with the desk, but the 
people would be practically trained to the importance of their 
Baptism, and ministers would no longer be reduced to the 
difficulties that I have known some good men to labour under 
in their ministry, of either addressing their people as heathens, 
or of dividing their audience into such nice distinctions, as 
seemed to deprive the Gospel of its peculiar loveliness and 
freedom, and utterly to destroy the idea of the Church being 
a * Communion of Saints.* " — pp. 383, 384. 

" Let the minister, then, and teacher of our schools be 
thoroughly imbued with the spirit of this interpretation, and 
there will be a Gospel sweetness of manner recommending 
this Gospel interpretation of Baptism, throughout all their 
conduct with the children. The children are children of God^ 
recognised as such by the Church, and it is the minister's 
and teacher's object to prepare them as inheritors of the king- 
dom of Heaven. Their Baptism will be constantly referred 
to ; they will be called upon to realise the vows and promises 
of their sponsors ; and all the arguments derived from their 
baptismal engagement, which have been so frequently insisted 
on throughout these letters, will be continually applied." — 
pp. 410, 411. 

" Let this interpretation of baptismal blessings pervade all 
the education of his children, and all his dealing with them ; 
and let his relations, and friends, and parishioners feel, that 
the man believes his own doctrines, by his steady and con- 
sistent perseverance in giving them effect by his own practice. 
The blessedness of thus acting from faith in the promise, and 
assuming that his children are thus really included in the 
covenant of salvation, no man knows, but the man who is 
actually exercising this faith, and enjoying the blessing. So 
far is this confidence from occasioning a false security, that 
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there will be a constant vigilance, lest any of his children 
* fail of the grace of God.' "*— pp. 4 15, 41 0. 

** In our modern chapels, a churchman looks in vain for- 
any memorial of * two* sacraments * as generally necessary to 
salvation :' and in too many of our churches, built or repaired 
since the Restoration, the font has given place to the stove in 
the aisle, and is degraded to some obscure station under a 
gallery, or to some blind corner inconvenient for any other 
purpose. One sacrament alone seems to the eye to be neces- 
sary, and to have engrossed all our attention. But if we 
remove it from the eye, we remove it also from observa- 
tion and memory. No memorial is sister to oblivion. If we 
would give the sacrament due honour, and attract to it pro- 
portionate esteem, let the font resume its station of conspicuous 
dignity, and challenge what it deserves, the attention of all. 
There let the child be openly admitted to his initiatory com- 
munion with the Church ; and < in the Baptism of infants,' 
let * every man present be put in remembrance of his own 
profession made to God in his Baptism.'" — p. 425. 

" This gracious system of baptismal regeneration was trans- 
mitted to us by our Reformers, as a rich blessing to give 
permanency and consistency to ' the Communion of the Saints' 
from generation to generation. It seems then to be an indis- 
pensable means of effecting their purpose, that those senti- 
ments of grace, and those views of the Gospel, which they 
held and taught, should be presented distinctly and openly 
to the Church."— p. 426. 

" These upper regions of celestial day, the happy tempe- 
rature of our blessed Church, are too frequently esteemed by 
such a terra incognita, which it is presumption to explore: 
and * make thy chosen people joyful ' to the benefits of which 
such Christians have an undoubted claim, is, in their mouths, 
not a prayer for themselves, but for others, in whom it is 
almost presumption in their esteem, to accept the blessings 
which this prayer has drawn down upon them. It is thus 

* Heb. xii. 15. 
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I conceive, that in the evangelical world the growth of sancti- 
fication is dwarfed; and even the pious members of our 
Church, who have a clear right to all its privileges and all its 
blessings, come short of their birthright, and of the peculiar 
benefits of a communion which would mature them * to that 
ripeness and perfectness of age in Christ,' as to cause them to 
walk in the daily assurance, that they have a personal interest 
in the graces and glories of His salvation. Not esteeming 
themselves to be saints, they think they have no right to the 
communion : and though they are constantly holding com- 
munion with the Church, in the exercise of the same means 
of grace, yet a large portion of the sympathies and privileges 
of that communion is lost both to themselves and the Church 
from their doubt, whether such sympathies and privileges do 
indeed belong to them. And it is by the fears and apprehen- 
sions of these excellent but timid believers that the Church 
is bereaved of the chief comfort of her children."— pp. 440, 
441. 
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